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INTRODUCnON TO THE THINKER’S 

LIBRARY EDITION 

By Prqf.^A. EDbath 

This is a book for tbe thougbtM because it stiis up 
the deeps of our private thinking about human affaiis 
by being so firanldy honest and decent That was 
Stebbing’s way. She stimulated us by making us 
ariiamed of the uneasy makeshifts by which we 
commonly protect ouisdives from critidsm-^pecially 
from self-criticism. 

Stebbing (she piefearred the use of the bare surname 
without academic title or sex denomination) scared 
academic persons because she not only professed 
rationality but also lived it She made critidsm an 
act of grace. I know of no Professor of Philosophy 
or indeed of any other subject who was more bdoved 
by students for the real reasons for loving; she 
gave them friendliness without sentimentalily, and 
scrupulous regard for personal qualities without any 
toupering of that fierce intellectual criticism which 
individual quality deserves. 

Just a word about the woman hersdf. New readers 
may like to kuow about her, though I am quite sure 
that she would have thought details relatively 
unimportant. She was born in London in 1885, and 
died in 1943. She was the youngest of six diildien 
of Alfred Charles Steblung, banister, and Elizabeth 
Elstob, granddaughter of George Hstob, Earl of 
Durham. Her parents died while she was still a girl, 
and riie was brou^ up under the charge of a 
guardian. A delicate child, her education was 
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spasmodic until she went to Giiton, and even then 
1 ^ was able to attend only a minimmn of lectures. 
She wanted to read Classics but it was fdt that this 
would be too great a physical strain, and so she read 
History. But in her last term she happened to open 
Bradl^s Appearance and Bedltty one day in the 
library. She was instantly absorbed by it and 
detomined to stay on to read Moral Sdences. 

From these beginnings came the great woman we 
knew who triumphed ov» physical disabilities to 
become a real figure in the philosophical world of our 
time. After leaving Cambridge she took her London 
M.A. degree with a thesis on “Pragmatism and 
French Voluntarism.” From 1913 to 1915 she 
lectured at King’s College, London. In 1915 she, 
with her sister and a finend — ^Miss Helen Gavin (to 
whom this book is dedicatee^ — ^took over the Kingsl^f 
Lodge School for girls in Hampstead, and there she 
made her home. In the meantime she had been 
appointed part-tune Lecturer at Bedford College, 
London, becoming full Lecturer.in 1920, Reader in 
1927, and Professor in 1933. During this time her 
infiuence vm growing, largdy owing to the delight 
she took in the discussions of ^ Aristotelian Sodety, 
of which she became President in 1933. There she 
met philosophers who interested her deeply— such as 
Bertrand Russell, O. E. Moore, and-A. N. Whitehead. 
To Whitdbead she owed her interest in the philosophy 
of science, but it was to Moore’s influence that she 
owed most The hi^ value she set on critical 
acumen and intellectual honesty was for her, as 
for many others, the result' of Moore’s own plain 
forthri^tness. 

AlS John Wisdom has said, in bis hdpful and 
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discrimioatiDS obituary notice in Mind, Stebbingfs 
lectures were full of life. ** In discussion with her 
one could not orpect to sit about in warm, air — a 
stifEish breeze was usually blowing.” Yet. as the 
essays in this book show dearly, Stebbing had a 
dq>& of feUow-feeling for our frail human kind. It 
is true that she was no respecter of persons, eminent 
or othdwise, when they talked pretentious nonsense. 
She had alre^y diown that in her devastating criticism 
of Eddington and Jeans in PhOosopky and the 
Physicists; and in her Uttie book, Thbiking to Some 
Purpose. In Ideals and Ilbtsions h» faithful handling 
of Prof. E. H. Carr, Lord Lindsay, Miss Rosalind 
Murray, and Canon Peter Green (among others) is 
a joy to all lovers of good polemics. But Stebbin^s 
impatience of shams was only the reflection of her 
passionate concern with hiunan wdfare. In this 
book, as in her last published work, the Hobhouse 
Memorial Lecture on ” Men and Moral Prindples,” 
she dears the weeds from the garden in ordn to make 
it possible for us to think again, and more hopefully, 
of cultivating our full human possibilities. ” Despair,” 
she once wrote, “ need not be the last word. It lies 
within our power, if we so desire it, to make the 
familiar world we inhabit more worthy of habitation 
by beings who asfnie to be rational and are capable 
of love.” 



TO 

H. GAVIN 



PREFACE 


Durino the last twenty-five years many of ns in this 
country have become, for the first time, uneasily aware 
of failure in our national life; in the last ten years 
some of us have felt ashamed. We realize that we 
have failed, but we do not quite know wherein exactly 
we have failed. 

At the opening of the twentieth century it may wdl 
have seemed likely that a new century of hope had 
begun. In fact, in no other century have so many 
human beings— men, women, and childrmi — suffered 
pain, anguish of heart, bitterness of spirit, despair, and 
unnecessary death. Paradoxes abound, 'ne tech- 
nical advances in science have created a world of 
plenty; yet, in peacetime and in war, millions are 
under-nourished, thousands starve. Never before in 
the history of the world has there been so deep, so 
widespread, and so articulate a hatred of war; yet for 
the second time in less, than thirty years the greater 
part of the civilized world is at war, and these wars 
are more bloody, more devastating, and more 
destructive of the things we value than had ever been 
the case before. Millions of human beings are 
subjected to tyrannous and stupid dictatorship; yet 
there has been a growing awareness that without 
ficeedom no sodety is worthy of men. 

None of us can rightly disclaim responmbility for 
the evils that beset us; it is as a community that we 
have failed, but the character of a community depends 
on the characters of the men and women v^o com- 
pose it There are many causes that could correctly 
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be dted to account for this profound failure. In this 
book I am concerned almost entirely with one only 
of these causes — our unwillingness to make definite to 
ourselves what it is we believe to be worth the seeking. 
The world to-day is in discordance with* our desires. 
What is it that we desire, or, to use a popular expres- 
sion, what do we believe to be the ends for which it is 
worth \tiiile to live? 

To answer this question fully would be to make 
explicit our ideal. This means that we should have 
set dearly before our minds what it is we most deq>ly 
desire, the attaining of which would bring us inward 
peace— that is, happiness. In my opinion our most 
urgent need to-day is to know clearly what are the 
things that belong to our happiness. To know this is 
to begin to formulate a way of life. Some seem to 
desire power above all, power over other men to be 
used as means to the attaining of still more power over 
more and more human beings. This is a self-defeating 
ideal; the seeker after power cannot attain a state in 
which he can' enjoy the contemplation of what he has ; 
always he must be seeking more of the same kind, so 
that he does not experience the joy of resting in what 
hehas. Thisjoyisthemarkoflove — ofloveofpersons, 
of art, of any good thing ; it is knovm to the poet and 
artist, to the mystic and the scholar, and to the lover ; 
it is withhdd firom the tyrant and the man whose hea#l 
is wholly set on making mon^ and yet more mon^. 

I do not think that anyone has a ri^t to speak 
dogmatically for others in the matter of ideals. 
Accordingly, discussion concerning ideals is bound to 
be unpleasantly personal. It is unpleasant for the 
hearer because tte ^>eaker must keep saying “I,” 
“I”; it is unpleasant for the speaker because he 
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must reveal his heart’s desire and thus make manifest 
the maimer of man he is; he must say what he really 
thinks and not be afraid of his own futilities. This 
personal aspect cannot be avoided. In writing this 
book, therefore, I have not been able to take refuge in 
the agreeable anonymity of *' we.” I have thought 
myself to be justifbl at times in saying “ we believe 
this ” or “ we desire that,” because I, you, they, are all 
human beings alive together, having many common 
experiences, sharing certain fmdamental attitudes. 1 
recognize, however, that there is some danger in this 
use of we. The danger vanishes whenever the author 
and the reader can definitely specify the group of 
persons for whom we stands. I have tried to make 
such specification possible. 

One thing only I wish to assert dogmatically (and to 
myself I justify this dogmatism by whispering “ I know 
1 am right about this 1 ”): we need to be definite. For 
too long we have be^ content to drift, perhaps 
bdieving that our civilization is Christian and so will 
work out ” quite nicely,” or perhaps believing that the 
achievements of science will of themselves lead us to 
an earthly paradise. Comforting creeds and plati> 
tudinous phrases are accepted without any hard 
thinking with regard to the way in which they bear 
upon the definite situations in which we are called 
upon to act. As soon as we begin to ask definite 
questions about “our dvilizadon,” and begin to 
examine true answers to these questions, then surely 
we cannot fail to notice the disparity between our 
hopes and our professions and what we have in fact 
achieved. Personally I get impatiait, or didieartoied, 
when 1 listen to vague exhortations to improve our 
world, platitudinous abstractions masquerading as 
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statemeats of ideals. I leave this sentence deliberately 
without an example of such platitudinous abstraction^ 
for the sentence is itself designed to serve as an 
example of this annoying vice. I am convinced that 
to thinlf in abstractions, when one’s concern is moral 
philosophy, is to &il as a philosopher. Not to be 
abstract is difficult; moreover, de&ite specification 
takes time (in speaking or space (in writing. In 
reading the proofs of this book I saw that I had failed, 
even more badly than I had realized when writing it, 
to be definite enou^. I have failed partly from lack 
of space ; still more, from lack of thinking coherently 
and defij^tely enou^. 

My advice to myself as well as to others is: Be 
definite. To formi^te one’s ideals is not to set out a 
string of maxims; it is to answer questions of the 
form: What is worth having in such and such speeifiabk 
circumstance ? Who is to be the subject of these 
questions? Morality concerns action: my actions, 
your actions, their actions; and it starts from my 
actions. Accordingly, in writing this book, I— the 
author — have had to use “ I ” and “ you ” (in the 
singular) to stand for a d^.fte person, althou^ not, 
as a rule, a ^edfied person. But in writing this book 
I, the author, have sometimes to speak in propria 
persona. Accordingly the reader will find a double 
use of the word “ I ”; sometimes “ I ” stands for 
Susan Stebbing, sometimes “ I ” stands for any one 
definite person taken to be situated in the circum- 
stances that are indicated. 1 have tried to make clear 
when this usage occurs. There is no reason to fear 
that you, who are reading«this now, will not have 
understood the reference of “ I ” in the two preceding 
sentences. 
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la order to be definite it is not necessary to say all 
that conld be said and woTdd be the better for the 
saying. Definiteness is not the same as completeness. 
Our lives are not roimded wholes; we have diverse 
interests, various desires, divergent and even con- 
flicting needs; we grow and change in the growing; 
our circumstances change, and we change with them. 
Our duty, as I see it, is to find out what we hold to be 
worth seeking at all costs, to know clearly what it is 
we are in fact seeking, and to discover whether there be 
any way of remoulding this sorry scheme of things so 
that it be nearer to our heart’s desire. This is a tadc 
that has constantly to be undertaken afresh. I 
believe that we shall fail iu this task unless we are 
willing to think steadily ; we shall also fail if we wholly 
lack any tenderness towards the traditions of our past 
— ^the wisdom handed down to us by men who were 
ignorant of the marvels of science, but not of the 
delight of loving and being loved. 

I have read and thought much about the topics 
dealt with in this book. I do not know exactly what 
are my obligations to other writers beyond those 
whom I have dted in the text. I have learnt much 
from discussions with my friends at home and with 
my students of many generations, and with students 
of other departments than my own at Bedford College. 
1 am especially indebted to one old student, my friend 
Miss F. Eddy, whose letters and conversation have 
helped to set me thinking. I have not been able to 
avoid serious blunders. As is one’s plulospphy, so is 
one’s way of life. 

L. Susan Stubbino. 

TintageU 
April, 1941. 
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IDEALS AND UTOPIAS 

** The quality of greatness does not consist in having 
weaker p^ons or greater virtues than ordinary men, but 
in being in^ired by noUer aims.”— La Rochefoucauld. 

“The intellect, fhejudgment are in abeyance. Life is 
running turbid and Ml: &nd it is no marvel that 
reason, after vainly su|qposing that it ruled the world, 
should abdicate as gracefully as possible, when the 
world is so obviously the sport of cruder powers — 
vested interests, tribal passions, stock sentiments, and 
chance majorities. Having no responsibility laid 
upon it, reason has become irre^nsible.” These 
words, written by Prof. Santayana in 1913, in an essay. 
“ The Intellectual Temper of the Age,” are applicable 
to-day. Naturally enough he had no prevision of the 
war that was so soon to follow the publication of his 
essay, nor of the hopes that were to be bom during it, 
only to be followed by so bitter a disillusionment 
We, wise after the event, can discern in Santayana’s 
diagnosis of the characteristics manifested in the first 
decade of this century some of the factors that have 
led to the contemporary situation. “ A chief charac- 
teristic of the situation,” Santayana wrote, ”is that 
moral confusion is not limited to the world at large, 
always the scene of profound conflicts, but that it has 
penetrated to the mind and heart of the average 
individuaL” Since the.book. Winds of Doctrine, in 
which this essay is published, has long bem out of 
{Hint, I make no apology for quoting at some length. 
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How, he asked, “shall we satisfy ourselves now 
whether, for instance, Christianity is holding its own? 
Who can tell what vagary or what compromise may 
not be calling itself Christianity? A bishop may be a 
modernist, a chemist may be a mystical theologian, a 
psychologist may be a believer in ^osts. For science, 
too, which had promised to supply a new and solid 
foundation for philosophy, has allowed philosophy 
rather to imdermine its foundation, and is seen eating 
its own words, through the mouths of some of its 
accredited spokesmen, and reducing itself to some- 
thing utterly conventional and insecure.” The last 
twenty years have but given greater point to this 
comment. No industrious searching of the corre- 
spondence columns of Jhe Times is needed to reveal 
how often a bishop or higher dignitary of the church, 
and other prominent Christians, have sprung to the 
defence of things as they are, finc^ in the conc^tion 
“ my station and its duties ” an adequate guide to 
human action. Distinguished scientists have been 
proud to insist that at the heart of the universe 
unreason rules and have most cuiioud.y found hope 
in the chant of imreason. 

Further, “Nationality,” said Santayana, “offers 
another occasion for strange moral confusion. It 
had seemed that an age that was levelling and connec- 
ting all nations, an age whose real achievements were 
of international application, was destined to estabMi 
the solidarity of mankind as a sort of axiom.” “ But 
even here,” he goes on to say, “ black men and ydlow 
men are generally excluded; and in higher circles, 
where history, literature, gnd political amtntion 
dominate men’s minds, nationalism has become of 
late an omnivorous all-permeating passion.” To-day 
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it is no longer necessity to enlarge upon this theme. 
We are bat too familiar with the disastrous con- 
sequences of a rampant nationalism combined with 
the pursuit of autarky (or national self-sufSdency in 
economic matters), adopted primarily for the sake of 
being prepared for war. Consequently, we have seen 
the principle of nationality— whidi inspired Mazzini 
and provided the foundation for the liberal move- 
ments of the nineteenth oentury-HBrst degraded and 
then replaced by the bogus concept of radal purity 
invoked in the interests of world-domination by a 
nation that sees itself as “ the superior race.'* 

It is not my purpose to add still another to the 
numerous discussions of our present disasters, nor to 
attempt any diagnosis of the diseases that are bringing 
about the collapse of our civilization and the present 
triumph of barbarism. I can but echo Santayana, 
that in the arts, in religion, and in philosophy, “ we 
are still in full career towards disintegration.” To 
this judgment, made in 1913, the subsequent years 
have bat added an emphatic i>ost8cript. Santayana 
was able to end on a note of hope : “ the spirit is not 
dead in the lull between its seasons of steady blowing. 
Who knows which of them may not gather force 
presently and carry the mind of the coming age 
steadily before it? ” To-day we with difiOmilty share 
this hope. It is not necessary here to repeat the oft- 
told tale of human miseries, of misuse of our intelleo- 
toal powers, and of our failure to appropriate the 
goods that nature and science could so copiouriy 
provide. We are living in a period of agonizing 
strain, of grave anxieties, and of manifold disillusion- 
ment. Cause for despair is not lacking. Neverthe- 
less, I share Santayana’s hope. 
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To have had high hopes, then to be disillusioned hy 
the outcome of events, to be profoundly diiisntigfiiy i 
vnth our actual drcumstances— these are e)q)erience8 
that usually lead us to form ideals and even provide us 
with some motive enabling us fitfully to hold them fast 
We could not be disillusioned had we not been 
previously hopeful; we could not be anxious unless 
there were something upon which our hearts were set; 
we could not know the meaning of deq)air had we no 
hopes for oursdves, or for our country, or for man- 
kind. So negative an attitude as dissatisfaction, so 
crippling an emotion as despair, could not however, 
suffice to make us formulate an ideal worth pursuing. 
It is not ^ven to the merely fretful and despairing 
spirit to separate what is fine in his wiffifiil dreams 
from what is crudely selfish, nor to make definite what 
was but vaguely concmved, rejecting what is incon- 
sistent. I know this of my own experience. Who 
does not? When personal unhappiness, or even a 
more disinterested despair of this world, pervades our 
souls, we may dream dreams of a better world; yet if 
these dreams were realized we might well, in a odmer 
moment, be surprised by their triviality and incom- 
pleteness. Spiritual vigour and hard thinking are 
needed for discerning an ideal better than the actual 
state of affairs and not remote from the conditions of 
human life. 

I have not hesitated to use the word ideal. No 
doubt it is a dangerous word to use, for we are oftoa 
confused as to what it means. I use “ ideal ” in the 
way in which it is used in such sentences as the 
following: “ Norway is an ideal place for a holiday ”; 
“ This is the Ideal Homes Exhibition ” ; “ The ideal 
ofLiberalismisoutofdate”; “Practice falls short of 
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the ideaL” As thus used “ ideal ’* does not mean 
“imaginaiy ” ; it does not connote non-actual. That is 
to say, it would not be a contradiction in terms to say 
“ The ideal has been realized,” even though we have 
good reason for believing that this could never 
be trutlifully asserted. What is common to these 
usages is the implication of something worth having. 
“ Ideal,” then, is to be taken to mean something worth 
having. But in saying “ So-and-so is worth having” 
we Very easily pass to “ This would be worth having,” 
with the inqplication ” But it can’t be had.” I repeat, 
however, that this implication is not part of the mean- 
ing of the word “ideal” in all contexts.^ It is 
essential to emphasize this because sensible people are 
sometimes seriously misled owing to thdr confused 
use of the word “ ideal.” We are confused in the 
usage of a word when we pass from one usage to 
another without noticing that the usages are in fact 
different In the case of “ ideal,” confusion is very 
easy because there is a cognate word “ idealist " which 
is properly used in quite different senses which never- 
theless have a common root. In this chapter we are 
not concerned with the use of “ idealist ” to denote 
someone who holds a certain metaphysical doctrine, 
but in the next chapter we shall see that the 
metaphysician’s use of the terms “Idealism” and 
“ Idealist ” has also been confused by implications 
drawn from the usages which we are now discussing. 

When in the afi^tirs oflife we caUaman an “idealist” 
we ordinarily mean that he is influenced in his actions 
by ideals— ioali is, by his concqytion of what it is 
worth while to achievb, or to attempt to achieve. 

* It is, of cotnse, extnmely important to pt^ attention to flie 
context in wliicfa a word is bdng used. 
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Oftea our ideals are not clearly thouglit out; we 
neglect some of the conditions in which th^ have to be 
realized. According, we come to ^hink of an 
idealist as one who se^ to realize what is not in fact 
realizable. But, it is necessary to insist, to have idetds 
is not the same as to have iny>racticable ideals, how* 
ever often it may be the pase that our ideals are 
impracticable. Failure to remember this has led to 
the use of “ idealist ” as a term of condemnation, or 
at least of gienfle rebuke. The idealist thus conceived 
is more ri^tly to be regarded as a visionary, for we do 
use the noun “ visionary ” to mean “ one who lives in 
a world of his own and forms impracticable, unsub- 
stantial projects, and plans that are impossible to 
carry out.”^ The point, however, is that no sharp 
line divides the visionary from the man who seeks to 
regulate his conduct by his conception of what it is 
worth while to achieve-^that is, by an ideal. But to 
see no difference between these extremes leads us to 
talk nonsense. This is serioudy meant. In my 
opinion it is strictly nonsense to assume that to have 
ideals is equivalent to jbeing a visUmary, and that to be 
a visionary is equivalent to being a utopuin— Le., one 
who builds ideal schemes which have no relevance to 
the facts and are therefore incapable of being achieved. 
Those who make this mistake regard the opposite of 
an idealist as a “ realist ” — that is, one who thkes note 
of the facts and, presumably, is notin anyway guided 
quote tills dfifinitiaa from the onfy diction^ I have at 
hand at the moment— Le., The Uidvenal DIetiomoy of the 
EngUdi Languor, edited hjr Heniy Cedi Wyld. It is vrotth 
wl^ to note that the same dictionaiy gives as the definition of 
" utopian,” " poctainingto a Utopb, ideally perfect but inqnao- 
ticable.” This is, I submit, the sense in vtiiicb we do use 
“utopian,” vdiidn, be it noted, adds to “ideal” the further 
meaning “ but impracticable.” 
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tqr ideals. Hetein lies the justification of my accusa- 
tion that .those who talk in this way talk nonsense. I 
shall try to show this by examining a definite example. 

My example is provided by Prof. E. H. Carr in his 
recently published book, The Twenty Yearf Crisis, 
1919-1939. Prof. Cart daims to ej^lain this period 
of crisis by giving us a strictly scientific analysis of 
historical and politicar processes during the last 
hundred years. He denounces as utopian nineteenth- 
century liberalism, internationalism, and in particular 
the League of Nations. He argues that, since (on his 
view) the League of Nations was a utopian scheme it 
was boimd to faiL Sensible politicians are not, accor- 
ding to Prof. Carr, guided by ideals, but by realities. 
I must admit that I am responsible for the qpifiiet 
“ sensible Prof. Carr uses the word “realist,” but 
it is clear that he regards realist politicians alone as 
sensible. Unfortunately his use of the term 
“ realism” is so confus^ that he ends by falling into 
contradictions. Althou^ his professedy scientific 
analysis of political processes is based upon the 
distinction between utopianism and realism, his 
method is so unscientific that he nowhere clearly 
defines these terms, but uses them in a vague, popular 
sense. It is certainly not difficult to see what 
he means by “utopian”; he means an entirdy 
unpractical, not to say foolish, visionary. Prof. 
Carr makes much of the point that a utopian takes no 
note of facts, of realities, of the connexion between 
cause and effect in politics. The utopian is regarded 
as wholly taken up with consideting ideal aims, 
principles, moral ends< he is interested in political 
problems but not in their conditions; accordkgiy the 
utopian propoimds a solution that would be quite 
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satisfactory were it not that it is impracticable, having 
been conceived without any reference to the needs of 
the situation. Where, we may well ask at this point, 
is such a utopian to be found? The answer is not, as 
might have been expected. Sir Thomas More, or 
William Morris, or even H. G. Wdls. It is Woo^ow 
Wilson. 

Prof. Carr’s own statement of this example is so 
illuminative of his point of view that 1 shall quote 
it in full: — 


To establish a general principle, and to testthepaiticiilar 
in the light of that principle, has been assumed by most 
inteUectu^ to be the necessary foundation and starting 
point of any science. In this respect utopianism with its 
insistence on gperal principles may be said to represent 
the characteristic intellectual approa^ to politics. Wood- 
row Wdson, the most pecfect modem exainple of the 
intdlectual in politics, “ercelled in the exposition of 
fimdamentals. . . . His political method was to base his 
appeal upon broad and sinrple prindples, avoiding com- 
mitment upon specific measures." Scnne supposed 
general principle such as “ national self-detemiination,” 
" fi»e trade,” or “ collective security ” (all of whidr ^ 
be easity recognized by the realist as concrete expressions 
of particular conditions and interests), is taken as an 
absolute standard, and policies are adjudged good or bad 
by the extent to which they confonn to, or diverge firom, it 
(pp. cit., p. 20),^ 

Since the failure of the League of Nations to prevent 
war became evident it has become fashionable to 
deride Woodrow Wilson as a woolly-headed idealist; 
it has been remembered that he was a professor and 
forgotten that he was a political leader whose ideas 
made a wide popular appeal, I weU remember the 

^ The page references given in patentheses are to 7X« TVanty 
Yearf Crisis, 1919-1939. 
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enthusiasm vnth which he was greeted in Europe, 
greeted by ordinary men and women who shared 
his belief that we must never again have war. This is 
a fact of political importance; Woodrow ^l^lson’s 
ideas were shared by thousands who could not at all 
be accused of being “ intellectuals,” and were not in 
the least interested in ejqwsitions that were confined 
to “ fundamentals ’’—whatever precisely is meant by 
that charge. The Fourteen Points did not strike 
these ordinary people as having no contact with 
realities; on the contrary, they seemed to provide a 
method of preventing war. It is true that the state- 
ment of the Fourteen Points is not a statement of 
“ qiedfic measures.” On the contrary, it was, and 
was meant to be, a statement of broad prindples in 
accordance with which the torms of the Peace Treaty 
were to be formulated. The detailed application of 
these principles was the business of the Peace Con- 
ference. 

I am not here concmned to argue the merits, or 
demerits, of the Covenant of the l.eagae or of the 
Versulles Treaty, in which it was so unfortunately 
incorporated. My present concon is with Prof. 
Carr’s conception of an “idealist” politician. He 
seems to think that a politician in touch with realities 
caimot be guided by fundamental principles. What 
does this mean? Does it mean that realist politidans 
have no aims which they seek to secure? To answer 
these questions we need to know exactly what Prof. 
Carr understands by “ realism.” Unfoitunatdy it is 
difficult to find out exactly what he does understand 
by the term, in spite of the fact that he claims to be 
giving us a strictly sdentific analysis. Qearly he holds 
that a realist is one who is in touch with “ realities,” 
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but it is really impossible to find out what he really 
means by realities.’*^ He usually speaks as if he 
thou^t that power and conflicting interests of nations 
were the sole realities. In the latter part of his book 
he seems to admit that there really are some common, 
international, interests. It is very confusing. 

The clearest statement is his explicit reference to 
Machiavelli as ** the first important political realist ” 
(p. 81). He is thus contrasting— to quote Machiavelli 
— those who “ have pictured republics and princi- 
palities which in fact have never been seen and known” 
with those who recognize that “ how one lives is so far 
distant from how one ought to live that he who 
neglects what is done for what ou^t to be done sooner 
effects his ruin than his preservation.” Prof. Carr 
adds : — 


The three essential tenets implicit in Machiavdli*s 
doctrine are the foundation-stones of the realist philo- 
sophy. In the first place, history is a sequence of cause and 
effect, whose course can be axialysed and understood by 
intdOiectual effort, but not (as the Utopians bdieve) 
directed by ” imagination.** Secondly, theory does not 
(as the Utopians assume) create practice, but practice 
theory. In Machiavelli’s words, ** good counsds, whence- 
soever they come, are bom of the wisdom of the prince, 
and not the wisdom of the prince from good counsds.*’ 
Thirdly, politics are not (a;s the Utopians pretend) afunction 
of ethics, but ethics of politics. Men “ are kept honest by 
^ constraint.” Machiavelli recognized the importance of 
morality, but Ihou^t that there could be no effective 
morality where th^ was no effective authority. Morality 
is the product of power (p. 82 ).' 

^ Words derived from the word ** real * * are dangerous words ; 
perhaps a philosopher should allow himsdf to use ** really ’* 
only when be is tiiorougiily exasperated, and “ realist ” cndy 
when he can make quite dear what he understands by the 
opposite of a realist. 
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The realist, thea, is one who thinks only about 
“ realities ” and has no concern with principles and 
morals; he places politics above ethics; he opposes 
power to morality. It is significant that in his 
exposition Prof. Carr contrasts the tenets of realists 
with what the Utopians “ bdieve,” “ assume,” 
“ pretend.” It would have helped us to tmderstand if 
he had given an example of a utopian who bddeves 
that the course of history can be dir»^ by “imagina- 
tion.” What is to be understood by “ Imagination ” 
here? Does it mean “ constructing imaginaiy uto- 
pias ”? I think it must, but am not sure. What is 
meant by the assumption that “ theory can create 
practice ” ? Presumably it means the assumption that 
some definite actions of mine (or of yours) may be 
performed because I (or you) hold such and such a 
belief, have such and such a prindple of action. 
Certainly Woodrow Wilson sometimes performed 
actions because he held certain principles. Is the 
same not true of Hitler? But perhaps Prof. Carr 
would not regard Hitler as a realist. Bismarck was a 
realist if anyone is. Yet clearly he had principles, 
ideals, or aims. He made moral judgments — i.e., 
judgments of value. One such judgment was that the 
unification of Germany imder Prussia was desirable, 
since it was to the interest of Prussia, the most power- 
ful of the German States. “ The soimd basis of a 
great power,” Bismarck declared, “which differen- 
tiates it from the petty State, is political egoism, not 
romanticism, and it is unworthy of a great State to 
fight for what does not concern its interest”^ This is 
a moral judgment. But*this statement, which I have 

Quoted fiom D. M. Ketelbey : A History of Modem Times, 
p. 238. 
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just made, is not a clear statement, for we have yet to 
see how the word “ moral ” is being used. 

Everyone (I shall assume) roughly understands 
what is meant by the contrast between those who are 
mindful of “ morality ” when they are pursuing their 
ends and those who disregard “ morality ” in order to 
achieve by any means whatsoever the ends which they 
desire. The word “morality” is here used in a 
rough and undefined pop^llar sense — the sense, in 
fact, in which Prof. Carr seems as a rule to use it. The 
distinction can be less unclearly expressed as the 
distinction between those who hold that a worth- 
while end justifies any means, even thot^h these means 
are judged to be evil, and ^ose who hold that the 
judgment of the means used is relevant to the judg- 
ment of the end adiieved. (In this sentence Judgment 
means Judgment of valued The former are ofim 
called “realists.” It is a stupid word to use. It 
suggests that only those who ate unscrupulous can 
pursue a successful polipy. The connodon with the 
doctrines of Machiavelli and the statesmanship of 
Bismarck is dear; a realist takes for granted that die 
sole effident method of achieving his aims is by a 
pitiless use of coetdve power— in short, by adopting 
the policy of ruthlessness. This policy was stat^ by 
Bismarck in a dedaration that Im become famous: 
" Germany is looking not to Prussia’s liberalism, but 
toherpower. . . .The great questions of the day will 
not be dedded by speeches and majority resolutions 
(that was the blunder of 1848 and 1849), but by blood 
and iron.”* This is the essential chmacteristic of 
Bismarck’s policy, and of Hitler’s, and of Stalin’s. 

*QuotedfiomD. M. Ketdbey: AElstory of Modmi Times, 
p.241. 
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If these are to be called realists, then we can contrast 
with them, for instancy Abraham Lincoln, who was 
not in Ms sense a realist 

The distinction thus made is an important one. It 
has to do with judgments concerning means and ends. 
The realist judges that the end justifies evil means and 
that the evilness of the means is not to be taken into 
•account. The non-realist, unfortunately called an 
“ idealist," judges that the end does not justify the 
use of evil means. These judgments are judgments of 
ethics. Further, the judgment that certain means are 
evil (which is contained in the realist’s judgment 
regarding means and ends) is another ethical judgment 
and it is certainly not a judgment based upon politics. 
How, then, are these judgments supposed to show that 
" ethics is a function of politics ”? The answer is, I 
think, to be found in an addendum to the judgment 
so far ^ven— namely, that in political afEairs the ends 
sou^t by statesmen can usually be attained only by 
the use of evil means. There is no good reason to 
suppose that this is true, but it is a belief widely enter- 
tained by politicians and other men of afiairs. 
" Few,” said Lord Acton, “ would scruple to main- 
tain with Mr. Morley that the equity of history 
requires that we shall judge men of action by the 
standards of men of action ; or with Retz: *Les vices 
d’un archev&iue peuvent £tie, dans une infinitd de 
renconties, les vertues d’un chrf de parti.”’ Lord 
Acton continues: "Most successful public men 
deprecate what Sir Heruy Taylor calls much weak 
sensibility of conscience^ and approve Lord Grq^s 
language to Princess Lieven: T am a great lover of 
morality, public and private; but the intercourse of 
nations caimot be strictly regulated by that rule.’ 



14 IDEALS AND ILLUSIONS 

While Burke was denounciog the Revolution, Walpole 
wrote: *No great country was ever saved by good 
men, because good men will not go to the lengths that 
may be necessary.* Many other instances of this 
attitude could be dted. Th^ represent very wdl 
what Prof. Carr evidently understands as the realist’s 
point of view. But it should be noted that, in the 
instances given above, the realist himself judges that 
the steps he has to t^e are evil; he judges that in 
order to attain his ends he must act in ways which, 
apart from the aim in vi^, he would judge to be evil. 
This is a moral judgmdit, and it is not based upon 
political expediency; on the contrary, political 
expediency is urged as an excuse for the adoption of 
means antecedently judged to be eviL 

Prof. Carr does not himself speak of good and evil 
means; his favourite word is ‘* morality.” But, as 
in the case of his other fundamental terms, he does not 
clearly indicate exactly what he rmderstands by it 
It is dear that he sharply opposes morality to power; 
he then uses opposed pairs of words as corresponding 
synonyms of morali^ and power. These pairs are: 
consdence, coerdon; goodwill, emni^; self-sub- 
ordination, self-assertion; altruism, self-seeking; 
Utopia, rc^ty. The last i>air reveals the nature of 
the coofusions into which he has fallen. Morality 
and Utopia are taken to mean the same; pow^ and 
reality are taken to mean the same; Utopia and 
reality are contradictory; it th^ follows that morality 
and power ace contradictory.' 'Actordih^y, ‘ the 
rtidist'<i!iowmBaimig ”'the statesman who gets things 

^ E3stoTy of Freedom and Other JErntys, p. 219. The quota- 
tions htbowotiear'ia an assy entitled ” utroduction to L. A. 
Surd’s Edition of if Frine^ by MachkvellL” 
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done ”) must disregard morality. These fadle 
chan^ of the words used leave completely unex- 
plained how “morality” is to be understood in 
Prof. Carr’s primary opposition of morality and 
power, morality and reality. They merely help him 
to believe that conflicting interests are significantly 
“ real ” and goodwill and common interests impor- 
tantly “unreal.” 

It is not true that the cnly reality is power.* 'What 
men bdieve— i.e., thw ideas— what men seek to 
attain— i.e., their ideals— are also factors in deter- 
mining so(^ change. Prof. Carr himself recognizes 
this in the latter part of his book. He approves of 
Chamberlain’s policy of appeasement, and he sees 
that its failure does not imply that it was necessarily 
unrealistic. Indeed, Prof. Carr in the end is anxious 
to insist that both power and morality, reality and 
Utopia, altruism and sdf-seeking, must be admitted 
as “ dual elemoits present in every political society.” 
He continues: — 

The State is built up out of these two conflicting aspects 
of human nature. Utopia and reality, the ideal and the 
institution, morality and power, are from die outset 
inextricably blended in it. . . . Ihe utopian wdio dreams 
that it is possible to eliminate seif-assertimi from politics 
and to base a pditical system on morality alone is just as 
wide of the mark as the realist who believes that altruism 
is an illusion and that all political action is based on self- 
seeking. . . . 

. . . The attempt to keep Ood and Caesar in water- 
tight compartments runs too much athwart the deq>- 
seated desire of the human mind to reduce its view cS the 
world to some sort of moral order. We are not in the long 
run satisfied to believe that what is politically good is 

See ftartber, p. 175 bdow. 
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morally bad; since we can neither moralize power nor 
e]q)d[ power &om politics, we are &ced with a dilegnma 
whidh cannot be completdy resolved. Hie planes of 
Utopia and reality never coincide. The ideal cannot be 
institutionalized, nor the institution idealized (pp. 124, 
125, 129-30). 

This is an extraordinary conclusion to what has 
been offered as a strictly scientific analysis. Since 
Prof. Carr has opposed power to morality, as a pair 
of contradictories, it follows that power cannot be 
moralized nor morality be made powerful; just as it 
follows that black cannot be whitened nor white 
blackened. But this is no iron necessi^ of the nature 
of States; it is a consequence of the way in which 
Prof. Carr has chosen to use the words “ power ” and 
“ morality.” His belief that power and morality are 
inevitably opposed one to the other results firom his 
failure to tMok dearly about his fundamental terms. 
Sometimes he thinks of morality as the sum total of 
rules commonly called “ moral rules,” sometimes as 
altruism or benevolence, sometimes as consdence — or 
what consdence enjoins. But always he opposes 
morality to power, and he thinks of power as coercion 
in the form of physical force. This is for him the 
ultimate fact. The distinction he makes between 
Utopia and reality is in teems of ” morality.” Since 
” utopian ” is mcpressly used to coimote “ imaginary 
ideal,” it follows that “ morality ” cannot be realized. 
But the statement that ” morality cannot be realized ” 
is without sense until we have given a meaning to 
“ morality.” We have seen that Prof. Carr gives no 
definite meaning to the word. What, for instance, 
are we to make of his assertion that the utopian dreanos 
that it is possible “to base a political system on 
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moiali^ alone ”? In my opinion it does not make 
sense to talk of basing a political system on “ morality 
alone,” but Prof. Cair probably means establishing 
a political system wholly by means judged to be moral 
— i.e., good.” Ibis brings tis bade to the considera- 
tion of means and ends \iiuch we have already dis- 
cussed. But this cannot be the main point in Prof. 
Carr’s tgecdon of utopianism, since that is bound up 
with the contention that utopias are imaginaiy, 
unrealizable ideals. It is exactly to this point that 
Prof. Carr always returns. Yet it is (hfBcult to 
bdieve that any sdentifically minded professor could 
ddiberatdy intend to use” morality ”and “ imaginaiy 
ideals ” as synonyms. If he does, then there is no 
point in elaborating the truism that a political system 
cannot be based on an imaginaiy (i.e., impracticable) 
ideaL Nor, on this interpretation, could we make 
sense of the assertion that every polidcal situation con- 
tains mutually incompatible elements of impracdca- 
bility and practicability— ie., reality. Prof. Carr’s 
conclusion is nonsensical, and reveals that something 
is seriously wrong with his sdentihe analysis. 

In view of these confusions it is not surprising that 
Prof. Carr falls into the further confusion of supposing 
that those who get things done— Le., the realists — 
have no ideals in view — i.e., are not actuated Ity 
prindples. It does not make sense to distinguish 
between Bismarck and Woodrow Wilson on the 
ground that the latter had an ideal in view and the 
former had not All statesmen are actuated by ideals. 
Each of the two undm: consideration sought to achieve 
an end— Le., each had ih view an aim whidi he 
regarded as worth achieving. Is Bismarck a realist 
because he succeeded or because he had no ideal? 
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Is Woodrow Wilson not a realist because he or 

because he had an ideal? Sometimes Prof. Carr 
seems to sa|^se that success is the criterion of a 
realist polity; at other times he speaks as thou^ he 
thought that the diaracteiistic of a realist is not to 
have any ideal and never to reason from accq>ted 
principles to the conditions within which they are to 
be applied. Neither of these criteria will work. To 
make success the criterion is to fall into the mistalfft of 
supposing that whatever has in fact happened 
inevitably happened. Prof. Carr does not even use 
this criterion consistently, since he judges that Cham- 
berlain’s appeasement policy was realist, although it 
failed. Certainly that it did fail does not prove that 
it was not realist. Likewise, that the League of 
Nations failed does not show that Woodrow Wilson’s 
ideal was necessarily impracticable. We should 
probably all agree that Bismarck succeeded. But in 
what did he succeed? Clearly in achieving his ideal. 
So we return to the conclusion that a realist statesman 
has an ideal— i.e., he seeks to achieve a state of affairs 
that he judges to be worth while. Further, Bismarck, 
no less than Woodrow Wilson, reasoned', he made his 
judgment of value (viz., the unification of Germany 
under Prussia is a desirable end) ; he took note of 
relevant facts, he made use of past eiqierieDce, and he 
reasoned out the stqps which he deemed must be 
taken to achieve his aim— Le., his ideaL On this 
point there is no distinction at aU between Bismarck 
and Woodrow Wilson.^ On this point there is no 

X Tb^ difEoed in the nature of their respective ideals and 
in the assumptians they made with regard to the course of 
liistoiy. Bisnnurk tfaoiu(ht of die relations between States in 
teems of power-politics; in this he followed bis predecessors. 
Wilson tried to think of States in terms of mutuafly benefidal 
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distinction between a company jn-omoter (whose ideal 
is to get rich quickly) and Madame Curie (whose ideal 
was to isolate radium and haveit used for the benefit of 
mankiad); or, again, there is no distinction between 
A1 Capone and Mahatma GandhL The distinction 
lies wholly in the nature of their respective ideals and 
in their acceptance or rejection of certain methods of 
achieving them. 

I conclude therefore, that Prof. Carr’s distinction 
between utc^ianism and realism with regard to ends is 
just a muddle. Hitler, Mussolini, and their com- 
panions, certainly have an ideal— namely, the establish- 
ment of “ a new order in Europe,” or “ a new order 
in Asia," or “ a new world-order.” The complaint 
to be brought against them is ill-conceived as a com- 
plaint that thQT are realists, and so have no use for 
morality because a realist has no ideal. The com- 
plaint (if we wish to make one, although I suspect that 
Prof. Carr does not) is that their ideal is evil. Hitler 
pursues his ideal with the fervour and unrelenting 
cruelty of a religious fanatic. He believes that his 
ideal of a “New World-Order” is so splendidly 
worth while that to attain it any means may rightly be 
used. The fact that among these means are profes- 
sedly included large-scale and long-continued lyings 
prolonged deceiving of his fellow-countrymmi, murder 
of those who oppose him, war, and the long-drawn 
suffering of concentration camps, affords no sound 
reason for describing his poliqr as “realist” and for 
failing to notice that he is inspied by an ideaL 
Perhaps Prof. Carr would admit this, but it is not 
possible to determine ffom what he says vtitether 

idations. One reason for hb fidlure was that the reasoning 
ftom fondamental principles was not rigorons. 

u.— 2 
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Hitler is to be regarded as a realist or as an idealist. 
For certainly Hitler exalts physical power, and this 
was taken as a distinguishing mark of a realist Yet, 
again. Hitler has equal clauns with Woodrow '^^Ison 
to be regarded as an idealist who reasons carefully 
from fundamental principles. Would Prof. Carr’s 
verdict be that, if Hitler is finally successful in achiev- 
ing his aims, he is a realist, but that, if he fails, he is an 
idealist? This would be absurd, and we must reject 
as useless a distinction that leads to so foolish a con- 
clusion. An idealist need not be a utopian, nor a 
realist a man without ideals, or with ideals and with- 
out moral compunction. 

Prof. Carr’s attempt to provide a scientific distinc- 
tion between idealists and realists has, then, in my 
ppioion, failed. But his failure is instructive. We 
do wish to distinguish between Bismarck and Hitler 
on the one hand and Woodrow Wilson and Preddent 
Franklin Roosevelt on the other. There is a popular 
usage of “ idealist ” in which it would be correct to 
say that the two latter were idealists and the two 
former were not This is the sense in which to say 
that a man is an “ idealist ” is to say that he strives to 
attain a worth-while aim, to improve upon the actual 
state of affidrs. This is equivalent to saying that he 
has a good or worthy ideal. In this usage to call a 
man an “idealist” is to approve his aims; tosaythat 
Hitler, for instance, is not an “ idealist ” would be to 
condemn his aims, if we wm using “ idealist ” in this 
sense. But surely this is a very inconvenient usaga, 
and there is no corresponding usage for “ realist,” 
since, even on Prof. Carr’s vibw, we are not intending 
to express approval of his aims so much as approval 
of his getting things done. In diort, the reaUst^ 
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idedUst dassification seems rather to confuse than to 
clarify our thinking about politics.* 

Nevertheless, I wish to insist that we have ideals. 
To say “ I have an ideal ” means “ I conceive (have an 
idea of) a state of affairs which I judge to be good — 
i.e., worthy of attainment.” This leaves open the 
question whether the ideal is realizable. It also 
permits the condemnation of an ideal as evil ; I may 
wrongly judge what is good. 

We have seen that Prof. Carr otgects to utopianism 
on the groimd that it flies in the face of reality and is 
thus impracticable. He will not admit that my 
having an ideal is a factor that must be taken into 
account, or, in other words, that ideals may be 
effective in initiating and guiding social changes. A 
quite different objection to utopianism is urged by 
!N$]r. Vidler in his interesting book, G^s Judgment on 
Europe. He has a much more profound grasp of the 
mtiire of ideals. He recognizes that Fascism and 
Marxism are alike ideals, accepted by their respective 
supporters with sudi fervour and worked out by their 
leaders with such clarity and attention to detail as pro- 
foimdly to affect historical processes. These ideals 
are fa^iar to us under the name ” ideologies.” I 
doubt whether anyone could deny that these ideals 
have in fact deqply affected our lives. Mr. Vidler 
correctly Om my opinion) points out that “ we English 
people have been at a disadvantage by comparison 
with some other nations in that we have had no clear 
idea as to what our nation stood for, no clear sense of 

* Since writing the above I find the following pleasant com- 
ment in Prof. O. H. Hardy's A MathemaOdm's Apohgyx 
” Many people of coarse nse * sentimentalism ’ as a term of 
abase for other peck’s decent feelings, and 'realism * as a 
disguise to their own brutality.” 
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a national putpose.”^ He insists upon our need to 
answer the questions: “What body of beliefs (if any) 
are we as a nation determined to live for and, if 
necessary, to die for? What is the goal for which we 
are making?” Our profession that we believe in 
“democracy and fireedom and the preservation of 
Western civilization ” is not enough ; our beliefs are 
too vague and, 1 would add, too insecurdy hdd. The 
Liberal ideal, he contends, is dead and we have put 
nothing in its place.* 

Mr. Vidler, then, demands that we should formulate 
an ideal; he complains that we are satisfied with 
utopias— Communism or Fascism. There are two 
strands in his disparagement of these utopias: their 
optimism and their secularity. These strands are, of. 
course, dosdy interwoven. He puts this point very 
dearly: — 

I am going to suggest that the modem secular inter* 
pretations of history, however much truth each may 
cantain, have this in common— tiiat they all illustrate one 
fundansmtal error, whidi is most convenifflitly described 
as utoinanism. Whm men have ceased to believe in a 
goal of history beyond histopr, are driven to imagine 
some consummation of the historica] process within histoiy 
itsdf, if they ate to make sense of the process at all. 
“ Most modems,” says Reiohold Niebuhr, “ are Utopians. 
IhuiginingthBinsdves highly sophisticated in that emanci* 
pation firmn religion fb^ give themselves to the most 

^Op.'dt,p,9. He adds: “lii the cxment jargon it may be 
said thatwehavehad no definite ideology.** I see no reason vdy 
anyone Should wish to demr that to aooq>t '* an ideology ** >ato 
aoaepl ** an ideal** But if Hitler and MnssoUni, for instance, 
are not to be regarded as having an ideal, then it would have to 
be denied that they “bavB an ideology.’* No one can deny fins 
vdio has noted vmat these leaders say. 

* See fbrther, CSiapter V. 
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absurd hopes about the possibilities of man’s natural 
history.”^ 

The quotation from Niebuhr stresses Mr. Vidler’s 
root objection to what he calls “ secular utopias ” — 
namely, “ the belief in an ideal state of human society 
which is not only wished and hoped, but confidently 
affirmed may be and indeed must be realized in this 
world, in history.” This belief, Mr. Vidler asserts, is 
an illusion ; the Christian faith alone can provide a 
clue to history, and in so doing point the way to a 
super-historical goal. 

Secular utopias are, in his opinion, always gmlty of 
falling into one or more of five serious errors : (1) It is 
assumed that “ man is naturally good and naturally 
reasonable.” Hence utopian idealists are optimistic 
and, in consequence, forget that ” the corruption of 
human nature is an intractable datum of the human 
situation and of every particular situation.” (2) It u 
supposed that the goal of history can be real!^ 
within history. This is an illusion. (3) It is believed 
that the ideal can be adhieved by human effort as “ the 
result of the enlightened labours of mankind or of the 
inevitable law of progress.” (4) God is put into a 
subordinate position, and “Glory to man in the 
highest ” is adopted as a motto. (5) The utopias are 
ways of escaping from the painful contradiction of 
being called upon “ to prepare without relaxation for 
the coming of the kingdom of God in an order of 
existence where in the nature of the case it can never 
be consummated.” 

These “ errors,” as Mr. Vidler points out, tend to go 
together. The two important points in this indict- 

^Op.elt^p.12. The qootatkinavidiich follow are taken fiom 
the same chapter. 
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meat are that secular Utopians are unduly optimistic 
and that they rely upon men to adiieve the ideal by 
their own efforts. The first critidsm has, I think, 
some weight In our own day we have seen secular 
Utopians confidently believing that th^ can very 
speedily achieve a stable and satisfying state of affairs.* 
There were such optimists in the nineteenth century. 
We are less likely to be optimistic now. At the same 
time, it is a mistake, in my opinion, to suppose that a 
secular utopian (in Mr. Vidler’s s^se) must necessarily 
believe either that his own ideal is thought out in every 
detail or that it will be completely realizable. With 
regard to the second objection, it must be pointed out 
that those who do not share Mr. Vidler’s standpoint 
will not agree that it is a defect to rely upon human 
^ort He is mistaken in thinking that hope with 
regard to the future of men upon this earth neces* 
sitates a belief in any “ inevitable law of progress.” 
To speak of a law of progress is absurd, and to regard 
progress as inevitable is equally foolisL Progress is 
not a property permitting generalization, whereas a 
law involves generalization. Those who look for a 
“ law of progress *’ are probably confiising law with 
command and are thinking of the law as divinely 
ordained; in that case, the assertion that there is a 
law of progress reduces to the assertion that progress 
in inevitable. It is true that such a belief has been 
entertained by those who have had hopes of a secular 
millennium, among whom must be reckoned M9tx 
and probably Bentham and J. S. Mill. It is certainly 
desirable that we should recognize the absurdity of 
this belief. There is nothinl; in the least inevitable 

* Consider, for instance, the boast several times n»de by 
EStler that he has ** settled ” so-and-so for “ a thousand years.” 
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that makes for progress. We are far too prone to 
overlook the difficulties in the way of achieving such 
progress as it lies within our power to promote. 
There are difficulties arising from the natural egoism 
and limited outlook of human bdngs, as well as 
difficulties that come from evil ideals. The signifi- 
cance of some of these difficulties will, I hope, become 
apparent in the course of this book. Our first task is 
to examine more closely the doctrine that, unless 
there be a goal for man beyond and outside of the 
historical process, our lives are without significance 
and our efforts futile. 



CHAPTER n 


“MATERIALISM IS NOT ENOUGH” 

“ Just when we are safest, there’s a sunset toudi, 

A faiK^ ficom a flowira^bell, someone’s dmih, 

A dtorus-ending from Euripidea— 

And that’s enou^ for fiffy hopes and fears 
As old and new at once as nature’s s^. 

To rap and knodc and enter in our sotd, 

Take hands and dance there, a fantastic ring. 

Round the ancient idol, on his base again — 

The grand Perhaps! ” — ^Robert Browning. 

The recent introduction into our language of the ugly 
word “ escapism ” is a sad commentary on our lack of 
fortitude. So much in our world is evil, so often ate 
we unable even to alleviate the evils we partly cause 
and partly suffer, that it requires fortitude to face 
these evils steadily, nmther denying them to be evil nor 
falling back into vague dreams of a better time to 
come or thinking about something else. The impulse 
to escape is not to be derided, but the relapse into an 
escapist mood must be condemned, for in such a mood 
we shirk what is hard to bear without making any 
effort to find a remedy. It is perhaps significant of 
our sickly state that anyone who takes a hopeful view 
of possible sodal progress ^ould be regarded as an 
escapist and, alternatively, that we should be pte> 
pared to recommend one another to indulge in 
“escapist literature.” It is altogether too simple' 
minded to dub those whp find consolation and 
strength in religion as escapists. Rdigious people are 
no more all of one kind than ate the non-religious, or 
26 
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indeed than those who are proud to be anti-religioiis. 
Even the notorious dictum of Marx~-“ Religion is the 
opium of the people ’’—may, as Mr. Middleton Murry 
suggests, have been distorted by Marxists and anti- 
Marxists. Mr. Murry thus renders the passage; 
“ Religion is the sob of the oppressed creature, the 
heart of a heartless world, the ^irit of conditions 
utterly unspirituaL It is the laudanum of the poor.”* 
As Mr. Murry says, this is, in its context, “ a phrase 
not without tend^ess, or imderstanding, or pity.” 
Religion could not be an opiate for the people unless 
they had unsatisfied longings. It would be a grave 
mistake to siq>Pose that these needs are solely for 
physical comfort. 

Man is a strange creature. Whatever his origins, 
he diflfers fundamentally from the other animals. 
These can be ill-treated, suffer pain and neglect, be 
diseased and die; but they do not know the long- 
ranging fear of death, th^ do not suffer from oppres- 
fflon of spirit They cannot (so I presume) regret the 
past nor have hopes for the future. Man, however, 
does not live by bread alone, nor is kindness enough to 
satisfy him. He has spiritual powers, creative energies, 
forward-looking hopes. If these be left undeveloped 
and unsatisfied, nothing else that man acquires can be 
felt as sustainingly worth while. “ Conditions utterly 
un^iritual ” are not fit for such a being as man. 

To say this, however, is not to say anything clear. 
Its significance depend upon what we mean by 

* Tfie Dtfence of Demoenuy, p. 38. Mr. Muny gives the 
refetence to tfae quotation from Mans: Zur Kriak dsr Hi*- 
tmisehg MaterUibmas, voL I,*p. 264. I have not been able to 
verify this quotation, so that I cannot be sure whether tiie 
“tendenKSs” is due to Marx or vtiudly to Mr. MiiiQr*a 
rendering. 

li— 2* 
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*‘uQspiritual”andby“siichabeiiigasmaa.” Sofaras 
the latter expression is concerned, all that need be said 
here is that “ man ” stands for any and every indivi- 
dual human being, who has lived, is living now, and 
will live. The eiqpression emphasizes the distinction 
bettveen men on the one hand and all other animals on 
the other hand. You, I, our friends, our enemies, are 
men; what we are and what we have it in us to be 
indicate what such a being as man is. Animals, I 
shall assert, have no spiritual capacities; men have. 

I have no doubt that many of those with whose 
philosophical outlooli: I am in the main in agreement 
would not at all agree with me in holding that the 
specifically human excellences are rightly to be called 
spiritual excellences. They dislike the word. I 
understand the reasons for their dislike, but I should 
not be willing to dispense with the word; todosoisto 
niake oneself more inarticulate than is necessary. 

Certainly the word ** ^iritual ** is much abused; 
it suffers from considerable ambiguity in many of the 
•contexts in which it occurs. Accordingly, I recognize 
that I must try to make clear what I intend to convey 
when I speak of “ ^iritual excellences,” and when I 
•condemn “ conditions utterly unspiritual.” Clarity 
will not be achieved mrarely by consulting a dictionary. 
It will be best to begin by contrasting spiritual with its 
opposites. For it has more than one opposite. Two 
•of these are especially important for our purpose: 
materialistic or material, and ■worldly. These words 
■are also used confusedly, sometimes as synonyms, 
sometimes not. Those whose aims appear to be 
limited to the acquisition arid display of wealth, who 
-mistake comfort for well-being, or those who are pre- 
•occupied with the pleasures of the senses are said to be 
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materialistic and to have material aims. In this sense 
a synonym of “ material ” is “ worldly ” as used in the 
expression “ a worldly woman.” That these words 
should thus be regarded as qmonymous is significant 
as indicating that those whose interests are centred 
upon this world are regarded as mainly concerned with 
comfort and elegance (for example, good dinners and 
good wines, fashionable clothes and weU-appointed 
houses) and with attaining success with like-minded 
people. Contrasted with this sense of '* material ” it 
is clear that “ spiritual ” means “ not concerned with 
worldly things.” This usage of “ worldly,” however, 
begs the question we need to discuss. If by” worldly” 
we mean “carnal,” then worldly and spiritual are 
indeed logical opposites; if, however, we mean 
” appertaining to this world,” then there is no logical 
opposition. We must un^rstand what is to be 
implied by the reference to this world. To speak of 
this world is significant only in contrast to some other 
world— Hie unseen world, the supernatural worid, the 
“world to come.” In such contexts the ^iritual 
world is sometimes opposed to the temporal world, 
where “ temporal ” is used in the sense exemplified in 
the phrase “ lords spiritual and temporal.” It is just 
such an opposition that I wish to avoid. There are 
spiritual excdlences in and of this world, this tem- 
poral world— i.e., our world. 

These spiritual excellences are intellectual and moral 
capacities ladring which the life of human beings 
would be nasty and brutish; length of days could not 
redeem it The excellences I call ^iritual include love 
for human brings, driigiM in creative activities of all 
kinds, respect for truth, satis&ction in learning to 
know what is true about this world (which includes 
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ouiselvBs), loyalty to other human beings, geaerosity 
of thou^t and sympathy ufith those who suffer, 
hatred of cnidty and other evils, devotion to duty and 
steadfastness in seeking one’s ideals, delight in the 
beauty of nature and in art— in short, the love and 
pursuit of what is worth while for its own sake. In 
this pursuit an individual does in fact have at times to 
suffer pain and to surrender what it would be good 
for him to have were it not for the incompatible needs 
of others, needs which he recognizes as claims upon 
himself. This is another spiritual excellence. These 
excellences are to be found in this world ; no heaven is 
needed to experience them. 

lists of excellences, such as I have just given, always 
strike me as absurd. They ate as unenlightening as 
the curt credos and brief “I Believes” published 
from time to time in our more popular newspapers. 
No blame attaches to the eminent personages who, 
interviewed by rqiorters and accredited with wisdom 
on account of their well-deserved feme in special fields, 
record for us thdr creeds. We ask them for a sum- 
mary statement of their more important belies. They 
respond with a list. What else could th^ do? Oftra 
they achieve brevity by tiie use of large abstractions, of 
which the favourite are Truth, Goodness, and 
Beauty. Bdmg a philosopher, I do not like abstracr 
tions. I do not, for instance, find help in Einstein’s 
statement: “The ideals whkh have lighted me on my 
way, and time after time given me new courage to face 
life dheraiiilly, have been Truth, Goodness, and 
Beauty.”* Undoubtedly to Einstein it was a signifi- 
* A. Einstein: The World as I 'see It, p. 2. The essay £rom 
vAkb I quote is entitled ** The Meaning of Life”; it was first 
published under the title “ I Bdwve^” in the Smdefy DIspateb, 
November 2, 1930. 
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cant statement, summing iq> briefly his reSections 
upon his own experiences. “ Eveiybody,” he says, 
“ has certain ideals which determine the direction of 
his endeavours and his judgments.” He tries to 
formulate his own ideals, with the brevity appropriate 
to an article in a Sunday new^per. “I have never,” 
he says, ” looked upon ease and happiness as ends in 
themsdves— such an ethical basis I call more proper 
for a herd of swine.” We understand, then, that 
Einstein has rgected a swinish ideal. Men ate not 
swine; they need more than good food to satisfy 
them, more even than soft cushions and fine rmment. 
It is just this more that requires sudh careful examina- 
tion. Einstein puts ease and happiness on a levd, to 
be rejected as “ ends in themselves.” The rejection 
of ease we can understand; we know very well what it 
is to be at ease, to have an easy life, to seek one’s ease 
at the eicpense of other experiences. But happiness is 
not in pari materia; to reject happiness is to reject a 
vidous abstraction. About this more must be said 
later.^ Truth, Goodness, and Beauty, if not vicious 
abstractions, are at least abstractions utterly useless 
for our purpose. I imagine that what Einstein is 
saying is that he has found delight in discovering how 
natural processes are connected and in devising 
theories which render these connexions intelligible to 
us; he has found courage and cheerfulness in being 
good; he has enjoyed experiences of apprehending 
beautiful objects. The fir^ and the last of these axe 
not difficult to understand. Perhaps it is not quite so 
easy to know wherein being good consists. For a 
moment we can ignore this. 

Einstein’s statement of his ideals at least suggests to 
^ See p. 79 below. 
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US how there can be conditions “ utterly unspiritoal.” 
To be unable to pursue knowledge, to have no oppor- 
tunity of delisting in beauty is to be dqirived of con- 
ditions fit for men although not required by swine. 
But, it may be objected, can we not be loyal, sdf- 
saodScing, and full of sympathy even in an over- 
crowded, ill-smelling air-raid shelter, or in a concen- 
tration camp? Certainly we can. To raise such an 
objection, however, is to miss the point, indeed 
several points, which T am anxious to make clear. As 
a first step to darity we should do wdl to ask ourselves 
whether we should judge it worth while to be kq>t 
alive for years (supposing this to be possible) on 
condition that we were, throughout those years, con- 
fined in a crowded shdter while a perpetual air-raid 
was in progress, and finally to die without emerging 
from the shelter. The answer, I assume, is cleady 
that it would not be worth whfle. Mere life is not 
enough; a human bdng is not merely a living 
organism; he is a creature with ^iritual needs. It is 
these nee^ that could not be satisfied if one were 
living perpetually in an air-raid shelter. These 
spiritual capacities can hardly, if at all, be developed 
imder the conditions of sweated labour or of acute 
poverty. In slums, in factories, in dreary mining 
villages, in poverty-stricken northern farms, is it not 
idle to suggest that the ideals to li^t us on our way are 
Truth and Beauty? The goodness to be achieved by 
those who dwell in such conditions must be strictly 
limited by the prefix moral. Such also is the goodness 
attainable by the Stoic sage, happy even upon the rack 
— or its modem eqmvalen^ Vithin the concentration 
camp. 

For my part I cannot understand how it can be 
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denied tbat conditions of extreme poverty, conditions 
of excruciating pain, are conditions in which no 
^iritual excellences can flourish excq>t the excellences 
of moral character. I do not deny that this is a big 
exception and, from a certain point of view, an all- 
important excqption. Idomostemphaticallydenythat, 
given moral excellence, nothing else matters. Further, 
as I shall try to make dear later, moral excellences can- 
not be so sharply cut off from other spiritual values. 

The opposite view has been recently defended by 
Miss Rosdind Murray in her book. The Good Pagan's 
Failure. She is concerned to point out the reason why 
our dvilization has failed. This dvilization she calls 
“ Pagan.” To the Pagan she opposes the Christian. 
Those whose values are tempord— diat is, are ” this- 
worldly” — are Pagans; those whose values are 
spiritu^oreternahareChristians. Sheadmitsthatthe 
terms "Pagan” and "Christian” are misleading unless 
properly explained. Accordinj^y, she sums up dearly 
the essential diflerence which she is trying to define : — 

Dqpiived of labels, we ixuiy see the contrast as an 
emphasis on other-worldly value as opposed to this- 
worldy, on eternal as agunst temporal, on supernatural as 
against natural, on spiritual as against mataial, or, 
induding and summing up all alternatives, recognitirm of 
God as die ultimate of life, or Man (op. at., p. 20). 

The terms in which Miss Murray expresses her set of 
antitheses make dear her point of view and show that 
she has prqudged the point at issue. This-worldly 
values are identified with material values; other- 
worldly values are alone recognized as spiritual. This 
is, of cotuse, the identification I am concerned to deny. 
I shall maintain that siniitual good and evil are to 
found, in the daily intercourse of us men one with 
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another in this world indqiendently of any relation of 
man to God; fhrther, that the significance of spiritual 
value does not d^nd upon God or upon the con* 
tinuance of human beings after the death of the body. 

It is dMcult to avoid muddles if we talk about 
material and spiritual values in abstraction from 
definite situations. Ftom Miss Murray’s point of 
view I have, no doubt, myself begged the question by 
refusing to regard spiritual values as synonymous 
with religious values. It may be a hdp towards 
understanding the point at issue if we consider in 
detail Miss Murray’s own statement: — 

The Christian strikes the Pagan as indifferent to justice; 
be often takes less trouble to right abuses, he is apt to 
show less indignaticm at oppression or crud^, he does not 
bother enough about putting the world to rights, and this 
is deeply locking to tiie Fagan, to whom all th^ things 
stand fca love of justice. 

Yet the Quistian, too, would claim that he loved 
justice, he would perhaps claim that he loved it more; 
but justice for him would consist in different things. He 
would not say that cnidty and oppression did not matter, 
but he would say that th^ were not ultimate ; he would 
say that how you endured or faced an evil was more 
important than the evil itsdf, that the sum of all material 
evil was of less matter than one venial sin, that the final 
value was not here or now (pp. 43-44). 

The Christian attitude is, ^ says, well exemplifiedin 
the life of St. Peter Oaver. He worked to save the 
soulsoftheslaves“throughthecruellestandmostheart- 
rending phase of the slave trade”; Miss Murray adds, 
” but, so far as one can learn, he made no attempt to 
stop &e trade.” Such cases as this, she says, “are ‘to 
the Jews a stumbling-block, and to the Gree^ folly.’ ” 

I can myself adnure, indeed even wish to emulate, 
such self-sacrificing devotion as that shown by St. 
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Peter Claver. I cannot admire Miss Murray’s 
ai>proval of his having made no attempt at all to stop 
the slave trade despite its recognized cruelty. The 
ground of her approval is not difficult to discern: 
nothing matters in comparison with the saving of 
souls. From this standpoint to be oppressed and suffer 
cruelty is not an “ ultimate ” evil; it is a ” material ” 
evil, and “ the sum of all material evil ” has been 
judged to be “ of less matter than one venial sin.” 

The notion of saving souls is frau^t with con- 
fusions, which I shall later try to imravel. Here I am 
concerned with the opposition of material evil to 
venial sin. A venial sin is one which Catholic 
theologians regard as pardonable— i.e., as entitled to 
remission of punishment. A venial sin is contrasted 
with a “ deadly sin.” Miss Murray does not give 
any example of a venial sin, but her declaration 
reminds me of a famous judgment of value made by 
Cardinal Newman, which 1 shall quote at length: — 

The Church aims, not at making a show, but at doing a 
work. She t^ards this world, and all that is in it, as a 
mere shadow, as dust and ashes, compared with the value 
of one single souL She holds that, luiless she can, in her 
own way, do good to souls, it is no use her doing anything; 
she holds that it were better for sun and moon to drop 
firam heaven, for the earth to fail, for all the many millions 
who are upon it to die of starvation in extremest agony, 
so & as tonporal affliction goes, than that one soul, 1 will 
not say, tiiould be lost, but ^ould commit one single 
venial sin, tiiould tdU mie wilful untruth, though it banned 
no (me, or steal (me poor farthing without excuse. She 
conti^m the action of this world and the action of the 
soul sinqply incommaisuratB, viewed in their respective 
spbraes; she would rather save the soul of one sin^ wild 
bandit of Calabria, or whining beggar of Patermo, than 
draw a hundred lines of railroad through the lengtii and 
far^th of Italy, or carry out a sanitary reform, in its 
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fullest details, in every dly of Sicily, exc^t so far as these 
great national works tended to some spiritual good bq^ond 
them.^ 

It is important to decide whether we agree with 
Cardinal Newman or not. Yet it is impossible to 
decide unless we see clearly what ace the alternatives 
offered to us. Saving a soul is one alternative; 
improving the sanitation of Sidlian cities is an exampl«» 
of the other alternative. But in what does saving a 
soul consist? It consists in reconciling and uniting 
the soul to God. “The Church,” says Cardinal 
Newman, “ aims at three special virtues, as reconciling 
and uniting the soul to its Maker— faith, purity, and 
charity.”* These may be said to be qiedfically per- 
sonal virtues in the sense that thty are not primarily 
manifested m the rdations of a man to his fdlow-men. 
This is, I have no doubt, the finest ideal of the Catholic 
Church. It does not make sense apart from a 
doctrine of Hell, and of a Hell that is not on this earth, 
within the mind of a man, but in a world to come in 
which the unsaved soul is everlastingly damned. 
From this point of view it may be reasonable to hold 
that nothing matters in comparison with having one’s 

* Difficulties felt by Anglicans in Catholic Teadiing, 4th ed., 

pp. 210^11. 

* Op. dt., p. 216. Cardinal Newman contrasts “ natural 
virtues” with virtues that are “the fruit of grace.” The 
former indude “ personal courage, strength of purpose^ mag* 
nanimity, honest, fairness, honour, truth, and ben^lenoe ” ; 
these “ do not readi so far as to sanctify, or unite the soul by 
any supernatural process to the source of supernatural perfec- 
tion and supernatural blessedness.” The natural virtues do not 
qualify ns for heaven. Let this be granted; it remains diflScult 
to see on vdiat grounds these natural virtues are to be r^arded 
as “ materioL” From the examples given both by Cardinal 
Newman and Miss Murr^ it would seem that love of oni^s 
fellow-men as ine& not as souls to be saved, has, on their view, 
nothing spiritual in it. 
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soul saved. Miss Murray sums up the contrast as 
“ the alternative ideals of Personal Sanctity or Social 
Usefulness, with die Saint or the Social Reformer as 
their types.”* 

Miss Murray does not regard as in itself important 
the alleviation of those who endure ” heart-rending ” 
suffering, since such suffering is on the level of 
material eml ; nevertheless she adnuts that it is wrong 
that there should be dums. She says : — 

It is wrong that people ^ould live under dum con- 
ditions because it impues injustice and avarice on the 
part o! the rich ; it is the sin of the rich, not the hardship 
of the poor, that is the most serious dement in the situa- 
tion ; if the same conations and the same hardriiips 
occurred &om natural causes, the harm involved would 
have bear negligible. As it is, the wrcmg is there and 
must be dealt with, but let us know what we are doing and 
why we do it ; good done on a wrong basis may be useless 
Cpp. 142-143). 

Why does Miss Murray conader that the avarice of 
the ridi is sinful? It is not easy to answer this ques- 
tion, since she holds that, were the same conditions 
and the same hardships due to natural causes, the 
harm done would be n^ligible. Why, then, is the 
harm done not negligible when it is caused by the sins 
of the rich? Ex hypothesi the harm done is the same 
whether produced by natural causes or by sinful men. 
Her answer must be that the evil lies wholly in the 
state of mind (or soul) of the sinning rich, not in the 
harm that results from their sins, so far as these 
results affect other people. In my opinion this answer 
is absurd. I do not see how there can be sin unless 
something other than the siiming is also evil. If I, 
an owner of a factory, taking advantage of certain 
* Op. eU., p. 107. 
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economic conditions, force you to live in a slum, to 
work monotonously for long hours, and thus be 
deprived of the ability to develop as befits a human 
being, then I harm you by creating for you conditions 
that are utterly unspiritual. I do you spiritual evil; 
since I am responsible for creating this evil, I thereby 
sin. 

There are, then, two kinds of evil, udiich it is impor- 
tant for us to distinguish. First, there are evils 
resulting, for instance, from living in slums, from 
earthquaJkes, from famine, and from wars. Secondly, 
there are those evils mremplified in the actions of men 
responsible for bringing about any evil of the first kind. 
In my opinion it is of the utmost importance to insist 
upon this sharp distinction. We are making one 
kind of judgment when we say that slum conditions, 
however produced, are evil because they result in 
diseased bodies and frustrated persons. We make a 
totally different kind of judgment when we say that a 
human being has brought about this evil and that he 
has, in so doin& sinned. Miss Murray holds that 
only the second l^d of evil is important, for it alone 
is “ ultimate.” It is ultimate because it is relevant to 
the losing of one’s souL 

Miss Murray’s exaltation of the Saint and her 
depreciation of the Social Reformer (to use her own 
nomendature) lead her into some curious and, in my 
i^inion, indefensible statements. She argues : “ You 
do not make people good by good conditions any 
more than they become bad in adversity.” This 
judgment follows her declaration that the harm 
involved* in slum conditions would be negligible were 
dums not due to the sins of the rich. Presumably, then, 
the slum-dwellers do not suffer from serious evils, but 
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only from hardships which are no bar to goodness. 
Certainly not all rich men are good nor all poor men 
bad. It would indeed be absurd to suppose that 
imhappiness, sin, and other evils spring only from 
poverty. Reflections such as these are, however, 
entirely unenlightening unless some attempt is made 
to face the question why it is wrong for the rich to be 
unjust and avaricious, and, further, to decide wherein 
lies the “goodness” of good conditions. Miss 
Murray makes no such attempt. She is content to 
accuse “ good Pagans ” of being concerned to improve 
social conditions only in order to be able “ to blame 
outward circumstances for shortcomings in them- 
selves.” One might suppose, were there not reason 
to assume the contrary, that Miss Murray had been 
unfortunate in her experience of good Pagans and 
Sodal R^ormers. But no doubt her depreciation of 
kindness, sympathy, and tolerance springs from her 
conviction that these are “ natural virtues ” of little 
worth compared with virtues that are the “ fruits of 
grace.” A like judgment was made by Cardiiuil 
Newman in the sermon from which 1 have already 
quoted. Stressing “ the extreme difference between 
the Church and the world, both as to the measure and 
the scale of moral good and evil,” he says: — 

Take a beggar-woman, lary, ragged, and filthy, and not 
ovw-scnqnilous of trathr-<l do not s^ that she had 
arrived at pafecdon)— but if die is dbaste, and sober, and 
cheerful, and goes to her reli^oos duties (and 1 am suppos> 
ing not at all an impossible case), die will, in the eyes of the 
CSunch, have a prospect of heaven, which is quite closed 
and refused to the State’s pattran-man, the just, the 
upright, the generous, the honourable, the consdmtious, 
if he be all thk, not fron a supernatural power— (I do not 
determine whether this is likely to be the fhct, but 1 am 
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contrasting views and principles) — ^not from a super- 
natural power, but from mere natural virtue.^ 

“ Mere natural virtue ” is condemned not because 
of the nature of the virtue itself but because it is 
naturali it is not the “ fruit of grace.” The Catholic 
Church is no doubt able to determine what excellences 
and how derived fit a man for heaven. We who axe 
not members of that Church may well be surprised at 
those who are excluded— Regulus, Socrates, Bentham, 
J. S. Mill. 

This estimate is not confined to Catholic Christians. 
The fine Hindu scholar. Professor Radhakiishnan, 
makes a similar judgment: — 

The heart of rel^on is that man truly belongs to another 
order, and the meaning of man’s life is to be found not in 
this world but in more than historical reality. . . . God and 
not the world of history is the true environment of our 
souls. If we overlook this important fact, and maice 
ethics or world afSrmation independent of religion or 
worM negation, our life and thou^t become condescoid- 
ing, thou^ this condescension may take the form of 
social service or philanfhrojty. But it is essentially a fonn 
of self-ass^on and not r^ concern for the weU-bedng of 
others. If good will, pure love, and disintoestedness are 
our ideals, then our ethics must be rooted in other- 
worldliness.* 

So far as I can see there is no evidence at all that 
“ good Pagans ” and those who do not negate the 
world are condescending in their love of men; there 
are no grounds for the judgment that their services 
result from nothing but self-assertion. Truly not all 
who are called “ philanthropists ” ate lovers of their 
fellow-men, not all who busy themselves hi the social 
services are striving to serve those in need because 

* Op. cir., p. 219. 

* &atan Rellgbms and Western Thougftt, p. 83. 
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they are moved by love and compassion. It is enough 
that some who do not negate the world are thus 
moved. 

It is significant of Miss Murray’s attitude that she 
takes for granted that a non-C^stian’s failure to 
believe in God has no other cause than that for him 
“ belitf in God is of secondary importance compared 
to more urgent material advantage ” (p. 68). It does 
not occur to her that anyone could honestly seek to 
inquire whether the doctrines of Catholic Christianity 
are true, and that the outcome of such an inquiry 
might be the conviction that they were not true. 
Questions of truth or falsity do not arise for her ; her 
conviction is complete. It. may seem strange that 
anyone should be so insensitive as to remain unaware 
that for others the question of truth is more urgent 
than the question of comfort. The only obstacle to 
acceptance of the Christian belief that she can conceive 
is the urgency of “ material needs.” Moral blindness 
and selfishness are, in her view, to be expected of men, 
for “ the Fall of Man is assumed in his [the Chris- 
tian’s] position. The perverseness, the blindness of 
fallen human nature is the basis on which his Welt- 
ansehmamg rests.”^ From this point of view the 
history of mankind is immensely over-simplified and 
grotesquely distorted. The “good Pagan civiloa- 

^ 0p.cit^p.60. Shecontimies: “Ihso&rashebawholfr- 
beaitM Cbnstian, he has a message directly for the fallen; the 
&ct that the sinner is bad or stupid, or bom, does not upsk his 
case, it strengthens it In the great pattern of life, as be sees it, 
even the sinner, as sudi, has Im plaoe^— 

'OcertenecessartumA^peecatum quod ChisA more dektum 
est; 

O feBx eulpa, quae tcHan ae tautum meruit holme redmqf- 
toremi 
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tion ” is said to be “ one long progress of dimiiiisliitig 
horizons.” Hence, she sununaiizes: — 

The philosopher dethroned God in favour of Sovereign 
Man, die scientist dethroned Man in favour of Anunal 
Nature, and finally even the Animal is now yidding to the 
Machine (p. 58). 

This may sound well, but what does it mean? In 
what relevant sense is the animal now yielding to the 
machine? It is true that we now mahe machines to do 
much of the work we once did for ourselves ; it is true 
that motor-cars are now fitted .with sdf-changing 
gears. This particular mechanical device is cated by 
Miss Miuiay as an instance of our tendency to avoid 
effort and choose the easier way wherever possible. 
In her view this is to be condemned both because 
it encourages “ our natural taste for laziness ” and 
because it puts skill at a discount, thus fostering 
the trend towards an equalitarianlevel.^ These objec- 
tions I shall dismiss as absurd. But that Miss Murray 
makes them is important. She sees the use of 
machines as leading to “ a progressive shirking of 
responsibility,” and to our “ projecting responsibility 
for our ac^tions increasing onto outercmcumstances.” 
It is in this way that she attmpts to connect the 
Pagan’s “ self-assertion ” in scxnd service with his 
alnlity in devising machines. “ It is our contention,” 
she urges, “ in complete contradiction to the usual 
view, that concentration upon reform and social use, 
as against the ideal of personal behaviour, is but one 

^See op. ci/., p. 148: “ A machine dvilscBtion is essentially 
proletaiian in diaracter because the machine neutcalaes natural 
exodleDce and puts the unskilled on a level with the ddOed." 1 
confess tlut this is the most curious ooDoeptum of the proletarian 
that I have met; surely the skilled are to be found among the 
worioeis. H]is condemnation of the machine age seems to me 

to be shnply finmy* 
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sign of the general tendency to avoid or postpone 
responsibility and effort. It is an attempt to do in 
the moral sphere, what has been done in the material 
world, to find a short-cut effort-substitute ” Op. 149). 

I am far from wishing to deny the need for anxious 
reconsideration of what it is now fashionable to call 
" the mechaniration of life,” if by that be meant our 
submission to the standards set mass-production, 
the common dislike of unconfonnity> and the duink- 
ing from solitude. But this talk about the machine is 
fiir too glib. To say that the animal is now yielding 
to the machine ” is no doubt a way of saying that 
journeys once performed on horseback are now 
performed in trains, motor cars, or aeroplanes. But 
a saint may be none the less saintly in an aeroplane 
than on the rack. There are, moreover, saintlike as 
well as devilish uses to which aeroplanes may be put. 
Wegetno further along this line of reflection. Unfor- 
tunately we too easily, xmrsuing this line of thought, 
fall into confusion. 

Machines are material objects. To regard the 
world (Le., the physical universe) as a vast machine 
was characteristic of the philosophical theory of 
materialism as held by thinkers in the dghteenth and 
nineteenth centuries.^ The two main tenets of this 
view are (1) that noatter is prior to, and more funda- 
mental than, mind, (2) that all Openings in the 
universe are determined by the nature of the material 
units and their mutual rdations. When fiiUy 
devdoped this theory takes the form of ” mechankal 
materialism.” Opposed to such views are the various 
forms of ” idealism.” Common to these is the asser- 

^ 0>nsidBr, for instance, the tide of La Mettiii’s famous work, 
L'Homme Maddne (1748). 
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tion that mind is more fundamental than matter.* 
From this nothing at all follows with regard to the 
nature of human actions. The metaphysical idealist, 
F. H. Bradley, held that human actions ate deter- 
mined; so also did Spinoza. Bergson insisted that 
th^ are free. It is a sheer mistake to suppose that 
materialists alone have belittled and denied the free- 
dom of man. It is no less a mistake to suppose that 
a metaphysical idealist must, in virtue of his meta- 
physical views, dqirecate this “ machine-age.” For, 
in his view, the machine also is mental in nature. This 
amounts to saying that the bdiaviour of machines 
and the reactions of men to them are alike independent 
of the metaphysical theories of materialism or 
idealism. 

Nevertheless, it is vmy commonly assumed that a 
metaphysical materialist must also materialistic in 
morals, apd that a metaphysical idealist will neces- 
sarily ^ve an “ idealistic ” (Le., lofty) conception of 
moral duties. Such an assumption is, 1 think implied 
in the statements which preface each of the volumes 
in the ” I Believe ” series, edited by R. Ellis Roberts.* 
The authors of these volumes are said to be “all 
agreed in believing that materialism is not ^ough ” 
The editor asserts : — 

Ihe most extr«ne conflict is that between those who 
bdieve in the world of fireedom and those )triio bdieve in 
the world of fate. Between the disciples of reason and the 

The reader sho^d, however, be wanied that on tlm 

topics is prevalent. I have discussed sooib of these confhsions 
in my PhUosc^l^ and the Pkyikists. 

* uicli of these volumes contains a personal statement, and is 
indepmdentoftheiest. Those vdiidi I have read seem to me to 
be wduable contribations to our thinlring about morality and 
rdigian. 
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instruments of the usconsdoiis. Between the children of 
the spirit and the servants of the madiine.^ 

The editor is himself a Christian, but the series is 
designed to indode Jews, Agnostics, Atheists, mystics. 
Rationalists, and orthodox heretics as wdH as Chris- 
tians. He Glares that “ he would not put forward 
the arrogant and ridiculous claim that no religion but 
Christianity is opposed to the worship of the mass and 
of a mechanical determinism, which are our peculiar 
foes! ” He eadudes those who do not believe that 
“ there is a world other than the sensuous pheno- 
menal world.” No explanation is given of what 
is meant “ the sensuous phenomenal world.” It 
may be a mistake to intetpret the phrase as equivalent 
to “ this world ” in opposition to a super-historical 
world; I think, however, that this must be what is 
meant. Again, the phrases “ the world of freedom ” 
and ” the world of fate ” are too fadle; neither these 
phrases nor the opposition of “ the children of the 
spirit ” to ” the servants of the machine ” make clear 
what is to be understood by the agreed dedaration 
that “ materialism is not enou^.” 

To say that materialism is not enough is surdy very 
odd. It suggests that we need materialism and then 
something more. But this does not make sense. 
What we need is to free oursdves from confused usages 
of the words '‘material” and “materialistic,” 
“ machine ” and “ mechanical,” as these words are 
applied to our morals, our dvilizations, and other 
people’s philosophical views. In my opinion mater- 
ialism and idealism as philosophical theories do not 
make sense. 

^Quoted from “The Aigument,” vdiidi appears in each 
vdnine. Cf. Mow, p. 199. 
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IHE NEED FOR REFLECTION 

“ The imexamined life is not worth living for a hnmaTi 
being.” — Soocates. 


Wb have already seen that, if we are to have dear 
ideas about the conduct of our lives, we cannot dis- 
pense with ideals. It is a grave mistake to urge, in 
the interests of practice, that it is futile to examine the 
foimdations of our moral code. Those who make 
this mistake are uncritically espousing a set of belids 
or pr^dices bdonging to thdr climate of opMon. 
Of these it may be said that th^ “ enact the p^ of 
those who thank providence that they have been saved 
from the perplexities of religious inquiry by the 
happiness of birth in the true faith.”^ It would be as 
foolish as it is impossible to attempt to isolate prob- 
lems of practice from the consideration of theoretical 
principles. To answer the question what I ought to 
do in any given situation I must know what I judge to 
be of value. To ask myself what is indeed worth 
while initiates an inquiry that must become, if 
rigoroudy pursu^ an examination of principles of the 
sort condemned 1^ the Gradgrinds of this world as 
uselessly theoreticaL 

Ordinary people are prone to reproach moral philo- 
sophers with being academically detached from 
practical problems while indulging themselves in the 
profitless pursuit of flitting hairs. I do not say that 


^ A. N. Whitehead: T^Prbie^kofRebtMty,p.6. 
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the reproach is never merited, but it is a reproach that 
carries a sting only when it can be shown that the 
detachment is unwarranted and that what is split 
really is a hair and not a tangled skein. For my part, 
I admit that I feel considerable dissatisfaction when 
practical moralists belittle our need for careful and 
exact inquiry on moral afiturs. Exhortations to play 
the game are without point unless we deem the game 
to be worth playing and also know the rules for 
playing it May not a practical man need enli^ten- 
ment and assurance on both points with regard to the 
so-called “ game of morality ”? 

An example of what appears to me to be muddled 
thinking on this topic is afforded by a brief introduc- 
tory discussion in a recently published book by the 
Master of Balliol: — 

When we look back on our conduct we can often see in 
the li^t of what has happened that we made a mistake. 
We say: ** Yes, that was stupid of me. 1 did A and 1 
^ould have done B ; much as we say: **lseenow. 1 
^oiddn*t have moved that pawn.*’ We sometimes see 
that the situation before us was more complicated than we 
realized, and we say, *1 ought to have thought about it 
more.” But all tha^ we realize, is the way the world is 
made up. It is our business to play the game as well as 
we can. We shall not play it p^ectly whatever we do. 
We have to act, and events do not give us much time for 
reflection. It is quite easy to be overacrupulous and 
waste time in discussing the pros and cons of this or that 
question when we should be mudi better occupied in 
** getting on with the job.” lonoehearda group of moral 
philosophers discuss for about an hour this question: 
” Supposing I had one ticket for a concert and supposing 
1 knew that X would appreciate the concert just as mudi as 
I idiould and no more, ought 1 to give him my tidcet or go 
myseAfl ” The philosophers may have had theoretical 
reasons for their discussion, but no sensible man discusses 
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questions like that. Life is too ^ort and fheie are too 
many tilings to do. We have to go ahead and act, and not 
wony too mudi over our mistakes if we can leam by them 
to be wiser next time; and about such problems as are 
involved in much of our ordinary (xmduct we do not, most 
ofus,woiry. Weshouldnot be better ofrbutworseifwe 
did.i 


This passage will rqiay careful examination. There 
is about it an attractive air of bluff breeziness —* ** Be 
damned to all nonsense; go to it.” On reflection, 
however, it is more perplexing than stimulating. Dr. 
Lindsay admits that sometimes we make a mistake 
through not having thought more about a situation; 
still, to make mistakes is “ the way the world is made 
up,” and our business is “ to play the game as well as 
we can.” His advice is that we should learn from our 
mistakes but not worry about them; life is too short 
for worrying. It is, he thinks, ” quite easy ” to be 
over-scrupulous instead of “ getting on with the job.” 
Yet the sole example he ^ves of over-scrupulousness 
is taken from an acadmnic discussion by moral 
philosophers. He does not suggest that the concert- 
situation they were discussing was an actual situation 
in which any of them was then bdng called upon to 
act. On the contrary, it is clear that the concert- 
situation was taken as a hypothetical example expresdy 
designed to test a genmral ethical principle. It is 
sorely a sheer confusion to offer this discussion as an 
example of over-scrupulousness hindering ” getting on 
with &e job.” Perhaps Dr. Lindsay did not intend to 
give any example. Inthatcaseitisdiflkulttoseewhy 
this r^erence to the discussion carried on by the 


* A. D. Lindsay: TheTv/oManJMes: Our Duty to God md to 

Society, pp. 2-4. 
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philosophers was made at alL I Rras myself present 
at this discussion.^ I should have thought it was 
clear that the philosophers did in fact have “ theore* 
tical reasons for their discussion,” even if “ no sensible 
man discusses questions like that.” 

There are two answers to Dr. Lindsay’s objection to 
the philosopher’s discussion. These answers belong 
to different levels, owing to the fact that Dr. Lindsay 
has switched from one level to another without 
notidng that he has done so. The first answer con- 
sists in calling attention to the nature of the problem. 
The discussion was admittedly academic— diat is, it 
waS' a discussion of principles. It was intended to 
clarify the apprehension of ethical principles; it vras 
not directed to solving an immediate problem of 
actual conduct. By “an immediate problem of 
actual conduct ” I mean, in this context, “ a question 
concerning how 1 * ought to act ntrw in this definite 
situation in which I am being called upon to act” In 
such a situation it might weU be the case that I should 
have no time to consider in detail — ^Le., to discuss — 
whether I ou^t to keep the ticket for myself or give it 
toX.* Even if I had time to deliberate, it mi^t well 
be that it were betjer I should act generously and self- 
forgetfully, desiring that X rather than mysdf should 
have this enjoyable e3q)erienoe. Whether it is indeed 
better raises a question of principle. If it is better, 

^ On reflection I cannot be sure that I was present at this 
discussion. 1 dearly remember a meeting of philosophers, 
among whom was Dr. Lindsay, in ^lidi examples of this sort 
were taken in order to test the ethical prind|w. that pleasnie 
al cvi fl is good. 

*** 1 ** here stands for some one defixiite person. 

must here stand some one other posmig^vho is not an 
imlaiownjc. 
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then it follows that something else counts besides 
maTrimiitn enjoyment since, ex hypothesi, the amount 
of mijoyment is the same whichever of us goes to the 
concert; the difference of value, if any, lies wholly in 
whose enjoyment it is. This example serves to test a 
familiar ethical principle that the soU justification for 
an action is to be found in the amount of happiness it 
produces. If this principle be accepted, tiien it is 
morally indifferent whether I keqp the tidiet or give it 
to X. If it is decided that I ought to give it to X, then 
the principle must be rejected, since something other 
than amount of enjoyment has been taken into 
account; likewise ifit be decided that I ought to keqp 
the ticket for myself. To test a principle in such a 
way has considerable practical importance. We can 
test principles only by thinkmg about their relevance 
to defiboite situations and their adequacy for the 
solution of a quite definite problenu 
It is odd that anyone should be anxious to insist 
upon the danger of thinking about our actions. Is 
Dr. Lindsay afiraid that we shall be tempted to refiect 
instead of acting, or does he also wish to counsel us 
against reflecting before acting? The latter seems to 
be the case. Certainly the advice to “ look before 
you leap, but if you mean leaping don’t look long ” 
is sensible. Still, it does permit us to look though not 
to look Umg. No general rule could be laid down to 
help us to distinguish looldng from looking long. In 
each case which demands a leap the decision must be 
made anew. But we are not always being confronted 
with a chasm to be leaped: moreover, whether it is 
worth while to leap at all depends upon toe value to be 
attamed by crossing the chasm or lost by remaining 
upon toe-lKher^db, The philosc^hers whose dis- 
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cussion Dr. Lindsay so scorns were not at the edge of 
a chasnL To drop unprofitable metaphors, they were 
not at that moment called upon to do something; in 
the sense in which is opposed to tfthtiUnig. They 
were making some attempt to clarify the basis of their 
moral code; thqr were testing an ethical principle by 
applying it to the consideration of a detailed case. 
Dr. Lindsay would not, I presume, ^y that attempts 
at such clarification are necessary. Or would he? I 
at least cannot answer this question, for I do not find 
it possible to regard Dr. Lindsay’s example as an 
instance oS over-scrupulousness. In any case, having 
dismissed it contemptuously, he contents himself with 
the remark: “ If we do want advice on such questions 
we go— if we are sensible— io a good man whose 
judgment we trust, and not to the moral philosophers.” 
The consideration of this recommendation brings me 
to the second answer 1 wish to make to Dr. Lindsay’s 
objection. 

Certainly Dr. Undsay is wise to distinguish the good 
man from the moral philosopher. It is, however, 
academic pedantry of the worst sort to refuse to see 
that anyone who reflects critically upon the nature of 
his duty is thereby raising a question that fitUs within 
the scope of moral philosophy. If, through moral or 
intellednal weakness, be fie^ to prosecute his inquiry 
to its end, he does not sorely merit, for that reason, 
the description ** sensible man.” Moreover, must 
not the good man— ^ose advice we are eshorted to 
seek— himself have reflected upon the nature of 
his duty? Dr. Lindsay does not tdl us. Reading 
what he does say I am reminded of Wordsworth’s 
description of some who heed ** Duty, the Voice of 
God”:— 
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Hiere an who not if thine eye 
Be on them ^ m4io in love and tnitibi. 

Where no misgiving is, 

Upon the genial sense of youth : 

Olad Hearts! without reproach or blot; 

Who do thy work, and Imow it not. 

To know these glad hearts is fortunate, but, just 
because in doing their duly th^ “ know it not,“ it is 
not to them we go in the perplexities that press upon 
us. 

The second answer, then, which I wish to make is 
that none of us can always escape this need to reflect 
iq>on the principles of our action. This means that 
we must each of us take the trouble to examine care- 
fully the principles in accordance with whidi we act; 
we must not be content merely to follow the rules of 
our accepted code. It is true that only a morbid 
conscience would make out of every demand for 
dedisive action a case of conscience. It is no less true 
that where OUT duQr lies is not always clear. At times 
something of value has to be achieved at the cost of 
some other value; something worth while must he 
lost: to lay down one’s life for one’s friend or one’s 
country, to surrmider a firuitful leisure spent in good 
work to do something that the urgency of drcum- 
stances requires to be done now, or — mote humdrum 
demand— to give up the chance of an interestiDg 
career in order to look after one’s family. It is not 
seldom the case that such a painful choice is forced 
iqion us now because of mistakes we formerly made 
and did not worry about Many people, including 
apparently Dr. Idndsay, seem to suppose that there is 
something peculiarly forthri^ and sensible— -perhaps 
“ very English,” as ^iglish as the metaphor (or is it 
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worse than a metaphor?) “ playing the game ” — in 
just going ahead and acting with no damned nonsense 
over discussing the pros and cons. “Stopwoiryins^” 
such people say; “ playing the game is enough for 
your betters, so why not for you? ” To hesitate and 
reflect before joining in the game, whatever “ the 
game ” of the moment may be, is to lay oneself open 
to the taunt of being over-scrupulous or pedantic or 
concdted, or all three. 

1 am content to run this risk. I should not be 
writing this book unless I were convinced of three 
things. First, I am convinced that we are too unready 
to reflect upon our conduct for the sake of t»«lring 
explicit the principles upon which we act We are too 
eager to act first and to think, if at all, only when it is 
too late to affect our action. Even then our reflections 
are muddled and more incondusive than they need be, 
or than they would be if only we attached some 
importance to having dearly discerned princ^les of 
conduct. Secondly, I cannot t^ree with Matthew 
Arnold’s dictum to the effect that it is not difScult to 
know what we ought to do but the difficult lies in 
doing it. Thirdly, I believe that there is no clear and 
certainly true answer to any of the questions that press 
upon us most urgmtly to-day. We are tempted to 
simplify the questions in the h(q)e of obtaining an 
answer that is quite unmistakable and right I do not 
find the question simple; I do not discern any dear 
prindide, or set of clear princfyles, in the light of 
which I could unravel all my perplexities. In this 
respect I am, I believe, a nomml person. 
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“THE PURSUIT OF HAPPINESS” 

“Weholdthesetrutiistobesdf-eivident: that aU mem are 
owatedequal; that th^ are emdowed by thw Creator vrith 
malienabteii^ts; that among dieseii^ts are life, liberty, 
and the pursuit of hairiness; Aat, to secure these ri^ts, 
governments are instituted among mem, deriving their just 
povrers&om the consent of the govemi^; that, whenever 
any form of government becomes destructive of these ends, 
it is the right of the people to alto or abolish it, and to 
institate new government, laying its foundation on sndh 
principles, and organizing its powers in such form, as to 
them shall seon most lik^ to effect their safetir and hap- 
piness.”— ./imericoR Declaration of Independence, Jul^ 4. 
1776. 

I HAVE often fhou^t that the preamble to the Ameri- 
can Declaration of Independence contains the most 
succinct statement of the democratic ideal in the form 
in which it has influenced modem democracies. For 
this reason I have quoted it above. The statement is, 
as its authors intended it to be, truly revolutionary; 
it is indeed more revolutionary than some of its 
originators could subsequently stomach. I shall not 
attempt to discuss the historical context of this 
Declaration, much as I Aould like to do so. I can 
only recommend the reader to study it in detail and 
initssetting. I must, however, pause to call attoitibn 
to details of its phraseology embodying certain 
fbndamental metaphysical assuroptions, belongiDg to 
the climate of thoiight of its authors but not aocqitable 
to most of us to-day. They qieak of “inalienable 
rights th^ think of individuals as “ endowed by 

54 
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thdur Creator” with these ri^ts. If our priiuaiy 
concern in this book were with political philosophy, 
we should need to criticize and reject these assump- 
tions and to discard the language in which, in the 
American Colonies in the eighteenth century, they 
found their natural eiqpression. Criticism of this kind 
is usrful and, in its proper plac^ essential. For our 
purpose, however, it is enough to concentrate our 
attention iqmn the principle itself : all men alike ought 
to be free and luippy. It was appropriate for these 
ei^teenth-centuiy Amoicans of British descent to 
say “ aU men are created equal ” and ” are endowed 
by their Creator with inalienable rights.” This was 
their way of asserting their fundamental belief with 
regard to the moral basis of political society. It is 
idle to discuss in what sense men are equal and in 
what senses they are tmequal, if the purpose of such a 
discussion is merely to show the falsity of the demo- 
cratic contention. For it is not possible thus to 
discredit the contention, dnce the postulation of the 
equality of men is not essential to it save in the 
respect oflife, freedom, and happiness.^ If we didike 
the language used in the Declaration because we have 
rejected the assumptions whidi led to this language, 
we need not there^ reject the ethical prindple thus 
expressed. All that is necessary is to restate it in a 
form acceptable to our climate of thought and thus in 
accordance with our linguistic haUts. This I have 
tried to do in the sentence italidzed above, which 
expresses an ethical prindple without any theological 
admixture and without making aniiugnous statements 
vrith r^a^ to equality. 

like all short statements, the prindple needs to be 
^SeeQuqptoVn, p. 155 bdow. 
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intetpreted. Freedom and Happme^ are abstractions 
of a high order of abstractness. The corresponding 
adjectives, free and happy ^ fhongh less objectionable 
in use are not, apart from a context, very hd^fid 
words with which to formulate our fundamental 
ideals. Neverthdess, the purport of the principle is 
not undear, however difficult it noay be to work out its 
precise application to a definite set of peo^de. It 
would be absurd, to expect a short statement to be at 
once profound and adequate to aU we need to know. 
It is enough if we are stimulated by its brief enuncia- 
tion to ask questions requiring answers that go deeply 
into the matter. This the statemiait contained in the 
American Dedaration does. We are not talking 
gibberish when we qieak of “the pursuit of hap[d- 
ness ” any noDie than when we speak of “ the pursuit 
of learning.” Both phrases are indefinite, though 
the latter is less indefinite than the former, and con- 
sequently gives fewer openings for divergent inter- 
pretation. To what extent there is any serious 
difference of opinion with regard to the constituents 
or ingredients of happiness is a question with which 
we diall be concern^ later. At present it is enough 
to say that happiness depends up<m the enjoyment oS 
both spiritual and material things. Iftbis be granted, 
it follows that a right to happiness entails a right to 
have these material resources and to be given these 
spiiitual opportunities. Undoubtedly this conse- 
quence is ioqdied by the Anoerican DedaratioUt even 
though not all of its authors would have been wining 
to assent to it.* Nor indeed did they understand by 

* In 17S7 Madison imposed diisct electum of flw Senate 
because he saw that a democratic society must lead to an attemi>t 
to distribute property equally. “Anxncnased pqpulatioo,” 

f' 
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“ all men ” all human beings ; they did not intend to 
include men of all races, nor would th^ have included 
women among those whose consrat was necessary for 
the institution of just government. Nevertheless, the 
Dedaiation involved this tremendous assertion: Att 
men, vrhatsoever may be their race, skirt-colour, social 
status, creed, merited or physical (Aility, ought to lead 
free e^ happy lives, ought — that is — to be free each to 
stupe his own mode of living in accordamx with his own 
edittides emd needs. However far acceptance of the 
purport of the principle lagged behind its explicit 
dedaiation, it was no small advance thus opeitiy to 
dedareit. 

It is no exaggeration to say that the recognition of 
this ethical prindple marks a decisive moment in 
human history. It was a surprisingly novel idea that 
every man, simply in virtue of being a man, has an 
equal right with every other man to happiness, and 
that governments were instituted for the purpose of 
securing to each and every man the conditions with- 
out which happiness is not attainable. Perhaps we 
may have some difficulty in realizing how extremdy 
novel and revolutionary this idea must have seemed 
in 1776. The idea that all men are alike with req)ect 
to thidr capadty for happiness had never before been 
accepted in principle; it had, indeed, not even been 

be said, " win of neoessi^ increase the jaopoition of those who 
win labour under the hardships of life, and secretly sigh for a 
more equal distribution of its btessinss.” He feared equal 
sufiEcage might change this secret sighing into an open and 
vident attempt to alter the distribution of property. He aSks 
significantly: ** How is the dangei; in all cases at interested 
coalitions, to oppress the minon^, to be guarded against? *' 
Like miuiy another statesmm he saw no reason nhy a minority 
might not (9piess the majoriqr. (The quotations are taken 
finmJ.S. Penman: iresbtU^ Movement of Democrat, p.M.y 




IDEALS AND ILLUSIONS 


S8 

conceived by any group of statesmen. It bas not yet 
been anywbeie translated into practice. * ** On in- 
equality,” says Clive Bell, “all dvilizations have 
Stood. The Athenians had their slaves: the dass 
that gave Florence her culture vras maintained by a 
voteless proletariat; only the Esquimaux and their 
like eiqoy the blessings of sodal justice.”^ It is true 
that the great andent dvilizations of Babylonia, 
Egypt, India, China, and Greece required in various 
forms the distinction between the free man and the 
unfree, the wealthy and cultured on the one hand, the 
poor and ignorant on the other hand. In Western 
Europe in the Middle Ages there was the serf; in the 
eighteenth century the “ lower dasses.” Eveiywhere 
it was imquestioningly taken for granted that the sort 
of happiness appropriate to the one must for ever 
remain out of the reach of the other. The feeling 
that the lower classes bdonged to a different order of 
men was fostered by the dimate of thought that had 
prevailed for centuries. It is not to be wondered at 
that the change of feeling has been very gradual. 
Neveithdess, our dimate of thought has been per- 
manently affected by the French Revolution of 1789. 
This was the first attempt made in Europe to carry into 
effect the ethical prindple laid down in the American 
Dedaration. Cotainly this attempt largely failed. 
But it did not wholly fail. In consequence of it we 
to-day must dtfaer assort to the contention that 
ordinary men no less than landowners and wealthy 

* OvUBtatUmf Ohaptar VIL It has, indeed, been denied that 

AQuniaa civilization was based on slavay. Certainly there 
wen leisored citizais, but many of those who had mil civic 
ri^Us woilEBd as finmeis, sailors, and craftsmen. Nevertheless 
it is true that the social strocture was pyrantidal, and the base of 
the pyramid was coim>osed of slaves. 
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men ought to be free and happy, or we must be 
prepared actively to dispute this contration. It is, of 
course, possible to give an intellectual assent and 
remain in all other ways unaffected by the principle. 
But to be unaware of it is no longer possible. 

The difiference in attitude of our own time and that 
of the eighteenth century can be illustrated by two 
quotations from well-meaning people of the former 
period. 

Miss Hannah More was a woman much given to 
good works. In the year 1801 there was something 
approaching to a famine in the West Country. She 
addressed the poor women of the parish of Shipham as 
follows: — 

I widi you to understand also that you are not the only 
sufferers. You have indeed borne your share, and a very 
heavy one it has been, in the late difBculties; but it hu 
fallen in some degree on all ranks, nor would the gen^ 
have bear able to afford such large supplies to the dis- 
tresses of the poor had they not denied themselves, for 
your sakes, many indulgences to which their fortune at 
other times entitles them. We trust the potff in general, 
espedaUy those that ate well instructed, June received what 
has been done for them as a matter of favour, not right— il 
so, the same nndness will, I doubt not, alwt^^ be extmided 
to thmn, whenever it shall please God to inflict the land.^ 

Hannah More ^ply took it for granted that God 
had created men unequal, that He had set apart the 
poor from the gentry in such a way that the sufferings 
of the poor from famine — starvation, in fact— were 
not to te alleviated Iqr right but only by favour of the 
rich, who, in their kindness, were willing to dispense 
with '* many indulgences ” that are theirs by right 

^Quoted by J- L- and Barbara Bbmmond: The Town 
Leboura-, 1760-1832, p. 229. (Ihe italics are mhMi) 

u,— 3* 
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It would be a mistake to regard her attitude as one of 
condescension to the poor. On the contrary it is 
rather one of thankfulness to God who has created 
the poor and af9icted them so that the rich may be 
charitable to them. 

The same temper of mind may be seen in Arch* 
deacon Paley. lb a pamphlet entitled Reasons for 
Contentment Addressed to the Labouring Part of the 
British Public (published 1793), he preached resigna- 
tion to the poor in the following words: — 

The wisest advice that can be given is never to allow our 
attention to dwell upon comparisons between our own 
condition and that of otbos, but ke^ it fixed upon the 
duties and concerns of the condition itself. . . . We are 
most of us apt to murmur when we see exorbitant fortunes 
placed in the hands of single persons; larger, we are sure, 
than they can want, or, as we think, thw th^ can use. 

. . . But whenever the complaint comes into our min^ 
we ought to recollect that the thing happens in consequence 
of those very rules and laws which secure to ourselves our 
property, be it large or small. 

The Archdeacon certainly makes some attempt to 
justify by argument the disparity in income between 
“ the labouring classes ” and the landowno^ and a 
very poor argument it is.^ But the point that con- 
cerns us here is the untroubled assumption that our 
“ condition ” in life is appropriate to our sort and 
that, if we be poor, we could not be fitted for the 
“ condition *’ of those who are rich. 

Conunon to both Hannah More and Archdeacon 
Fal^ is thb belief that the difference between rich and 
poor was ordained by God and must, therefore, be 

^ I have quoted bis argument more fhOy, and have criddzed 
its defective logics in my UMking to Smne Purpose, pp. 50-51. 
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niiuntained. The belief finds expression in a wdl- 
knovm hymn, written by Mrs. Alexander * : — 

The rich man in his castle. 

The poor man at his gate, 

God made them, high or lowly. 

And cmlerM duir estate. 

The bdief that earthly happiness is nnimportant while 
heavenly bliss awaits the righteous poor has been a 
characteristic Christian bdirf. It is no accident that 
Voltaire, who was revolted by the spectacle of human 
misery, should have been an opponent of Christianity. 
The humanitaiianism of Voltaire, Rousseau, and 
Bentham springs from a pasrionate sympathy with 
the (^pressed and unhappy. They judged thmr 
suffering to be evUs and, as such, calling for remedy 
here and now, in tins world. 

It is from this point of view, I think, that the 
utilitarian doctrines of Bentham can be most properly 
appreciated. The ptindple of utility, understood as 
Bentham understood it, is an ethical principle with 
regard to the right distribution of happiness. This 
principle constitutes the foundation of Bentham’s 
theory of morals and legislation. It was somewhat 
unfortunately named “ Utilitarianism ” by J. S. Mill ; 
it was much mote unfortunate that its exposition was 
mixed up with a thoroughly mistaken p^hotogy and 
that its main doctrines were expressed in ctum^ and 
unsuitable terms. The familiar formula “ the greatest 
happiness of the greatest number ” is by no means 
clear; the substitution of the word “ pleasure " for 
“ happiness ” gave to the doctrine an air of frivolity 
whoUy at Variance with the sober and indeed solemn 

^Mis. Alexander fived fiom 1823 to 189S. 
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character of these nineteenth-ceatury social reformers. 
They seemed always to be talking about the pleasures 
of life» whereas their real concern was with misery and 
pain. What profoundly moved them was the 
prevalence of unnecessary human misery. Suffering 
did not seem to them to be a beneficent sign of divine 
wisdom appropriate to man since the Fall of Adam. 
On the contrary, they regarded these sufferings— 
sufferings directly arising out of thdr poverty-stricken 
condition— as an outrage upon human nature, as a 
dgn that here was an evil not to be tolerated since it 
could be remedied. Everywhere th^ saw men and 
women living in conditions that hindered their free and 
happy development as human beings, conditions that 
were in no small measure the result of social institu- 
tions arising from the structure of society on the Kaiaa 
of the distinction between the privileged and the 
unprivileged classes. 

In my opinion it is important to insist iqpon this 
aspect of the work of Bmitham and John Stuart MiU. 
It is not my purpose here to ejcamine their writings nor 
to dwell, as would be necessary in the case of a detailed 
examination, upon their inconsistencies. I am con- 
cerned with the En^ish Utilitarians only in so far as 
they put forward an ideal for action. It is my conten- 
tion that to understand this ideal it is essential to 
understand the motive that led them to formulate it 
Thdo: interests lay in practical situations; th^ saw 
the need for r^orm of social institutions and they 
•directed their energies to that end. Th^ were not 
concerned with the careful analysis of moral con- 
sciousness; they lacked dialectical subtlety, th^ were 
content to express their convictions in vague and 
anibignous language, and th^ were prone to use 
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catchwords. Hence it is easy to subject their writings, 
especially the hastily written Utilitariaami of J. S. 

to a devastating criticism.^ Yet, in spite of 
these defects, the direction of their efforts is clearly 
to be discerned and the ideal they so cardessly for- 
mulated is worthy of serious consideration. F. H. 
Bradley, in his detailed analysis of Mill’s Utilitarian- 
ism, remarks contemptuously of “ the Utilitarian 
monster ” that its heart is in the right place, but the 
brain is wanting.”* To which I should reply: 
Certainly its heart was in the right place; its thoughts 
also were in the right direction, but unfortunately the 
language used was downright misleading and foolish. 

A comparison of F. H. Bradley and J. S. Mill is, at 
this point, instructive. Bradley was passionatdy 
interested in moral philosophy, but his passion was 
purely intellectual. J. S. Mill was passionately inter- 
ested in his fellow-men as individuals, and, conse- 
quently, in the reform of man-made institutions. 
Conditions which can be changed by human effort 
and which are such as to thwart the development of a 
human being’s latent capacities are the proper concern 
of the moral philosopher. So J. S. Mill believed, and 
upon this belief he consistently acted. The difference 
between these two great Victorians is profound and is, 

*1, in common with other academic lectuiera, have often 
indiimed in such criticism, which in its proper place is not with- 
out justification. But it must be tememboed that no one 
understands Mill’s ideal who has read only the ill<e3cpressed and 
Ot-planned pamphlet UtfOtarUmimn, compiled fixmi previously 
written papers, and directed almost entiray to the defence of 
Bentharo— a defence that must be regarded as dngulaily 
unsncoessfiiL MflTs AutaMogn^iy arm his i^amphlet On- 
Iiiherty show dearly vrtiat his ideal was; these writings provide 
the most effective criticiBn of his UtiBtaiianbm. 

* Ethical StuBeai "Fleasote for Pleasure’s Sake”; first 
edition, p. 104. 
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rightly, the outcome of a fundamentally different 
metaphysic. 

Bi^ey was content to take the world as he found 
it. In his ethical writings “ the world ” means for 
him the society of which he was a member— i.e., 
England round about the middle of last century. His 
moral ideal is summed up in the conception of my 
station and its duties.” It did not in the least matter 
to him that my station ” is the outcome of a feudal 
organization as transformed by an industrial system 
within which individuals are of no account. In his 
view what is ""real” is the social organism; the 
individual is “ real ” only in so far as "* the universal 
self is in his self, as he is in it” ^ Appropriately he 
quotes from Hegel’s glorification of the State. I shall 
not requote, but will give Bradley’s own statement 
which immediately precedes his quotation from 
Hegel: — 

The non-theoretical person, if he be not immoral, is at 
peace with reality; and the man who in any degree has 
made this point of view his own becomes more and more 

^ Qp. cit, p. 169. This is a view, derived in part from Hegel, 
in which the individual is regarded as merged in the whole and 
as nothing apart from the whole, and, so far as 1 can see, nothing 
much in the whole. Bradley’s own statement is as follows:-— 

“ Once let us take the point of view which regards the com- 
munity as the real moral organism, which in its members knows 
and wills itself, and sees the individual to be real j ust so far as the 
universal self is in his self, as he is in it, and we g^ the solution of 
most, if not all, of our previous diflSculties. There is here no 
need to adc and by some sdeotific process find out what is 
moral, for morality exists all round us, and faces us, if need be^ 
with a categorical unperative, while it surrounds us on the other 
side with an atmosphere of love. 

The beli^ in this real moral organism is the one solution of 
ethical problems. It breaks down the antitheses of despotism 
and individualism; . it denies them, while it preserves the truth 
of both.” 
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reconciled to the world and to life, and the theories of 
advanced thinkers come to him more and more as the 
thinnest and most miserable abstractions. He sees evils 
which cannot discourage him, since they point to the 
strength of the life whi^ can endure such parasites and 
flourish in spite of them. If the popularizing of superficial 
views indines him to bitterness, he comforts himself when 
he sees that th^^ live in the head, and but little, if at all, 
in the heart and life; that still at the push the doctrinaire 
and the quacksalver go to the wall, and that even that too 
is as it ought to be. He sees the true account of the State 
(whidi holds it to be neither mere force nor convention, 
but the moral organism, the real identity of mi^t and 
ri^t) unknown or ** refuted,” laughed at and despised, 
but he sees the State ev^ day in its practice refute every 
other doctrine, and do with the moral approval of all what 
the explidt theory of scarcely one wDl morally justify. He 
sees instincts are better and stronger than so-called 
” principles.” He sees in the hour of need what are 
called ” rights ” laughed at, ” freedom,” the liberty to do 
what one pleases, trampled on, the claims of the individual 
trodden underfoot, and theories burst like cobwebs. And 
he sees, as of old, the heart of a nation rise high suid beat in 
the breast of each one of her dtizens, till her safety and her 
honour are dearer to eadi than life, till to those who live 
her shame and sorrow, if such is allotted, outweigh their 
loss, and death seems a little thing to those who go for her 
to their common and nameless grave. And he knows that 
what is stronger than death is hate or love, hate here for 
love’s sake, and that love does not fear death, because 
already it is the death into life of what our philosophers tell 
us is &e only life and reality. 

It is significant that Bradley rises to his greatest 
flight of eloquence in describing the unification of a 
people through the overmastering influence of war- 
fever. Truly when this fever besets a people they are 
more conscious of themselves as a unity over against 
the enemy than of themselves as individuals; true, 
again, that they will then do and approve ** what the 



IDEALS AKD im]SK)NS 


66 

e}q)lid[t theory of scarcely one will morally justify” 
(unless, indeed, these ones be each and all adherents 
of the totalitarian theory of the State). This mood of 
escaltation, induced by war, is for Br^ey the highest 
mqnession of the moral life upon this earth; it has for 
him the supreme glory of a mystical transcendence of 
the fretful self. In the end, almost as it were by way of 
postscript, Bradl^ allows some modification of this 
doctrine that my station and its duties suffices for the 
moral life and the “ realization ” of the individuaL 
“ The moral man,” he says, ” need not find himself 
realized in the world” ^ His community may be in such 
a rotten condition that in it “ right and might do not 
always go together.” Further, ” there are afflictions 
for which no moral organisun has balm or physician, 
though it has alleviation.” Lastly “ the member may 
have to sacrifice himself for the conununity.” In 
such cases, Bradley agrees, the member cannot ” see 
his realization.” When ^s befalls us “ we must,” 
says Biadl^, ” wrap ourselves in a virtue that is our 
own, or seek a higher doctrine which, throuj^ fiiith 
and faith alone, self^I^ression issues in a higher self- 
realization.” 

Bradley is fond of tilting against “advanced 
thinkers ”— -a term of abuse which he has made 
peculiarly his own. His favourite accusation is that 
these advanced thinkers (e.g., the Utilitarians and 
Kant) deal with “the thiimest and most miserable 
abstractions.” Coming from him it is a cnuious 
accusation. Certainly his concq>tion of the “ indi- 
vidual ” is Mck, since, in his view, the “ individual ” 
is merged in the whole, of which each political sodefy, 
or State, is an exemplar. The accusation of indul^ng 
* Op, dr,, pp. 184 et seq. 
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in the “thinnest abstractions” has, however, no 
point when directed against Mill’s doctrines, even 
although his language may sometimes justify it To 
see men and women as individuals and the State in 
terms of individuals standing in various relations one 
to another is not to see them as abstractions. It is 
Bradley rather who, regarding the individual as an 
abstraction, is forced to take refuge in the thickness of 
uncUfferentiated reali^— whatever that may mean. 

It is impossible to understand the ideal of Bentham 
and Mill unless we notice how deep was their concern 
for individuals— Le., this, that, and the other human 
being. “ The worth of a State, in the long run,” 
says Mill, “ is the worth of the individuals composing 
it; and a State which postpones the interests of their 
mental expansion and elevation to a little more of 
administrative skill . . .a State which dwarfs its men, 
in order that th^ may be more docile instruments in 
its hands even for beneficial purposes — will find that 
with small men no great thing can really be accom- 
plished.” So far from thinking in thin abstractions. 
Mill makes his most important remarks always in the 
context of his thinking on sodal and political con- 
ditions. Thus the remark just quoted occurs at the 
end of a discussion concerning the activities of govern- 
ments. Mill was well aware that our happiness and 

liberty (conctading paragraph). Compare also this 
stateoMiit &om Chapter n of the same work: ** The greatness 
of EosJand is now all coUective; individually small, we only 
appear capable of anything great by our haint of combining; 
and with mb our moral and rdngious philanthropists are 
perfectly contented. But it was men ofanother stamp than feb 
that tnade England what it has been: and men of another 
8tanq> will be needed to prevent its decSne." Thb was written 
betwm 18S4 and 1859. Its rdevanoe to the contemporary 
situatioa hardly requires to be emphasised. 
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misery are by no means unaffected by what govern- 
ments do. Always before his mind was the thought 
of the unsatisfactory conditions in which many of the 
members of his own community were then living. 
And with this thought came the unwavering convic- 
tion that these conditions could be remedied. Mill 
believed that it was the duty of moral philosophers to 
show how in England’s green and pleasant land ” 
the Jerusalem of their dreams can be built. Passion- 
ately Mill proclaimed: — 

Yet no one whose opinion deserves a moment’s con- 
sideration can doubt that most of the great positive evils of 
the world are in themsdves removable^ and will, if human 
affairs continue to improve, be in the end redu^ within 
narrow limits. Povei^, in any sense implying suffering, 
may be completely extinguished by the wisdom of sodely, 
combined with the good sense and providence of indivi- 
duals. Even that most intractable of enemies, disease, 
may be infinitely reduced in dimensions by good physic^ 
and moral education, and proper control of noxious 
influences; while the progress of science holds out a 
promise for the future of still more direct conquests over 
this detestable foe. And every advance in that direction 
relieves us from some, not only of the dbiances which cut 
short our own lives, but, what concerns us still more, whidi 
deprives us of those in whom our happiness is wrapt up. 
As for vicissitudes oi fortune, and other disappointments 
connected with worldly drcumstances, these are princii^ly 
the effect either of gross imprudence, of Ul-regdated desires, 
or of bad or imp^ect social conditions. All the grand 
sources, in short, of human suffering are in a great degree^ 
many of them almost entirely, conquerable by human care 
and effort; and though their removal is grievously dow^ 
though a long succession of generations will peri^ in the 
breach before the conquest is completed, and this world 
becomes all that, if will and knowledge were not wanting, 
it mi^t easily be made— yet every mind sufficiently 
intelli^t and generous to b^ a part, however small and 
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incoDspicuoiis, in the aideavour, will draw a noble eigoy* 
ment from the contest itsdf, which be would not fin* any 
bribe in the forni of sdfish indulgence consent to be 
without.* 


We may smile at the optimistic hope that inspired 
this passage; we may smile still more broadly when 
we remember Mill’s faith in the power of education to 
reform the world. Yet must we not agree with Mill 
that it is not beyond the capacity of human intelligence 
to abolish poverty "in any sense that involves 
suffering ”? Must we not agree that in this country 
to-day (smd not only in Mill’s time) many people 
suffer from diseases that could have been entirely 
prevented, or that could be mitigated, or even cured, 
were the tesomx^s of medical science fully exploited 
and available to all at an early stage of the onset of 
the disease? Perhaps idler all a sigh would be more 
appropriate than a smile. 

If we wish to critidze Mill we may find more scope 
in the consideration of his list of poritive evils. We 
must, however, notice that Mill included among “ the 
sources of physical and mental suffering ” unkindness 
and worthlessness on the part of those we love. Since 
these are perhaps not remediable by social effort. Mill 
does not further discuss them, for he was primarily 
concerned to argue that we could, if we would, make 
the world a better place. To this it may be replied (as 
Miss Rosalind Murray would surely have replM) 
that pover^ and disease are not in themselves ei^ but 
only in so fill as they are due to the sins of the rich. 
Th^ are conditions, it will be urged, out of which may 
firing noble or ignoble lives. Or we might take the 


* UdUtarbadmi, Chapter II. 
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attitude, suggested l>y Bradley, of the man “ at peace 
with redity ” and thus “ reconciled to the world and 
to life ” who remains imdiscouraged by evils, “ since 
they point to the strength of the iBe which can endure 
such parasites and flourish in spite of theuL” For 
my part, I cannot agree either with Miss Muiiay or 
with Bradley. 

More profitable than criticimg Mill would be an 
attempt to answer for oneself the question : What are 
the positive evils? I do not think that a complete list 
can be given, except in vague terms; atleastiknowl 
cannot be Imth comprehensive and predse, leaving 
nothing out But I am quite sure that my list includes 
nothing that is not without qualification evil. Any- 
thing that hinders or makes impossible a rig^t 
relationship between people: hatred of anyone; 
delight in the suffering of anyone, including deliberate 
cruelty; obtaining power over anyone and exradmng 
it for ^ hurt; unkindness (i.e., a mUder form of 
cruelty) in all its various forms, including insensitive- 
ness to other people’s needs; using peqjle exclusivdy 
for my own aims, as though thqr were things and thus 
without regard to their being also porsims ; indifference 
to truth; lack of self-control; fear. These areinmy 
r^inion indubitably spiritual evils. 

Intense bodily pain,'if it be at all prolonged, is also 
without qualification evil. The condderation of this 
evil is, I think, helpM if we widi to get our ideas 
about good and ei^ as dear as we can. In my 
qpnion there is a &lr amount of muddled thinking on 
this topic) sometimes, indeed, people talk nonsense 
about it I do not pretend that I can mysdf be as 
dear as I should like to be. I made things a little 
easier for mysdf by adding the qualification that the 
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bodily pain was prolonged. It is cortainly less 
difficult to start from that. What is one like when one 
is suffering intense and prolonged bodily pain? (This 
question is not of course definite, since it leaves out of 
account what one is suffiaing the pain for— or perhaps 
luAfor anything— and how one came to be in the con- 
dition of suffering it at all. Both these pomts will 
have to be considered, for thqr are of vital importance 
in any final judgment we may wish to make with 
regard to the pain-situation. But first there does 
come this question of the bodily pain itsdf.) Intense 
and prolong bodily pain reduces one to the level of 
a merdy sensitive organism. Haw intense and haw 
prolongkl the pain must be vary with different 
persons. Great self-control, the outcome of rigorous 
self-discipline, will enable a peison to remain at the 
level of personality to a much greater extent than is 
normally the case. But even for such a one there is a 
limit. We ate concerned with the case when this 
limit has been reached. At this extreme there is no 
awareness of other persons as persons, no re^onse of 
love nor desire for it, no possibihty of creative 
activities. Almost one might be said to be the pain 
rather than to have it To be thus pained is, in my 
opinion, unqualifiedly evil. 

If what I have just been sayiog is correct then it also 
follows that a brief agonizing twinge of pain is evQ. 
But it is not an evil to make a fiiss about For, 
owing to its brief duration, the bodily pain does not 
impair me as a person, nor even prevnit me &om 
carrying on whatever 1 happened to be doing. If the 
riiarp twinges of pain constantly recur, then a bodily 
state may be set up which will impair my activities; in 
that case there is not a total diffi^ce between recur- 
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lent pain and intense prolonged pain. There are a 
great variety of cases ranging from the pain of severe 
toothache or being cot with a knife to the pain of 
cancer in its last stages. I judge that in each case we 
can truly say that suffering bodily pain is intrinsically 
evil. 

In saying that suffering bodily pain is intrinsically 
evil 1 am saying that the judgment that it is evU is 
logically ind^ndent of the circumstances in which 
the pain occurs — that is, how it came about, and what 
is going to be done about it now that it has come. If 
this be granted, then 1 can e]q>lain how it was that it 
was easier to consider first the case of intense 
prohnged-paiii. In speaking about this I spoke almost 
as if 1 were jud^ng the evilness to lie in the impairment 
of personality— about, that is, what are pAhaps 
loosely called “ the results of the pain.” And I think 
it would commonly be agreed that these results are 
evil. We must, then, as it were, make the judgment 
“This is evil ’’twice over: once when “ This ” stands 
for the steering of pain; again whoa “ This ” stands 
for losing the characteristics distinctive of a human 
person. This loss may be brought about in other 
ways than by suffering bodily pain — for instance, 
being intoxicated, which is, I believe, not un- 
pleasant. 

Once this distinction has been made it becomes 
possible to clear up some very common muddles about 
“ the value of pain.” It is assumed that one may be 
noade “ perfect through suffering.” I do not think 
this statement, in its briginal context, referred chiefly, 
if at all, to bo^y pain, but I am ready to grant that it 
may be so used. I am willing to admit, and am 
indeed anxious to insist, that a person may be 
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ennobled through suffering bodily pain bravely and so 
self-forgetfully that he behaves almost as though he 
were not sufiering pain at all. But this ennoblement 
comes through the enduring of something hard to be 
endured, something evil. To me this statement seems 
to be both clear and true. But I am afraid that 
not everyone finds it clear and still fewer would find 
it true. 

I remember, for instance, a discussion I had long 
ago with a serious and rather sentimental but other- 
wise charming and intelligent woman. She stead- 
fastly maintained that pain is intrinsically good, at the 
same time asserting that she did not mean that pain is 
(or might be) good in the outcome of experiencing it. 
She gave reasons for her judgment which, so it seemed 
to me, showed that she was in fact thinking of the 
results. She said that pain ennobled, that people who 
had never suffered intense bodily pain lacked some- 
thing good which those who had so suffered (or some 
of them?) possessed.^ I do not dispute the contention 
that enduring pain bravely and self-forgetfully, and 
thus without bitterness, may enrich a personalia in a 
way in which perhaps nothing else does. But from 
this it would not follow that pain was not intrinsically 
evil but that it is an evil not to be dispensed with. 
Certainly people sometimes judge that they have 
learnt much from pain and would not wish to have 
been without the experience. Pahaps this is what 
Miss Murray is asserting when ^ says that a Christian 
would hold that “ how you endured or faced an evil 
was more important than the evil itself.” It will be 
remembered that she argued that the evil of cruelty 

^ She then remarked disarming^ that she had hersdf never 
sofRsted any worse pain than a bbef but severe toothache^ 
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and oppression was not “ultimate” because “the 
final vdue was not here or now.” This suggests that 
the final judgment regarding what is ultimately evil 
must be made from the standpoint of heaven. It 
remains uncertain what sort of judgments are appro- 
priate to this standpoint 

Returning to earth, I wish to maintain that the 
refusal to admit that pain is intrinsically evil involves 
two confusions that lead eventually to contradiction. 
There is first the confusion between what is worth 
while on its own account independently of what it may 
lead to, and what it is worth while to have only because 
of what it leads to. The former is what is meant by 
“ intrinsically good ” and its opposite is what 1 have 
called “intrinsically evil.” The second confusion 
consists in supposing that if something intrinsically 
good follows upon something evil, then that evil 
cannot be intrinsically evil. This confusion some- 
times takes the form of supposing that the evil is 
nullified by the good, and thus the evil is made of no 
account. I do not think it makes sense to talk of 
nullifying evil, and I suspect that most of those who do 
thus talk are confusedly thinking not of nullifying but 
of overcoming eviL This is quite different To 
overcome evil is not to deny the evil but to adiieve 
value despite it. 

Consid^, for instance, the case of cruelty. I 
assume that everyone will agree that cruelty is evil. 
But cruelty is the deliberate infliction of pain for no 
other purpose than the delict of the person who is 
inflicting the pairu His state of mind, I take for 
granted, is unquestionably evil. Why is it evil? 
Surely because pain is evil and he finds delight in 
causing some person, or animal, to suffer pain. If 
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sufferiog pain wore not evil, crudty would not be eviL 
The infliction of pain can be justified only if without it 
something intrinsically good cannot be secured. The 
purposeless iofiiction of pain is evil because pain is 
itself evil and to enjoy causing pain to anyone is to 
love what is evil. It may be that a person subjected to 
such suffering may by bis manner of enduring it — ^his 
courage, patience, and lack of resentment — cause his 
tormentor to repent of the cruelty, and seek for{j.ve- 
ness. There is a sense in which we can say in such a 
case that the evil is overcome; there is no sense in 
saying that it has been nullified, or that it was not 
really evil at all Not all cruelty takes the form of 
iofi^ctmg bodily pain, and certainly there are pains 
worse than those of the body. But this consideration 
is not relevant here. What is relevant is to insist that 
to inflict unnecessary pain, whether mental or bodily, 
is evil, and that to permit uimecessary pain to 
suffered when it lies in our power to remove or 
prevent the conditions that produce it is also evil, 
quite independently of the question whether those who 
suffer are ennobled or degraded by their sufferings. 
If degradation ensues upon pain there is a further 
evil ; if the suffoers be ennobled there still remain the 
evils of the pain and either of deliberate cruelty or 
insensitiveness to conditions that make for pain. 
Notwithstanding Miss Murray’s argument on behalf 
of “ totalitarian Christianity ” I venture to interpret 
(fifferently the teaching of Christ, which seems to me to 
condemn eruelty and to admit the evilness of pain. 
Moreover, it is inconsistent to lay stress, as many 
Christians do, xtpon the bodily pain Christ suffered on 
the Cross, and then to reject as of no great importance 
the pains suffered by iheir f^ow-men. Christ is 



76 IDEALS AND ILLUSIONS 

indeed presented to ns as healing bodily disease, not 
ignoring it. 

The other “ great positive evil ” which Mill con- 
demned was poverty. Much has been written, or 
sung, in praise of poverty, but those who praise it do 
not usually seek it. Poverty is indeed often regarded 
as a good example of a “ material evil.” It affords, 
however, a good example of the unhelpfiilness of the 
distinction so lightiy dravra between material and 
^ritual evil. Poverty is not something which one 
has, as one has a toothache or a broken leg. It is a 
condition determining one’s mode of life. This con- 
dition is relative to the economic system. 

What is it to be poor? Why does it matter if one is 
poor? These questions must be answered if we are to 
decide whether it is evil to be poor. Answers are to be 
found only by considering how those who are poor 
live. To be poor (i.e., in our economic ^tem, to 
lack money) is to hindered in diverse ways from 
living as one would wish to live. Jfus first of all. 
People who are poor are often forced to five in over- 
crowded rooms, amidst dirt, sometimes hungry, 
sometimes cold, sometimes suffering fix>m diseases 
resulting fi'om dirt and firom insufScient or unsuitable 
food. These are conditions that make for human 
misery. It is futile to say that these are merely 
” material evils ” and that aU that matters is how thqr 
axe faced. A husband may have to watch his wife, or 
a wife her husband, or pamts their child, d^ng for 
want of things that money can bay, or lingering 
through months, even years, of bodily pain and weak- 
ness that could be remedied were it not for lack of 
money. Again, fiom lade of mon^ some men and 
women axe forc^ to work without dignity — afiaid of 
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fhetr “ boss ” because they are afraid to lose thdr job 
and thus their means of livelihood, fri this uny 
subservience and obsequiousness are fostered. These 
are spiritual, not matnial, ills. Those who argue that 
the evils of slum conditions ate neg^gible apart from 
thdr causation throuj^ the sins of the rich do so 
because they regard these evils as merely material. It 
might be well for such pecqile to ask themselves the 
question vtiiat it would be like to be herded together 
always in an overcrowded room without chance of 
solitude. Would they not admit that never to be 
alone is to be d^niv^ of an essential condition for 
^iritual growth? The conditions may be dubbed 
** material ” by those who are fond of the word, but 
the outcome is ^iritual evil. If h is argued (as I have 
heard it argued) that “ the poor ” lUx to be over- 
crowded and to live in dirt and squalor, I should r^y 
that; if this be true, “the poor” suffer another evti — 
contentment with conditions not fit for such a bdng as 
matiA To live without beautiful things— indeed, in 
positive ugliness — to be untrained to appreciate fine 
music or fine literature or plastic art, nevw to have 
opportunities of discovering the joy to be found in 
seeking knowledge, is to be derived of conditions 
necessary for the ^velopment of the human ^irit. 
It is true that from the most unpromising conditions 
some emeigie. Nor would I at all wish to maintain 
that slums and poverty^cken areas (so rightly called 
“ depressed ”) harbour “ mute ii^orious Miltons ” 
who would be neither mute nor inglorious had th^ 
bad money for trav^ and education. Quite the con- 

* it he leplkd that we, in Great Britain, are “ nmedpinf aU 
that," then xay prant is g^ted — namdy, that these oonditioas 
are intolerable and are not to be toIesalM 
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traiy, even thou^ I am not one of those who think 
it well that Keats, for instance, should have snfibced 
as he did for lack of easy ciicumstanoes. It is, 
however, those not specially gifted, with no super* 
abundance of energy or inner conviction of genius, 
who suffer most, usually without knowing it, from the 
dqiiivations that come from poverty. It is ea^ to 
sneer— after the fashion of a distinguished Chiuch* 
man, comfortable in his circuinstances and proud of 
his family tree— at the way the poor take their 
pleasures and spend their leisure. But the finer enjoy- 
ments of life, apart from loving and being loved and 
from the consciousness of a job well performed or of 
duty well done, are not to be had without training; 
leisure of mind and body are essential for such 
training. One has first to learn to outgrow the 
childish taste for sweets. 

It is only too easy to become muddled at this jioint. 
Hints of the muddles appeared in Chapter H. What 
kind of lives ate worth the living? Miss Murray and 
Cardinal Newman seem to say that nothing is needed, 
nothing really worth while, except “ being good ” and 

performing one’s religious duties.” Isitanacddent 
that both these Catholic moralists mention filthiness 
and raggedness as not uncommon characteristics of 
their saints? If nothing else matters exc^t perform- 
ing one’s religious duties, then it is understandable 
that stress should be laid upon the unimportance of 
dirt and sickliness. Ftom this point of view the 
whole significance of this life lies in its being a prelude 
to life in the world to come. Hence, those conditions 
are good which promote saintliness (in Miss Murray’s 
sense of ** saint ”); it is then argu^ that those com- 
didons which social refonners stigmatize aa ** bad ” 
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have been in fact most prolific of saints. If our ideal 
is to fit ourselves for a heaven to come, not upon this 
earth but only after death, then it is reasonable enough 
not to care about making this world a place where 
men and women can be free and happy. 

We have seen also how Einstein rejects ease and 
happiness as “ends” fit only for swine. This is 
another muddle. Happiness is not an end to pursue;^ 
it is a sign, perhaps, that someth^ worth while is 
bong pursue^ a characteristic of a state in which a 
human being’s capacities ate beipg fulfilled. I do not 
believe that Einstein is not happy in doing his work. 
It is not swinish to be happy unless one is happy in 
swinMi ways. These muddles seem to me to come 
from thinking of Truth, Beauty, and Goodness as 
three ends, or one great ^D, and tihen supposing that 
weaker, or mote swinidi, folk set up a rival end. 
Happiness. But Happiness is not an end to be chosen 
Instead of Truth, Beauty, and Goodness; it is a 
character of experiences of knowing sometl^g to be 
true, contemplating something brautiful, fulfilling 
one’s duty. We must think in adjectives, not in 
capitalized abstract nouns. In making or enjoj^ 
apoem, a picture, or any work of art, or any beautiful 
natural scene, in acquiring knowledge of various kinds, 
and in teaching what we know, we some of us some- 
times find we are hai^. In intercourse with friends, 

* I qwm the conchidiiis lines of an unpaUidied poem by Dr. 
C.W.SheptiBtd-^ 

« What is happiness? therieam 
Of a dream within a dteam. 

WUQe yon know it not, ’tis wifii yon, 

Qiasp the vision and twiD leave yoiu 
And your empty arms oonftss 
Us connteiftit; fotpctfUlnest.'’ 
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in ^[laring thdlr hopes and successes and finding th^ 
share ours, we ate sometimes haiq;^. In doing our 
duty even at a cost, in bemg kindly and compassionate 
in overcoming pain and fear, we sometimes find we 
have been happy. In activities such as swimming; 
riding, fencing, playing chess or football, and so on 
and so on, we are sometimes happy. In other words, 
these are activities the performing of which is enjoyable. 

A list such as this is tedious, yet its tediousness does 
not save it from evident incompleteness. It is much 
easier to talk in large abstractions, and to do so 
enables one to use more elegant Bo^h. Neverthe- 
less, I think it is important to ask oursdves on what 
different sorts of occasions we have bem happy. I 
once asked a class of adult students, all of whom were 
training for social work, to write an account of some 
occasions in which they bad judged themselves to be 
hap(ty. To my surprise and no small dismay most of 
them had found them^lves happy only in doing their 
duty. A few had mjoyed art None seemed to 
remember having been bappy in esperiendng what 
Mill so unfortunately called the lower pleasures,” 
nor in intercourse with fiiends, nor in the pursuit of 
knowledge. Human activities are very various. The 
complexities of living ou^t not to be ignored in the 
quest for what is worth while. Most reflective peoide 
are prone to over-simplity, not by the simple process 
of leaving out a great deal as unreflective people do, 
but by finding common characters which aie^ however, 
less significant than the diversities we conceal by 
uting abstract nouns. 

The temptation to over-simplity in' this tnaTwiar is 
peculiarly attractive to moral philosophers; it is a 
temptation that acn academic moral philosopher finds 
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it bard to overcome. Preatdiers, so far as my exper- 
ience goes, nearly always succumb. Would it not, 
however, be entirely surprising that our diverse 
activities, if they have any worth at all, should have it 
for the same reason? The world is not in the least 
tidy and unitary. Human beings are many-sided 
creatures, growing from an animal origin and capable 
of reason and love. To forget this community with 
the animals and the difference from them is to bereave 
the spirit or to exalt the senses. 

The distinction between spiritual excellences and 
moral excellences is indisputably important Mor- 
ality in the narrower sense of the word consists in 
using our opportunities for achieving excellence of any 
kind ; it is an affur of conduct The consciousness of 
morality is the consciousness of being obliged to do 
something. It arises when we are aware of something 
that needs to be done although we would like to leave 
it undone, or that something is not to be done althou^^ 
we want to do it Some of us, for instance, find we 
are happy in managing a great business with a ruthless 
disregard of the welfare of those affected by our 
activities ; others find themselves happy in dominating 
other human beings to dieir hurt But what we 
ought to do is not independent of what other people 
ought to do and be required to do; likemse, with 
regard to what we ought not to do. It follows that we 
ought not always to pursue experiences in which we 
should be happy. This is a platitude, but, like most 
platitudes, it is often denied and s^l more often 
misunderstood. If we admit that all men alike ought 
to be free and happy, we see reason why we should at 
times forgo our own happiness. To admit this is not 
in the least to admit that it is swinish to be baonr It 
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is to recognize that not eveiything which, in other 
circumstances, would be worth while can be achieved 
in stich a world as this. We see that not all good 
things are added to the righteous man. This we have 
surely always known. 
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“ Though it is only in a very imperfect state of the 
world’s arrangements that anyone can best serve the 
happiness of others by the absolute sacrifice of his own» 
yet so long as the world is in that imperfect state, 1 fully 
admowledge that the readiness to make such a sacrifice 
is the highest virtue that can be found in man. 1 will add 
that in this condition of the world, paradoxical as the 
assertion may be, the consdous ability to do without 
h^iness gives the best prospect of reaUzing such happi- 
ness as is attainable.” — J. S. Mill. 

” 1 DO so want them to be happy,” said a mother to the 
headmistress of the school to which she had just 
brought her young children. It is a natural wish. 
How is it to be fiiMlIed? That depends upon the 
ways in which we conceive happiness to be possible. 
At Qiristmas and on biith^ys we send to one 
another ” all good wi^es for your happiness.” It 
would be false to say that the wish is without signifi- 
cant content; it would be foolish to suppose that what 
we wish our fiiends is a continuous round of pleasures. 
We think more highly of them than that Grant that 
the wish is seriously said and gravely meant; I (any 
one person) wish you (someone loved) "a happy 
New Year.” What is it I wish for you? That you 
should not this year suffer some great grid'— the loss 
of someone mudi loved, the misery of knowing sonie- 
one loved has done wrong, the loss of your means of 
livelihood, the catting off of your activities by smious 
disease or any bodily calamity, &ilure in doing your 
Lt— 4 
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duty, the need to be distressed by your coiutiy’s 
suffering. This at least, and much more; not only 
not to suffer, but also to have some times of joy- 
intercourse with friends, work well done and enjoyed, 
leisure and the relaxations of leisure. At the end of 
1940 (now, as I write, very near) it will hardly be 
possible for any normal adult person to wish any 
other adult a happy year in 1941. We cannot expect 
to be happy while we and other countries are engaged 
in so great and terrible a war ; we ou^t not to e3g)ect 
to be saved from griefs now so widespread. It is 
sobering to reflect how few people in the world to-day 
can be deqply happy, save for comparatively brief 
periods, exc^t the cMdren. And for them we do 
not wish nothing other than pleasures. We wirii for 
them experiences through which they may grow and 
develop happily. 

By the pleasures of life we commonly mean amuse- 
ments and relaxations of various kinds. It is 
characteristic of an amusement to come to a full- 
stop. The game is over and done with; the detective 
novel is read and put on the shelf; the crossword 
puzde is solved and forgotten ; the play is ended and 
the qiectators dq)art. While it lasted it (each of 
them) was a good experience, worth having, for it was 
a change in the routine of diaily life or a pause firom 
work, and it was not prolonged. An oft-repeated 
pleasure satiates, though some pe(:q>le, it must be 
adnuitted, take a deal of filling before saturation 
point is reached, ^ttt it is reached and then a 
“ new pleasure ” has to be found, and the finding 
of it is a burden, and the new pleasure ceases 
to be new and it palls; it has then ceased to be 
pleasant. 



“ 'WHILE ROME IS BURNING ” 85 

There is no doubt that the language we use makes 
difficulties for us. It would, in my opinion, be cou" 
venient if we could keq> the term “ pleasures ” for 
those activities that come to a natural fiill-stop. 
There may be some exaggeration in saying that a 
game comes to a full-stop; althou^ the game is 
ended, playing it may have increased our skill in 
playing future games, and that, too, is pleasant. But 
each game is, so to speak, a rounded v^ole in that the 
mo'ves in one game have no effect upon the moves to 
be made in the next game; each game starts from 
scratch. There is thus somejustificadon for regarding 
a game as a completable acd'idty. No one wants to 
play twice a game, say, of c^ess, or football, or 
bridge, with exactly the same moves. I do not, 
however, 'wi^ to say that a sharp distincdon can be 
drawn b^een games as pleasures and other pkasures 
— such, for instance, as swimming, listening to music, 
looking at pictures, reading a booL These activides, 
too, may be merely relaxations ; the picture looked at, 
the book read, may be put asi^ as “ finished.” But 
this is not always the case; the picture may be felt 
worthy of being looked at again; the book may be 
re-read and a more subtle enjoyment derived from the 
re-reading. I siq>pose no one would deny that a 
sonata, a symphony, a concerto, does not yield us full 
enjoyment on a first hearing. More exquisite delict 
will be obtained when the ear of the mind is trained. 
And for this reason we often call listening to music 
“an intellectual pleasure”; and so with the other 
arts. Yet we should not say that a man whose time 
was mainly spent in listening to music was leading a 
“ pleasure-loving life.” Even if we do not agree with 
Shakespeare that 
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The man that hath no music in himsdf. 

Nor is not moved mth concord of sweet sounds. 

Is fit for treasons, stratagems, and spoils, 

we do commonly hold that it is good to enjoy music. 
If we were to condemn a man for spending his time 
mainly in listening to music (or in looking at pictures), 
we should do so chiefly on the ground that he was “ a 
Nero fiddling while Rome was burning ” ; we should 
not condemn him for the same reasons as we should 
condemn a man for whiling away his time in an idle 
round of disconnected amusements-^hose very 
disconnexion is likely to bring him the nemesis of 
boredom. 

I do not pretend to be able to make iHcedse who 
“ we,” in the preceding sentences, stands for. It is 
enough if it be granted that “ we ” may there stand for 
a considerable number of ordinary people. The two 
cases deserve some considmation. A man who 
spends his life in disconnected amusements behaves 
on tAe level of a kitten or a child, but not or a kitten or 
a child behaves; the kitten and the child play; their 
play ends ; after a while they are ready again to play, 
and in playing th^ develr^ after their respective 
fashion. The man who passes firom one amusement 
to another is continuing something; that ought to have 
a natural end, as thoi^ it led on to something dse. 
He does not behave in a maimer fitted for a being who 
is capable of diverse activities; there is in his life 
nothfog serious. The same diarge is not to be made 
of the fiddling Nero.* His fault, I assume, was that 

* I^do not know vttether Noo did fiddle Rome was 
bumihy but I a s s ume the popular charge to be correct iW* 
filer, fx the purpose of nw Illustration, I assume fiiat he really 
was a nddhm who fiddled ror love of music; also diat he did not 
himsdf set Rome on fire. 
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he fiddled while Rome burnt, instead of putting down 
his fiddle and helping with buckets of water. 1 
entirely agree with the popular verdict that he ought 
to have helped to put out the fire. Always in our 
world to-day there is the equivalent of a fire to be put 
out. Sometimes the fiiie is localized; sometimes the 
conflagration is almost world-wide. For this reason 
we judge that no one ought to be for ever fiddling, or 
enjoying the arts, or delighting in scholarly research, 
or contemplation. We ousht to fiddle (jitXtmgfiddUng 
stand as an example) only upon a condition— only, 
that is, if no urgent demand is made upon us. To 
enjoy playing the fiddle is itself good, but having this 
good may conflict with something that needs to be 
done, that ought to be. This is surely the point of 
the charge against Nero. 

It is, in my opinion, important to be dear about 
this. People sometimes talk as though enjoyment of 
art was nothing but play— althou^ of course^ r^ed 
{day and ** quite nice” as a social asset. I have 
already admitted that we may pass insensibly from 
enjoying music, books, and pictures as mere relaxa- 
tions to the subtler enjoyment characteristic of 
appreciating a work of art I have also insisted that 
play is itself good. But play comes in between serious 
activities. The appreciating of art is a serious 
activity. I cannot define what I mean by ” serious ” ; 
all I can do is to try to make the reader see for himself 
what 1 mean. It is not true that no activity is serioiu 
excpt those which directly promote changes in our 
world; the serious is not the same as the useful. The 
notion of serious activities has to be connected with 
human capacities. I start from the assumption 
(which, to me, seems indiqnitably true) that human 
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beings have ^iritual needs.^ These ate the needs 
that differoitiate men from the other animals ; if they 
ate left unsatisfied, then men are nothing other than 
animals. A man’s activities are not in the least like 
a set of pigeon-holes, of whidi some may be filled while 
others remain empty. His spiritual activities react on 
his animal activities, and what is purdy animal in him 
may help or hinder his spiritual development. In men 
appetites soon become something more than animal 
ne^; they revert to mere animal needs, that must he 
satisfied at aU costs, when men, throu^ starvation, 
cold, wounds, are nothing but suffering bodies. To 
be thus is to be non-human; deliberately to bring 
men down to this level is to be inhuman. 

The fact that men have i^iritual needs afifects also 
the modes of satisfying their animal needs ; animals 
devour food; men make an art of dining; animals 
(at least some of them) enjoy air and sunlight; men 
(though too few of them) ddight in the beauties of 
nature; animals re^nd to the beautifiil colours and 
characteristic sounds of thdr mates ; men can find in 
colours and shapes and ordered sounds a mote than 
sexual gratification. The enjoying of art and of 
beauty in nature is specifically human. Those who 
expocience such states of mind know them to be with- • 
out qualification good. Such experiences are serious 
in that th^ are significantly connected with the growth 
of the human quiit. What I have said about art 
holds also of the eiyoymeut of learning— scholarship 
and the research into natural processes that we call 
sdecice. 

1 shall without more ado take for granted that art 
and learning are serious activities, having worth in 
^ See Chapter n. 
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themselves. But I have also admitted that Nero 
must forsake bis fiddle when Rome is burning. An 
urgent demand is made upon him to save the city and 
its inhabitants from destruction and death. The 
demand brings into opposition two values : music and 
saving lives. This opposition is not well stated, as I 
have just stated it ; but that is how is presents itself in 
the Nero-dilemma. It sounds odd to say that 
“ saving lives is a value ** and to oppose it to “ music ” 
as another value; and it is odd, but its oddness does 
not prevent it from being truly said. If we could 
manage to see why exactly it sounds odd and yet is 
truly said, we might succeed in coming to grips with 
the problem known to moral philosophers as ** the 
problem of conflicting values.” 

Two good things, or, as it is often convenient to say, 
two valuer do not conflict apart from a situation in 
which one but not the other is realizable — ^Le., can be 
had by someone. There would be no conflict worth 
the mentioning were it not that, in a definite situation, 
one good thing cannot be had without surrendering 
the other good thing. To recognize that this must 
be surrendered is to recogtiize a moral demand. It is 
characteristic of human beings to recognize that there 
are certain claims that demand to be honoured; the 
demand takes the form : something ought to be dom. 
The demand upon Nero was to save someone’s life. 
A demand is not moral unless its fulfilment would 
realize something worth realizing. When we_ said 
“Nero must forsake his fiddling;” the must is an 
expression of a moral demand. Unless it is worth 
while that men should live out th^ normal span of 
life, should not be burnt and mutilated, there was no 
moral urgenqr in the demand that they be saved. Its 
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morality consists in the fact that Nero by responding 
to the demand could save what is worth whil^ for 
human bdngs have and are capable of creating value. 
Making music u also worth while. If we were to 
consider these two activities in abstraction — ^that is, 
without referring to any definite situation siudi as 
Nero’s dilemma— it would not make sense to a^ 
which is better. (The question would be as silly as to 
adt: " Is blue better than green? ” or “ Is the note A 
on the piano better than the note F? ”) But the 
question: “ Would it be better for Nero to go on 
fiddling or to help put out the fire? ” is a definite 
question to which a definite answer can be givenu To 
me the answer seems indisputable: “ Nero ought to 
help put out the fire, rescuing whomsoever he can from 
the flames.” 

This answer rests upon certain assumptions, wbidi 
I take for granted, but which must be made eqilicit 
Men stand in relations one to another which are such 
that out of these relations arise moral demands. A 
moral demand is that something should be done with 
reference to good and evil. MoraliQr, that is to say, 
is concerned with actions ; not doing something may 
also be an action— e.g., Nero’s not doing anything to 
help put out the fire. Actions take place in deEtdte 
situations. Judgments with regard to the morality of 
an action ate about the action in its situation. A 
situation is always complex; it has, so to speak, no 
definite boundaries. An etiiical situation is one in 
which good or evil is present; an ethical situation thus 
contains at least one sentient bong 

I do not here ofifra any deforce of these assump- 
tions; 1 bdieve tiiat they are assumptions ccmunonly 
m a d e and jaesupposed in our ethical judgments. 
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What I am most concerned to do is to call attention to 
the complexity of an ethical situation. By com* 
plextty I do not mean perplexity, but just complexity — 
Le., an interweaving of elements which in their inter- 
relations constitute the situation. In each situation 
there are elements peculiar to that situation. Never- 
theless, certain situations resemble other situations in 
essential characteristics; these situations we can refer 
to by using the same worcls in each case. For 
example, there are many situations in which promises 
are made. Each of these will be a promise^making- 
sttuatUm ; these will resemble one another in contain- 
ing persons having ng>ectations with regard to the 
future. This must be so^ since it would be nonsense 
to say that a promise is. made although there was no 
one who promised, no one to whom the promise was 
made, and no expectations with regard to the possi- 
bility of future actions. Further, in such situations 
one person -wants another person to do certain things 
in the future, believing that not otherwise would these 
wanted things be done. To take other examples: we 
speak of enjoying music, visitir^ our friends, visiting a 
sick and irritable aunt, bombing a city, tdMng die 
chosen to the Zoo, giving money to hospitals, going to 
College, and so on. The italicized words in each case 
incompletely describe a situation by naming an impor- 
tant dement in that situation. Importance is relative 
to a point of view and essential characteristics are 
those without which what is important would not be 
present. Human beings resemble each other; we are 
members of the same kind or sort Consequently we 
often do find the same things to be important, finding 
oursdves in the same sort of situation. There are 
many difiSsrent roses;, each is a single thing which 
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grows and finally dies. But each rose is a member of 
the natural kind rose— that is why we have a single 
name for referring to each one of them; each rose 
needs the same sort of conditions as other roses for its 
growth. In the same way human beings each need 
conditions which are the same for all— for example, 
food, water, warmth, play, loving and being loved, 
and so on, indefinitely j>ut not inMtely. 

All this sounds very elementary. So it is, and 
rightly so, for what comes first is essential for what 
comes after; it is elementary in the secondary sense 
of “trivial” only because it is always taken for 
granted. But something that can be taken for granted 
must not thereby be forgotten. In the elaborate com- 
plexities of our present stage of civilization we are 
likely to take for granted and forget the resemblance 
between human beings because, for many of our usual 
purposes, it is the differences between one human 
being and another that are important— Le., must be 
taken into account 

If we consider resemblances between situations we 
can make generalizations ; thus, for instance, we can 
say: “Enjoying music is good.” This statement does 
not require any qualification. But from this it does 
not follow that it is always good / should agoy 
nuaic, for this dqpends upon a definite situation. 
Agun, it is true that giving money to a hospital is 
good; thus pleas for hoq)itals fi^ue among “The 
Week’s Good Cause.” But it does not follow that it 
is always good that / should give money to a hospital. 
Whether it is good depmids iqkhi my cucomstances 
and the circumstances of the particular hospital at a 
definite time— that is to say, the judgment: “ It is 
good that so and so” relates always to a definite 
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situation. In generaliang we abstract from definite 
situations, and in thus abstracting we leave out of 
account certain factors that are present in the situa- 
tions. Thus to generalize and abstract is necess^; 
thinking, and therefore speaking, involve abstraction. 
Our difSculty may be that we are tempted to be more 
abstract than is necessary. The importance of 
noticing and then resisting this temptation will, 1 hope, 
become more evident as we proce^ 

Consider again the situation which constitutes 
Nero’s dilemma. To be situated is to be set in 
relation to other things. Nero (1 assume) is in a safe 
place eiyoying music; there are relations holding 
between him, the fiddle, the part of the earth on which 
he stands, the attendants around him, and also the 
sounds he makes on the fiddle. He might choose to 
limit his situation to fhctors such as these, isolating 
himself from the bmning dty to which, however, he 
also stands in various relations. But (we are assum- 
ing he has observed the city to be on fire and he knows 
there are people burning in it. Whether he likes it or 
not, he is within the wider situation. It is an ethical 
situation — ^i.e., a situation to which judgments of good 
and evil are relevant. The question that confronts 
him is, then, not at all whether music-making is good; 
that question is already answered; nor is it whether 
saving people’s lives is good; that question may also 
be regarded as answered; nor is it the pseudo-question 
whether enjoying music is better than saving lives; it 
is the question whether in this definite situation 
(known to Nero with a fullness of detail that our 
verbal descriptions cannot give) it is better to stop 
fiddling and save lives by hdping to put out the fire. 
There would be no dilemma if to stop fiddling were 
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not to give up something good; there would be no 
moral dilemma if having this good now were not 
incompatible with responding to a moral demand. 

If the buildings in the city have no value, if the 
lives of the citizens have no value, then there cannot 
be a moral demand to save either from destruction. 
Moral values depend upon non-moral values. If 
Nero did not stand in definite rdations to the dty and 
its inhabitants, there could not be any demand upon 
him to take action with regard to them. But he does 
stand in relation to them, and upon these relations the 
moral demand is based. 

It is certainly annoying to be interrupted just when 
one is mastering a difficult musical phrase; it is 
annoying to be called upon to lay aside one’s interest- 
ing ffistorical research; it is annoying to have to 
relinquish one’s ddighted and solitary contenpladon 
of a masterpiece of art. Whey should one allow 
oneself to be thus interrupted and prevented from 
following an enjoyable occupation? For what reason 
can one be called upon to surrender something good 
which is being experienced as good? Any answer to 
such questions must be based upon the rdations in 
which one human bdng stands to other human beings. 
These relations are inescapable. Is it possible to make 
more definite than I have yet done which rdations 
bdween men are inescapable? 

We may find some hdp in answering this question 
by considering a cardully reasoned judgment made 
by Mr. Clive Bdl in his book Civilization^ Mr. 

* I do not in the least wish to break a bnttoffir with a hammer ; 
I haw been gEeaAr entertained by C3iw Bdl’s^ee eTeiprtt, and, 
vAen I first read it, ip. 1928, leamt a grxid deal fimn h. Cer- 
tainly I recommend it to anyone who is interested in ’himiim 
afiBrixs. 
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Bell believes that to be dvilized is “ to experience the 
most intense and exquisite states of mind”; the 
completely civilized man possesses ** Reasonableness 
and a Sense of Values,” from which spring “ a taste 
for truth and beauty, tolerance, intellectual honest, 
fastidiousness, a sense of humour, good manners, 
curiosity, a dislike of vulgarity, brutality, and over- 
emphasis, freedom from superstition and prudery, 
a fearless accqitance of the good things of life, a desire 
for complete self-erquession and for a liberal educa- 
tion, a contempt for utilitarianism and philistinism, 
in two words — sweetness and light." We can 
recognize in this de^ption an ancient Athenian ideal. 
It indudes nothing that is not good. If all people, 
or a large majority of people, were thus ” civilized,” 
we should all be living happier lives to-day. Mr. 
Bell, however, maintains that the production of such 
completely ** dvQized ” brings must be at the e}q)ense 
of the many who will remain incompletely dvilized, 
or not dvilized at all. His conception of the good 
sodety is pyramidal: at the top those who are com- 
pletdy dvilized, below them those who have recrived 
some ” dvilizing ” influences, at the base slaves who 
will have no share in the sweetness and light of 
civilization. He argues: — 

... To discredit a civilization it is not enough to show 
that it is based on davoy and iqjustifie, you must show 
that liberty and justice would produce something better. 

AH else bring equal, 1 should prefer a dvilizatiou based 
cm liberty and justice: partly bwause it seems to me the 
existence cS slaves may be damaging to that very riite from 
which crvilizathHi springs; partly because slaves too 
deeply d^raded become incqnble of reoriving the least 
tincture d vhat the dlite has to give. A sendtive and 
intrifigent man cannot &il to be aware of the social conr 
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ditions in which he lives, and the lecogoition of fhe fact 
that sodety depends for its existence on unwilling slavery 
will produce on Mm one of two effects: a sense of dis* 
comfort, or callousness. And it does seem to me that a 
state of mental malaise, inducing either a turning away 
fiom one important side of life or a hardening of heart, is 
bound eventually to lower the value of the civilized man as 
an end and impair his d&imcy as a means. 

What interests me most in Mr. Bell’s pronouncement 
is his uneasy and unwilling admission that “ a sensitive 
and intelligent man cannot fail to be aware of the 
social conditions in which he lives.” If only he 
could shut himself up in an ivory tower how deli^t- 
fully and valuably he mi^t pass his time. But a 
“ civilized man ’* must be sensitive and intelligent, so, 
as Mr. Bell is reluctantly forced to admit, either he 
must harden his heart or be discrmiforted. It is very 
unfortunate, but that is how things are. How 
satisfactory would it not be for a civilized Nero, if 
only Rome were not burning? But it is burning and 
he cannot, if sensitive and intelligent, be utunoved by 
its plight. 

To-day, although Rome is not burning not a few of 
the cities of Europe are, or have been, in flames — 
deliberately set on fire. What does it matter to us, if 
we be smisitive and intelligent men, provided that our 
own dty is not in flames or, if it is, if we can take refuge 
in Califomia and there produce masterpieces, or at 
least enjoy the masterpieces of others? Mr. Bell has, 
I think, given us the answer. We cannot r emain 
unaware of what is happening; we may escape the 
danger and the discomfort; we may still, far removed 
to a safe places continue our dvilized pursuits; but 
we do so at a cost— ^e cost of callousness or a sense 
of discomfmt. 
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There seems something wrong here. The ** civilized 
man ” was not pictured as callous or as (hscomforted; 
he has no need to turn away, hardening bis heart to 
the sujBering of others, for he is innocently unaware 
that any sufier. The Hay FolJoy do not exist for him 
as persons. Mr. Bell's “ civilized man ” can be but 
a Bloomsbury dream; and in Bloomsbury, if not in 
ancient Athens, the dreamer must at last awake. 

It is surely not difiScult for us now to see that Mr. 
Bell’s ” civilized society ” is not a good society. The 
slaves at the base are not themselves regarded as 
having worth; th^ are merely useful in supporting 
the apex, the “civilized” dlite. But slaves also are 
persons. Since the time of Kant it has been usual to 
put this point by saying that a man is an end in 
himself, not a means to anything else. By saying that 
a man is “ an end in himself” we mean that a man 
ought to be himself, and not be for anyone or anything 
else. It is not to say that a man is an isolated unit. 
On the contrary, a man carmot be himself apart from 
his fellows ; to in good relations to other people is 
necessary in order that he should himself develop 
what he has it in him to be. We have seen that, in this 
present stage of the world’s history, it is not possible 
to remain wholly unaware of what is happening to 
other people in our own society; at least, not if one is 
at all sensitive and intelligent. It seems to me true to 
say that nearly all people would like to be in good 
relations with other people, but to be in these good 
relations involves that these others should not be 
prevented from developing and using their caj^itiies. 
I have been careful to say “ would like to be in good 
relations,” and not “ seek to be,” for we are apt to 
sneak a loophole and add, “ would like to be, if only 
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so-and-so”; and, unfortunately, “the so-and-so” 
is not the case. But, just because we would Uke to be 
in good relations 0f only so-and-so), we do feel some 
discomfort because we are not There is some slender 
ground for hope in this discomfort 

Hume denied that there is such a passion as “ the 
love of mankind, merely as such, indqpendmit of 
personal qualities of services, or of relation to our- 
self.” Certainly mankind is an abstraction and not 
a possible object of affection; if, however, we 
interpret “ mankind as such ” as meaning “ each and 
every individual human bemg,” there is more to be 
said, and I propose to say it shortly. Hume’s point 
is rather that we love only those whom we know and 
either admire or regard as benefactors to us. Never- 
theless, he adds: — 

Tis true, there is no human, and indeed no sensible, 
creature, whose happiness or misery does not, in some 
measure, affect us, when brought near to us, and rqne- 
sented in livdly colours: But this proceeds merefy from 
sympathy, and is no proof of such an universal affection to 
mankind, since this concern ortoids itsdf b^ond our own 
species.^ 

Hume is surely correct in saying that we are affected 
by the happiness or misery of other “ sensible crea- 
tures” (i.e., men and animals) provided that this 
happiness ot misery is vividly present to our minds. 
Sympathy is a natural excellence. The word “ ^m- 
p^y” is, however, ambiguous. It may mean 
similaiil^ of feeling— as, for example, when I and n^ 
neighbour are both ma^ afraid by bombs eaiploding 
near us. We have a fellow-feeling, which is primarily 

'A Treatise of Human Nature, Bk. Pt. sect. 1 ffidby- 
Biggeeditioa: p.48t). 
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coata^ous emotion. If, however, the realization of 
his fear inclines me to reassure him (even though I 
mysdf be afraid), then 1 am sympathetic, that is, I feel 
for him and not merely with him; my feeling goes out 
to him. There is a further development when I am 
able to “put myself in his pla^” ima^natively 
realbdng what he is feeling and feeling/or him no less 
keenly than 1 should feel for myself. This kind of 
sympathy is an outcome of imaginative intellect; 
it is comparatively tare and veiy precious. A little 
might be done towards cultivating something like it, 
if the imaginative powers of children were fostered in 
a way not at present common in our educational 
system. At its highest, however, it is likely to remain 
as exceptional an excellence as any other great 
imagmative aduevement. Such sympathy is akin to 
love and always accompames intense love between 
persons. 

A great catastrophe does awaken widespread feeling 
for its victims. Mr^nitude and suddenness are per- 
haps important factors in bringing the catastrophe 
vividly ^ore our minds. For instance, the great 
earthquake in Turkey (January, 1940) aroused 
sympathy among people in no way directly affected. 
This sympathy found its inactical eiqiression in 
sending help in the form of Red Cross ambulances 
and in raising a large sum of mon^ for the victims— 
aU that most people could do to aid. Such facts as 
these are important as showing that men and women 
can be moved to feel for others once there is dvid 
awareness of their sufferings. The difficulty is to 
imagine vividly and not too ea^y to tire. In the last 
five years disasters, mostly of men’s own makings and 
crudi pmsecutions have been so fiequent and wide* 
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Spread that at times imagination has been dulled and 
emotions stifled. At such a moment we may be 
tempted rather to escape from the thought of human 
suffering than to do what can be done to alleviate it. 

Last August 1 received a letter from a friend of 
mine in South Africa, which raises a problem that 
must be faced. I shall quote from this letter as the 
writer puts the point better than I can put it. The 
letter is dated July 23, 1940, so that it was written soon 
after the bombing of England had begun : — 

It is imbearably painful to know that England is bdng 
bombed and that one can^t do anything to help. . . . 

1 suppose in time we shall grow less capable of being 
moved to great sorrow and indignation, steel ourselves, 
as it were, ags^t the onset of these fedings. Yet I do not 
think that this is desirable. If we keep on “steeling” 
ourselves we might arrive at a stage of numbness and be 
mere “ automatons ” without freedom of feeling. 

You see, the tragedy of Poland and of other countries 
Alls me with horror. But I have a different sort of feeling 
about the bombing of England. It worries me that this 
should be so. I have tried to reason about it and it seems 
to me that the great general tragedy of this war is a sort of 
pattern made up of individual tragedies of millions of 
human beings. 

Therefore our fedings become intensified when we get 
beyond the abstraction of world tragedy and come in 
contact with individual suffering (i.e., when pain is suffered 
by those we know). Perhaps this is necessary to retain 
our reason in face of the beastliness of war. I wonder if I 
(anybody) ought to have the same sort of feeling for a 
young German pilot who is diot dovm as I would for my 
own brother, should he be diot down. . . . If I can’t, is the 
inability due to a limitation of sympathy? 

I wish I could think clearly on this subject. It worries 
me to know that I can bear the bombing of the Chinese 
(and stay put) but that I can’t bear the bombing of the 
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Englidi in England (and not try to get to England). I 
wish 1 conld find adequate leasons for the difference in 
feeling. I have been thinking much of the problem since 
the air-raids in England. 

It is natural, I think, to feel mote intensely the 
sorrows (and joys) of those we love than of those 
whom we do not even know. Love is a going out of 
oneself to the loved; what affects them affects us. 
This seems to me not only natural but also right and 
fitting; it fits the relation of loving, for that is the 
nature of love, and love is supremely good. What is 
unfitting and wrong is the desire without sound 
reasons to differentiate between the treatment of those 
we love and those we do not. Ixive alone does not 
provide such reasons, but to feel with those we love is 
itself good. What needs to be remedied is the too 
narrow extent of our love. 

I have sometimes found it convenient to think of 
men in general as arranged, in relation to one’s self, 
in concentric circles with one’s self as the centre. In 
the first circle are the people whom I (any I) know 
personally in varying degrees of intimacy. Here 

intimacy ” means entering into my life in the sense 
of afiecting and being affected by my ordinary doings. 
This drcle indudes my friends and the mmub^s of my 
“ home cirde.” Ranged beyond these at various 
distances, as it were, from the centre come those with 
whom I am acquainted in person but not intimately 
so— colleagues, budness assodates, fellow-villagprs, 
or townsfolk belonging to my own group, foreigners 
with whom I have common interests uniting us across 
our national boundaries, and “great men” of my 
own and other countries whom I seem to know with- 
out the cermnony of personal introduction. Beyond 
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this ciide lies another containing those not known to 
me by any definite description but lumped together as 
** the rest of mankind.” 

Although I am the centre of this set of drcles 
radiating out fi:om me I am also contained within 
many other sets of circles, each set havmg a different 
/for centre. The figure of concentric sets of circles is 
not indeed quite apt but it corresponds roughly to a 
not uncommon mode of speech. Visual imagination 
boggles at the thought of the complicated pattern that 
could properly represent every set of people to whom 
I stand in varied rdations. The point to be empha- 
sized is that relationships hold between individuals, 
not between groups as groups. In trying to think out 
these relations we must start from a central 7. But it 
does not follow that 7 must always regard the relation 
to you from my end of the relation, so to speak. Love 
is the rdation holding between me and each of my 
friends. In my opinion love such as we have for a 
friend cannot unite persons not known one to the 
other. For those with whom 1 assodate in various 
ways but who do not enter into the circle of my 
friends 1 have affection; this affection may be de- 
scribed as “fondness,” “loving feding” (to be 
distinguished fi:om love proper), or friendly feeUng. 
In correct &iglish we do distinguish between “ being 
frioids with ” and “ having friendly feelings towards.” 
It is posdble to have friendly fedings forpersons with 
whom one is but dightly acquaint^ and even a not 
dissimilar feeling for those about yiham one knows 
somethingwithoutbdngacqnaintedwiththem. Such 
fiiendly feding is at the root of most work described 
as “philanthroiHc”; there is nothmg of condescen- 
sion in it. When by vivid description unknown 
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persons are brought to our attention sympathetic 
interest may be evoked and pass into friendly feeling. 

It is my contrition that it is not psychologically 
impossible to extend the drde towards whom we 
have friendly feelings. Our tendency to shut our- 
selves up in a small cirde is due, I think, partly to lack 
of imagination, fostered 1^ appalling ignorance about 
foreigners, strangers, and men in other parts of one’s 
own country; partly our withdrawal is due to fear. 
We are afraid of what we do not know, and fear 
makes us huddle together and put out spikes to ward 
off the unknown persons, felt to be dangerous because 
unknown. We are afraid of change because changes 
noay interrupt our ordinary doings and perhaps 
imperil that warm familiarity with our environment 
' that is so dear to frightened children. Fear makes us 
hostile to (i.e., enemies to) strangers ; we are afraid of 
injury to ourself and to those we love; we fear to lose 
our property, the things we need— ’Le., our goods. 
To regard the strangn as a man like ourselves is a step 
towards fiiendly feeling. But when we are afraid we 
act irrationally; later, when the fear has gone, we may 
be ashamed of our irrational behaviour. Eiqperien- 
dng this sort of shame is bppdhil, provided we can 
admit our shame to ourselves and fhoe the conse- 
quences of it. Often, however, we are afiaid and do 
not know ourselves to be affaid. Then, having 
behaved irrationally we find “reasons” for our 
behaviour and thus, unfortunatd.y, we remain 
unashamed. 

Just as love is an intensdy personal emotion 
uniting only those known to one another, so, too, is 
hatred. Hatred is a strenuous emotion, very tiring 
and destructive of onesdf. But just as we can fed 
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friendly to people not near enough to love so we can 
feel unfriendly to people we hardly know and even to 
those whom we do not know at all save by a descrip* 
tion. If, in a quiet hour, we begin to think of people 
beyond our own intimate circle, and to think of them 
as individuals (“ mothers* sons and daughters, all of 
them”), we are more likely to feel to them in a 
friendly rather than in an m^endly manner, but on 
a condition— that they do not appear to us as hostile, 
ready to thwart us and destroy what we love. Fear, 
indignation, or moral disapproval is a necessary 
prelude to hatred. I think that evidence to support 
this contention is provided by the fact that Hitler, for 
instance, has had to “ whip up ” the German people 
to hate the British; his skill is riiown in his careful 
presentation of the British (and other nations whom 
he wishes to be regarded as enemies) as monsters of 
iniquity. In similar fashion, in the war of 1914-18, 
the British represented the Germans as guilty of 
behaviour outlying a decent man. Hate needs con- 
tinually to be fortified.^ So, to a less extent, does teve. 

' Cf. Hume: “ When our own nation is at war with any 
other, we detest them under the diaiacter of cmd. perfidious, 
unjust, and violent: But always esteem ourselves and allies 
equitable, moderate, and mnciful. IT the general of our 
enemies be successful, *tis with difiSculty we allow him the figure 
andcbaractarofamui. He is a sorcerer: He has acommuni- 
cation with daemons; as is iq>oited of Ottver Cromwell and the 
Duke of iMxeniMurg'. He is bloody^ninded, and takes a 
pleasure in death and destruction. But if the success be on our 
side, our commander has all the opposite good qualities, and is 
a pattern of virtue, as well as of courage and conduct. His 
treachery we call policy: His crudty is an evil inseparable from 
war. In short, every one of his fimlts, we eithm endeavour to 
extenuate or dignify it with the name of that virtue, which 
approa^ies to it. Tis evident the same m^hod of thinlring 
runs thro’ comnoon life.” (A Treatise of Hamm Nature, 
n,J»t.n,sect3,p. 348.) 
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If what I have said about sets of persons related to a 
central I is true, then it follows that it is natural for me 
to feel more deqply the sorrows of those I love than of 
those I do not know. In saying that it is “ natural ” I 
mean that it results from the nature of a human bein& 
who is the finite centre of his set of cirdes of people. 
Thus it is natural for an Englishman to be less moved 
by the bombings of the Chinese than by the bombings 
of his own countrymen; to be more moved by the 
killing of bis brother than by the killing of one of his 
fellow-countrymen. But it would not be reasonable 
to think that the one mattered more than the other, 
that is, was any -worse. The writer of the letter from 
which I quoted seems to me to be correct in saying 
that the great tragedy of this war (and of any great 
disaster) is that it is made of “ individual tragedies 
of millions of human bdngs.” In each case there is 
someone for whom this killing this wounding is the 
worst that could have happened. To be reasonable 
is to look at a situation in the light of the whole 
situation. When we do this we can see that it is 
not true to say '* never was sorrow so great as my 
sorrow.” Ye^ for me, my sorrow remains b^ond 
comparisotL 

I am still optimistic enougih to bdieve that, once we 
have focused our attention upon circles of people 
lying beyond the boundary of our intimate set, we 
cannot fail to recognize that his, ha-, their, sorrows 
(and joys) are not less important than our own; that 
if their sorrows be due to conditions for which we are 
in part respontible or which we could help to alter, 
we cannot without discomfort turn away from them. 
The “dvilized man” of dive Bell’s ideal is not 
whdly dvilized, esquisite though he be; he lacks 
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bumaae feeling bom of width of imagination and the 
response of acute sensibilities. 

If our sensibilities are unblunted we cannot ignore 
to-day the tragic happenings in our world. Not to 
ignore them is to be forced to do something about 
them; to do something it is first necessary to make 
clear to ourselves our political ideal. 



CHAPTER VI 


‘*WE WILL BUILD A BETTER WORLD” 

“ Home is where one starts from. As we grow older 

The world becomes stranger, the pattern more 
complicated, 

OfdeadandUving.”----T.S. Eliot: East Coker. 

On Christmas Day, 1940, the King broadcast a 
message to the Empire and the world. I quote part 
of his message:— 

Time and again during these last fbw months 1 have seen 
for myself the battered towns and cities of England and I 
have seen the British people facing their ordeal. I can say 
to them all that they nuy be justly proud of their race and 
nation. On every side I have seen a new and splendid 
spirit of good fellowship springing up in adversity, a real 
desire to share burdens and resources alike. Out of all 
this suffering there is growing a harmony which we must 
carry forward into the days to come when we have endured 
to the end and ours is the victory. 

Then, when Christmas Days are happy again and good- 
will has come back to the world, we must hold fast to the 
spirit whidh binds us all together now. We shall need this 
spirit in each of our own lives as men and wmnen and ^tiall 
n^ it even more among the nations of the world. 

We must go on thinking less about ourselves and more 
for one ano±er, for so and so only can we hope to make 
the world a better place and life a worthier thing. 

There is no denying it— in these dark days of bitter 
warfare we need frequent encouragement. Of that 
need there is no cause to be ashamed; it is the measure 
of our sadpftss and of our realization of the hideous 
suiBEbring to whidi we wsa condemn one another. 

107 



IDEALS AND ILLUSIONS 


108 

We need to be convinced that the outcome of this vai 
will not be merely victory over our enemies and what 
they stand for, but will be the beginning of “ building 
a better world.” That this is to be so our statesmen 
have again and again assured us. This faith informs 
the King’s message. The message seems to me to 
be worth serious consideration. Two points ate 
important. 

First there is the lecogm'tion of a spirit of good 
fellowship and the desire to share burdens; secondly 
there is the insistence that this spirit will be needed 
after the war. No doubt there is some exaggeration 
in saying that this new ^irit of fellowship binds us all 
together. We have not all suddenly b^me brave, 
self-sacrificing, and considerate. It is probable 
(though I do not know this at first hand) that in the 
face of danger some have yielded to panic, have been 
cowardly, and have sought safety at the expense of 
others. No doubt some have been quite unwilling to 
help in bearing burdens but rather have ti^ to shelve 
their own; no doubt some have grumbled even at 
comparatively noild inconvenioices, have not welcomed 
the homeless, nor been prq>ared in any way to alter 
the settled routine of their lives. It would be foolish 
to paint too bright a picture ; not all mm ate refined 
by pain nor ennobled by loss and bereavement It 
would be equally foolish and more regrettable to fail 
to notice the surprising amount of good-fellowsh^ 
and readiness to share burdens, and the calm courage 
displayed by ordinary men and women. It is wdll to 
have it emphasized— ^this courage and goodness in 
rather unespected places. I think, for instance, of a 
woman I know — of the sort unkindly describe as 
“drab” — very ordinary and not apparently of the 
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Stuff of heroes. Yet, as aa dementaiy^hool mistress 
in a school now in one of our most devastated cities, 
she has had to face frequent bombings and distressed 
nights and days; she talres it as a matter of course — 
just “ doing her duty,” quite definitely not liking it, 
but never thinking that she could do anything dse but 
keep calm and go on for the childien’s sake. There 
are, 1 do not personally doubt, very many others like 
this woman, and not in this country alone. They are 
not recognised as heroes; nor are th^, unless it be 
horoic to do one’s duty in ^ face of danger, prolonged 
discomfort, and almost insupportable weariness. 

I emphasize this typical instance because such plain 
and unspectacular devotion is required for ** building 
a better world.” The time will come, with the final 
cessation of hostilities, when splendid feats of daring 
and magnificent courage, long sustained and steady 
confironting of death and wounds, will no longer, or 
not to any great extent, be required. Bradley was 
Tiglit in saying that it is in the hour of a nation’s need 
that the citizens rise above their private, narrow selves 
and are capable of sacrificing evet)^ing for the 
nation’s good. But it is a mistake to think that war 
alone constitutes “ the hour of a nation’s need.” It 
seems so, for in war the otgective is plain, the evils of 
failure are dear, and the danger presses. Hence we 
fed the uxgraicy; because of this urgent need the 
nation— Le., the individual men and women-^must 
adueve some measure of unity, and this involves the 
enrmfifift of merdy petsonal aims. To attain victory 
we make these saoifioes. But vietoiy is the end of 
war, not the cause of it; victory cannot be the 
purpose for which we jfi^talthough it is the immediate 
objective of the fightios* 
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la achieviag victory and thereby the end of the war, 
there will necessarily be intense relief. There ought 
not to be contentment. Already we need to look 
b^ond the war, to strive to attain something worth 
having, not merdy as a cessation of the intolerable 
agony of vrar but as worth while in itself, a positive 
good. Only a deep dissatisfaction with our present 
mode of life combined with a definite hope for the not 
distant future will make- this destruction of Europe 
endurable. We must make of our popular catchword 
“ building a better world ” something more than a 
glib phrase, useful for Sunday evening broadcasts and 
used as dope to help us to hold fast. 

It is not my purpose to discuss politics and inter- 
national afiairs save as they enter into our ordinary 
lives. Unfortunately they enter very deq>ly. We 
cannot escape .^litical responsibility; the necessity 
is thrust upoli us of making dear to oursdves our 
political id^. Have we any dear, or even moderately 
clear, concq)tion of what we mean by “a better 
world ’*? We need to be definite, and to be definite 
is difficult. It is a grave illusion to suppose that we 
(the ordinary men and women of this country) can 
leave to our statesmen alone, or indeed chiefly, the 
task of making definite the concq>tion of a b^r 
world. Upon each of us lies the responsibility of 
hard thin^g in order to answer two questions: 
(1) In what ways does the world need to be 
better? (2) How is this better world to be achieved? 

To talk about “ building a better world ” is to admit 
that mudi is wrong, which need not be -wrong, and 
which, therefore, we could, if we would, alter. The 
conviction that, when this vrar is ended, there must be 
no going back to “ the old order of tl^gs ” is more 
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firmly and more widely held than was the case during 
the last war. This is important and, I believe, 
indisputable. That there is this widespread convic- 
tion was stressed by Lord Halifax in a speech which 
he made to the members of' Oxford University, on 
February 27, ISMO. Contrasting the attitude of his 
own generation to the outbreak of war in 1914 with 
the attitude of the undergraduates of to-day to the 
outbreak of war in 1939, he said: — 

We in 1914 had been bom and grown up in an atmo- 
^here of peace. Those vho came up to Oxford with me 
lived in a world that we then thought was stable and 
secure. That security was ruddy shaken in 1914, but not 
suffidently shaken for us to have any serious doubt that it 
would soon be put right or to tbinic that whm the war was 
over the old life would not return. 

And he repeated : — 

We were sure, as I say, in 1914 that once we had dealt 
with tbffi matter in hand the world would return to old 
ways, which, in the main, we thought to be good ways. 
You are not so sure. 

I believe that Lord Halifax’s estimate of the 
younger generation is probably correct; I hop^ 
fhrther, that all reflective young men and women not 
only do not believe that there will be a “ return to old 
ways ” but also hold that there ought not to be. It is 
not, I think, true that all young men and women in 
1914 believed that the old ways were, “ in the main, 
good ways.” ‘ There was, as J. S. Mill had formerly 

^There is nodiing in Lord Halifax’s speech to suggest fliat be 
las been led to modify the opinion he held in 1914, that " it 
would soon be put ritht” Indeed his discussion of the Nazi 
youth suggests that he is still unaware of the important part 
played in that movement their dissatisfaction with the dbanges 
that had been brought abcmt in all civilized countries as a result 
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pointed out, much' that needed to be remedied. 
Neverthdess, there was far less of which decent men 
have cause to be ashamed. At the b^juming of this 
century it 'was reasonable to hope for steady improve- 
ment in social conditions and the gradual elimination 
of the positive evils of poverty. There had been 
growing up in Western Europe for some centuries, 
very slowly and with many setbacks, a respect for law 
and a wiping of the basis of freedom. In the 
Western democracies during the Victorian age and up 
to the outbreak of the 1914-18 war there was con- 
siderable advancement in the direction of the ideal of 
the American revolution. It is convenient to call this 
the ideal of a civilized democracty. This ideal is far 
from having been accomplished. That, however, is 
not the point that is of main importance for my 
preseat xnupose. The point is that it was an ideal 
consciously hdd and, on the whole, deliberately 
pxursued. The moral significance of this period lies in 
the fact that there was a wide^read con'viction that 
there was an ideal worth pursuing, that there were 
high aims to the achievement of which a man mi^t 
fittingly devote his life ; to live strenuously for an ideal 
is more difiScult and exacting than to be prepared to 
die for it. 

During the last twenty years this ideal has not only 
been ejqplidtly denied and vilified in certain countries, 
it has further faded as an ideal even in those countries 

of the Great 'War. In my opinion Lord Halifax is mistalfftn in 
contending, as he does contend that the present war is a 
conflict between yonth and youth. It is, I thint-, a conflict 
between Ideals whose attraction or repulsion is not confined to 
youth, and whidi Lord Halifax wholly fails to understand. 
Further, he seems to me to misrqnesent cooipletely the part 
played by our own statesmen during the last twenty years. 
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where the citizens continue to admire the sound of the 
word “ democracy.” For, it must be remembered, 
the democratic ideal is founded upon the moral 
principle that aU men alike ought to be free and happy. 
It requires a temper of mind free from suspicion of 
others, from hatred of the foreigner, and from 
intolerance. It requires further an active sympathy 
with those who are oppressed. In all these respects 
the last twenty years have seen a serious deterioration. 

Before the last war it was possible to travel from one 
end of Europe to the other mthout a pas^ort; during 
thelasttwentyyearsithasnotbeen possible. This may 
seem unimportant; in fact, it is not. Its importance 
is that it is a ssnnptom of the change for the worse that 
has befallen us. Each State in turn has ti^tened its 
restrictions upon the entry of foreigners. In a world 
which is economically so interdependent that it may 
be said to be a unity, certain of the most powerM 
States strive to be wholly suffident in their economic 
requirements. The growth of economic internation- 
alism is in conflict with an emotionally sustained 
nationalism. Hatred of others is fostered. In the 
nineteenth century there were atrodties and outrages, 
there were cases of scandalous harshness and injustice 
towards individuals. But they w^ felt to be 
scandalous. Two instances will sufG.ce: the Dreyfus 
case and the “Bulgarian atrocities.” I will quote from 
the imbiased account given by Mr. H. A. L. Fisher 
in A History of Europe : — 
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secrets to the Gexmans. Half France vdhemently hdd 
that Dr^us was guilty, the other half with equal vehe- 
mence that he had been cruelly wrong^. Lifelong friend- 
ships were ruptured, the peace of families was ruined, the 
conscience of individuals was racked and tortured. A 
furious anti-Semitic campaign in the Catholic Press, for- 
tunately unaccompanied by the acts of terrible violence 
and injustice whidh have diaracterized anti-Semitic out- 
bursts in Central and Eastern Europe, spread its venom 
through the land. How, it was ask^, could this Jew be 
innocent? How could the soldiers be wrong? How 
could it accord with the national interest to impeach the 
honour of the army, which alone stood between France 
and the German p^? Of what account was justice to 
tiie individual when measured against the safety of the 
State? Morality eventuaUy prev^d. The testimony of 
Paul M^er the palso^pher, the denunciations of !i^la 
the novelist, the confession and suicide of Henri the forger, 
and the coux^ of Colonel Picquart, a Protestant who 
risked his military career for the truth, established the 
innocence of Dre)^ and routed the military derical 
foes of the Rqpublic.^ 

It was as an offence against the civilization of 
Europe that the unjust imprisonment of Dreyfus 
aroused such indignation; as a result of this indigna- 
tion “ morality eventually prevailed.” I well remem- 
ber the intense interest this case aroused among my 
elders at home and the relief with which the vindica- 
tion of Dreyfus was greeted. 

Equally significant was the public attitude to the 
murder of 12,000 Christians in Bulgaria by irregular 
Turkish troops in 1876. Gladstone emerged from his 
retirement in order to awaken the public conscience on 
behalf of these massacred Bulgarians; he succeeded. 
The whole career of Gladstone is significant from our 
present point of view. He was a “ good European ” ; 

^ Op. cit, (one-volume edition^ 193Q» pp* 1005-6. 
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he believed passionately in the importance of the 
moral standards of European civilization; he regarded 
a violation of these standards as an offence against a 
common civilization not to be confined within 
national frontiers, and not, therefore, to be regarded 
as purely a domestic afikir of some foreign State. 
These standards are constituted by the acceptance of 
justice, freedom, tolerance, and humanity.^ Where- 
ever he saw these to be in danger he protested. To 
quote Mr. Fisher again: — 

That English voters could not be indifferent to the 
general wdfare of mankind was the main burden of his 
argument. “Remember,” he said to the doctors of 
Midlothian in a characteristic flight, “ that the sanctity of 
life in the hill villages of Afghanistan among the winter 
snows is as inviolable in the eyes of Almighty God as can 
be your own.” * 

There can be no questioning the fact that a great 
and deplorable change has taken place during the last 

^ It has Icmg been the fashion to sneer at Gladstone’s “ Non- 
confonnist. Liberal consdence.” Incidentally he entered 
Parliament as a High-Church Tory and he was % temperament 
a High-Chuich Tory to the end. The point, however, is that he 
had a ccmsdenoe— i.e., a sense of vdues in accordance with 
whidh his policy was framed. In short, he was what Prof. E. H. 
Carr would call an “ idealist.” Yet, if success be the criterion 
of “ realism ” in politics, Gladstone was a realist As Mr. 
Fidher says: “ At fifty-nine he became the head of a great 
administration (1868-74) whidh ^ve England universal educa- 
tion and the ballot, fire^ the universities from idigious tests, 
reformed the army, and levdOted the first courageous blows at 
the irjustioes and anomalies inherent in English and Protestant 
ascendancy in Irdland. Though a strong Anglican, he had not 
scrupled to disestabli^ the Andean Churdhinltdhmd. Though 
a large landl(^ he had passra the Irish Land Act against the 
interests of his class and for the relief of an impovenshed and 
embittered agricultural democracy in the sister island.” iOp. 
«7.. o. 1043.) 
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tea or fifteen years. Hundreds of thousands of people 
have been persecuted, tortured, deprived of their 
dvil ri^ts, treated with every form of degrading and 
crude brutality in European countries that were once 
proud of their civilization. Anything approaching 
these persecutions in amount and in character would 
have been inconceivable at the begiiming of this 
century. But the most disquieting factor in this evil 
state of ajSfairs has been the public reaction, or 
perhaps it might be better to say, lack of reaction to 
these sensdess and brutal persecutions. There was 
no British statesman who sou^t to awaken the 
consdence of the peoples of Europe to rise in protest 
against this fierce persecution of men and women on 
account of their race, their religion, or their political 
views. There seemed indeed, to be no conscience to 
awake. It is true that public opinion m this country 
did take notice when 600,000 Jews were suddenly 
subjected by the Nazi Government to a fresh out- 
burst of vindictive cruelty because a young Jew, half- 
crazed by the suffetu^ of his permits, had ^ot a 
member of the German embassy in Paris. Even then 
The Times, representative of a.considerable section of 

respectaNe ” English people, vms content to remark 
that we “were diocked” — Slanguage appropriate to 
the loss of life and devastation of property caused by 
the hurricane that had swept New York State in that 
same month. 

I do notin the least wish to bdittle the strenuous and 
sometunes self-sacrificing ejSbrts made by individuals 
in this country, in the United States, and especially in 
France, to succour these exiled victims of malignant 
persecution. But 1 am concerned with the attitudes 
of peoples and their governments, and to point out the 
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change that has come over the face of Europe since the 
days when, under the influence of Gladstone, the 
people in tliis country were roused to protest against 
the Bulgarian atrodties, against the massacre of 
Armenians, against the ill-treatment of political 
prisoners in Naples. Gladstone was able to appeal, 
and to appeal successfully, to “the conscience of 
conservative Europe.” No such appeal was made in 
high places before the war in whidi we are now 
engaged. Nor, had it been made, could it have been 
made successfiflly. The new headienism in Germany 
consciously and deliberately has approved these evil 
deeds. “The conscience of Europe” is now a phrase 
without application. 

Twenty-flve centuries ago another civilization was 
in danger of being destroyed. A prophet arose to 
make lamentation: — 

Hear ye the word of the Lord, O Kings of Judah, and 
inhabitants of Jerusalem; Thus saith the Lord of Hosts, 
theGodoflsrad; Bdiold I w31 faring evil tq)on this place, 
the which whosoever heaiefli his ears shall tingle. B^use 
they have forsaken me, and have estcanged this place, and 
have burned incense in it unto other gods, whom nmther 
they not their fatibets have known, nor the longs of Judah, 
and have filled this place with the blood of imiooents; 
They have built also die high places of Baal, to bum their 
sons with fire for burnt t^raings unto Baal, whidi 1 
cmmnanded not, nor spake it, neither came it into my 
mind. Therefore, behold die days conoe, saith die Lord, 
that this place no more be called Tophet, nor the 
vaO^ of fte son of Hinnom, but The Valley of laughter. 
(Jeemniah, xix.) 

However foreign the words of Jeremiah may sound in 
the ears of my readers, it should not be difficult to 
translate them into a form suited to our ways of 
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thinking . The blood of innocents — ^men, women, 
and childien— has been shed, homage has been paid to 
piimitiTe gods, “ bamt offerings ” have been made, 
all for the glorification of the State and more eqiecially 
for the the self-styled leaders. Hitler and Mussolini. 
And the purpose, at least of ffitler, is, as the purpose 
of the priests of Baal, to make his dark religion 
prevail. 

With this condemnation of the Nazi and Fascist 
leaders I espect nearly everyone in this country 
would agree; and to these may be added the other 
members of the British Commonwealth, the vast 
majority of the dtizens of the United States, and all 
those whose hopes lie in the ddeat of Germany and 
Italy in this war. That bdng so, we may easily be 
tempted to say: “This is the evil that has to be 
destroyed; when this is done we shall have laid the 
foundations of a better world and, indeed, be well on 
the way to achieving it” Thus to think would be, in 
my opinion, a profound mistake. Certainly we have 
first to defeat Hitler and Mussolini in order that 
eventually their strange and hideous religion should 
lose its hold upon the hearts of dieir deluded followers. 
But this will by no means sufSoe. The Nazi philo- 
sophy not only has consequences in the lives of men; 
it has also causes. Of these 1 shall presently say 
more. We must first consider our own naoral daims 
to be fit for building a better world. 

To hear our “public spokesmen” (to adapt a 
fiuniliar B.B.C. phrase) one might be tempted to 
think that there is nothing much wrong with the 
democracies which the advance of science and some 
increase of goodwill between class and class and 
individual and individual will not in time remedy — 
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masses of unemployed, some bad housing conditions, 
occasional ciime-uraves, afew lapses in public integrity 
— in these we may confidently e}^>ect improvement 
within a not too distant period. I agree that, cer- 
tainly before this war, whatever may be the case after 
its desolation and destruction have ceased, such 
expectations would not have been unreasonable. But 
the fulfilment of them is not enough. We have 
not yet considered the most serious evils of our 
time. 

Earnest people, preadiers and moralists, are fond of 
complaining that morals are on the decline, that our 
fathers behaved better than we do, and their fathers 
better still. It is not, of course, true that the past is 
always better ; indeed, were it true each age would be 
worse than its predecessors. But this is not so. We 
must not belittle the substantial advance that has been 
made, until quite recently, towards a kindlier world. 
It is easy to ignore the shadows in the past while we 
indulge in a sentimental nostalgia for “ the good old 
dajrs.” In certain moods we are tempted to darken 
the shadows of our own times, just as in other moods, 
we are tempted to over-enq>hasize the high-lights. To- 
make an otgective estimate is difiScult. Nevertheless, 
we must make the attempt. 

I do not think that wlmt may be described as “ the 
average morality ” of our time is lower than formerly. 
So far as I am able to judge there is no evidence that 
people to-day more often &il to do what they believe 
to be ri^t The really terrifying sign of our times is- 
the deterioration in moral standards. Most ordinary 
men and women try to bdhave " decently ” (a favourite 
word among English people); th^ have, however, 
no clear conception why th^ ^ould so behave, and 
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have» indeed, never asked themselves that question.^ 
There have long periods in Christendom when, 
if ordinary people had been asked such a question, 
they would have replied that so to behave was to fuUfil 
the commandments of God. This answer is never 
(as I shall later try to show) sufSdent, but it has been 
to many simple and unreflective people a satisfying 
answer— that is, an answer that stills all doubts and 
provides a firm basis upon which to build one’s daily 
code of action. Such simple and unreflective people 
are to be found among those whose presence cheers 
and sweetens all with whom they are in contact. They 
are still to be found, but in decreasing numbers. 
They have been largely replaced by people not so 

^Dr. Lindsay, who (as we saw in Chapter ID) is much con- 
cerned to encourage us ** to get on with the job,” writes : ‘‘ For 
one part of decency is to respect the general niles of the com- 
muiuty, not to do things ‘which are not done.’ But the 
ordmary man-and that indudes most of us — doesn’t worry 
about the moral assumptions of his society. He accepts them 
and talces them for granted almost as if thev were rules of the 
game and nothing d^; but something more than the rules of 
our particular game does come in” {The Two Moralities^ 
p. 32). I find it difficult to discover what Dr. Lindsay takes the 
”sQmeihin^more”tobe. Headds: “Ofcourse the difference 
between different codes of morals cannot be abstracted from 
goodness or badness as easily as Uie difference of the rules of 
different games can be abstracted from good or bad sportsman- 
diip. The different codes of morals are not just dmerent as 
fadbions or games are different Some are high codes, some are 
degraded codes. There is sudh a thing as moral progress and 
moral degradatioTL If the code is degraded, ffie virtues flouriiffi 
with difficulty under it ” (p. 34). He is concerned to maintain 
that in addition to the morali^ of ” playing the game i.e., 
fulfilling the duties of my station— there is ” the morality of 
perfection i.e., the challenge of Christianity. It does not 
seem to me that Dr. Lindsay thinks that ” the ordinary man ” 
has any need to reflect upon the question: What do we mean by 
saying that some moral codes are ” degraded” and wherein 
does “ moral progress ” consist? 
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simple but quite as unieflective wbo have in part 
surrendered the Christian code of action and have 
wholly surrendered the religious faith upon which it is 
based; and they have put nothing in its place; nor do 
they feel the need to put anything in its pla^. The 
morality of such people can be nothing but adherence 
to a conventional code without any understanding of 
the basis of the convention. This position is bound 
to be unstable ; it cannot sustain the shock of distress 
nor even the onset of gioomy forebodings. 

We are familiar with the complaint that the 
“ moral fibre ” of contemporary generations has been 
weakened. Shortly after the beginning of this war 
sounds of relief came from various high places; it was 
found that, after all, the young men and women were 
“ not doing so badly "—they had responded to the call 
of duty and vrexe acquitting themselves well. This 
estimate is just, but it does not go deep. What do we 
mean by “ moral fibre ”? Usu^y, I think, the moral 
strength to do one’s duty when one sees it. The more 
shining the duty, the more easily is it seen. The call 
to be heroes has not lost its appeal. Certainly we may 
be thankful that this is so; in it— perhaps in it alone — 
we may find hope for the human race, reason to 
believe that the building of a better world is not 
impossible. Nevertheless, this is not immediately 
evident. We have not yet faced the question (formu- 
lated on page 110): In what ways does the world need 
to be made better? To this question we have now to 
attempt to give a definite answer. But, as I have 
already pointed out, this answer can be given only if 
we know clearly what is wrong with the world. To 
determine this is, then, our first ta^. 
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by “ the world.” I mean by it “ the community of 
which we are members.” This cononoainity is not 
definite in its spatial and temporal bound^es; it 
includes whatever in any way affects me and whatever 
1 in any way affect, for every I in this complicated set 
of interrelated persons. 

I, the author of this book, can make no claim to 
special insight or to special competence for discussmg 
the evils of our time. What I have to say is, and can 
only be, the outcome of my personal judgment. A 
personal judgment, however, is not necessarily a 
biased judgment ; still, bias may be present to roll me 
off the straight course. I am less concerned that there 
should be agreement with my judgments in detail than 
that it should be admitted that we stand in need of ' 
reflecting about our standards of value, and that 
consequently we must abandon the puerile standpoint 
that in our ordinary lives all we need is “ to play the 
game.” For it is just in our ordinary way of life that 
so much is wrong. That is why a noble response to 
the calls of heroism is not enou^. 

There is among ordinary men and women an extra- 
ordinary lack of culture and a complete unawareness 
of the want of it. Culture involves activity of thou^t, 
a qui(& perception of what is beautiful and a pas- 
sionate need for it, and humane feeling that transcends 
the bounds of one’s own limited self. Without such 
transcendence there is no dvilimtion worth the name ; 
without appredation of art and activity of thou^t 
the transcendence of self, if it occur at all, will remain 
on the lower levels of moral behaviour. Culture 
requires a balance of material and spiritual values. 
Such a balance caimot be achieved without effort. It 
is a mistake to suppose that all that is needed for 
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happiness is that we be allowed to follow our natural 
impulses. It is also a mistake to attempt to divide 
impulses into good and bad, with the intent that the 
latter be repressed and the former permitted whatever 
satisfaction can be snatched in a world of competing 
individuals. Human nature is not so simple; an 
impulse in itsdf is neither good nor bad. It is from 
the manner of their coKirdination that goodness and 
badness arise. A free and happy person is one 
whose impulses are controlled by self-discipline with 
an aim in view. To be disciplined is to be trained. 
This is the -piopet meaning of asceticism, which is 
derived from the Greek word Amdtxi, meaning, ” I 
practise”; it involves a metaphor taken from the 
arena of athletic training. An athlete is trained by an 
e^ert who shows him how to train his body for the 
sake of the end in view; but the practice of training is 
a self-disdpline attained by his own effort alone. This 
will be admitted at once so far as bodily skill is 
concerned. It is not less true of mental activities, and 
of the disciplining of all one’s powers as a human 
person. Thus, we cannot be taught to think; we can 
only be shown what it is like to think. Thinking is a 
personal activity; as we are, so we think and feel. 

There are to-ciay far too many people who do not 
think and feel for themselves, and seem never to have 
experienced the need to do so. Consider, for 
instance, what is happening in the case of those pec^e 
whose chief relaxation is to be found in the cinema. 
I am not concerned ISrst of all with the quality of the 
filmsi seen, but with the fact that it is chiefly a matter 
of seeing— i.e.y passively watching a set of pictures 
(more or less coimected, no doubt) and adapting 
onesdff to rapid change of visual impressions, hdped to 

LL — ^5* 
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some extent by reproduced sounds. There is in this 
comparatively passive apperc^tion nothing to arouse 
the keener and more developed activities of the spirit. 
I cannot believe that it is an accident that the quality 
of the most popular films is so distressin^y low. By 
“ low ” I mean without sensitiveness, without beauty 
of plot and character, and thus without moral 
significance. To suppose that moral significance 
means “ pointing a moral, to adorn a tale ” would be 
to make a grave mistake. A play has moral signifi- 
cance if it heightens our sensibilities and thus enriches 
us as persons who are both animal and spirit. For 
such enriching more than the rdle of a passive 
spectator is required; there must be activity of mind 
which is, in its own way, a creative response. The 
average film contains nothing to excite this response, 
so that those whose leisure is chi^y ^nt in' watching 
such films remain spiritually undeveloped with their 
intellectual powers atrophied. The outcome is a 
general weakening of judgment.^ 

This weakening of judgment is a serious factor to be 
taken into account whoi we are inquiring into the evils 
of our time. Instead of judging for ourselves we 
form mass-opinions, the evil of which is not at all that 
they ate shared by other people but that they can 
hardly be said to be our own at all. In consequence, 
we are easily e^qploited by advertisers unscrupulous 
enou^ and inteUigent enough to take advantage of 
our passive stupidity. In this respect some politicians 
must be classed with advertisers. To them we must 

^AlthoQSh I believe that what I have said above about the 
quality of most dnema-plays is conect, I must admit that my 
eaq^enmoe is restricted, but it is, I thiTiV, sufficuotly represea- 
tative to enable me to judge. Also, I hear peqpte talk about 
films and have noted their attitude to rinma g^rs. 
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add quacks of all sorts bringing nostrums for our 
salvation, one replacing the other after how brief a 
time, their inefficacy manifest, for neither they nor we 
knew what needed to be healed. With such weakness 
of judgment goes a lack of critical spirit, and thus 
insensitiveness to the claims of truth. The end is the 
denial of reason. 

A civilized society, and consequently every society 
in which there is a hi^ level of culture, must have a 
desire for and a respect for knowledge. Either of two 
different needs may drive us to se^ knowledge: to 
control the forces of nature, including man, who is a 
part of nature; to satisfy the intellectual curiosity of 
human beings seeking to imderstand for no other 
reason than to gain understanding. So far as our 
Western Gvilization is concerned the deliberate 
pursuit of this second aim does not go farther back 
than three thousand years: almost it may be said to 
have ori^ated in the dty states of Ancient Greece. 
The importance of this aim must be stressed; it is 
relevant to our desire to buUd a better world. To-day 
it is fashionable to deride the pursuit of knowledge for 
its own sake. Some Marxian scientists are foolish 
enough to despise the Ancient Greeks because they 
sought no profit from studying mathematics. But 
“ profit and loss ” is not the only measure of value. 
If we like to use the language of capitalists, we can say 
that the Greeks “profited” by thdr Motion to 
deductive science or to “ useless learning.” But the 
language is imsuitable since the “ profit ” lies in the 
pursuit itself, the satisf^g of the intellect. In thus 
satisfying the intellect the critical spirit is developed. 
But it is not for the sake of this development that the 
aim is pursued, and if, per impossibUe, it were, the 
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'wished-for developmeat could hardly occur. Rather 
is it a case of “ to him that hath shall be giveo.” 

I do not in the least wish to deny the importance of 
the technical achievements in science; nevertheless 
these achievements are not a sign of a civilized society, 
althou^ they may be means to its further advance- 
ment. The function accorded to science in the Nazi 
State is, despite the magnificence of their technical 
achievements, a sign of barbarism. The cultural 
value of science lies not at all in any brilliant applica- 
tion of scientific knowledge to the control of natural 
processes but in its power to educate and form the 
minds of men. Science can flourish only when men 
are free; its study must be diq>assionate, not har- 
nessed to the needs of the State, nor to the require- 
ments of rdigious dogma, nor to the whim of 
individuals. Science is by its nature objective, imper- 
sonal, and indqiendent of individual caprice, though 
not of the climate of thought within which it is 
developing. In the study of scieace the narrow limits 
of self are transcended. What matters to a scientist 
is not that the theory is his but that it is true, or an 
approximation to the truth. This is the scientific 
id^, however much those who “ profess ” science 
may sometimBS fail to maintain it. De^ite the 
dahns made for a “Nordic mathematics” and a 
“ German physics,” science remains international, or 
rather the distinction betwe^ nation and nation is not 
relevant to its pursuit and affords no criteria for its 
truth. This holds not only of sdence understood in 
the narrow sense of “ the natural sciences ” but of any 
rigorous study having as its aim the acquisition of 
knowledge and nothing but knowledge; it includes, 
therefore, history both in the narrower and the wider 
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senses. It is not to be wished that all men should be 
scientists or any other kind of qiecialist. The 
scientific temper of mind goes beyond specialist 
studies; if it were widespread it would be evident in 
our newqiapers and selection of books. When sudi 
study is perverted to ends other than its proper aim 
the whole community is in danger of catching the 
disease. In our community the scientific temper is 
weak. We have become susc^tible to absurdities 
from which we seemed to have fireed ourselves. To 
give a definite instance: certain widely read news- 
papers ofifer to teU us what the stars foretell with 
regard to our coming hick or unluck. This is, to my 
mind, a most disquieting symptom of national 
unhedthiness. It is said of Hitler, with what truth I 
do not know, that he rdies upon astrological fore- 
casts and has faith in “ lucky ” months. I shoidd not 
be surprised if this were true, but maybe it is exag- 
gerated. But what are we to say of our own use of 
mascots? 

It may seem intemperate to object to mascots as 
though — a little lacking in a sense of fun — one should 
object to other people’s harmless jokes. Yet we 
believe ourselves to have outgrown the age of talis- 
mans; but a mascot is a talisman althou^ it is one 
we use with no thought of a consecrated rite, seeking 
only to quieten unconfessed fears; we yield to a 
superstition all the more deadening for not being 
faced. In an age that is correctly in some respects to 
be called “ an age of science,” we reap the achieve- 
ments of sdence but not its ^irit. Not realizing how 
deq>ly this failure afifects out ways of living by infect- 
ing our thinking, we fancy ourselves to be enli^tened 
beyond previous generation^ whereas we have but 
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shed old bdiefs and old traditions and have no inkling 
of the function they once successfully, performed. 
We reject revelation and ivith it what revelation stood 
for— ^namely, traditional wisdom arising from the 
common experience of the community. 

In short, range and depth of spiritu^ experience are 
lacking. This is a judgment about our present com- 
munity as a whole. All such judgments should be 
made with caution and stand in need of being con- 
stantly interpreted in terms of individuals. A 
community is a set of individuals interrelated in 
various ways.*- The character of the community is a 
resultant of the characteristic modes of behaviour of 
its members. In “behaviour” is to be included 
bdiefs, hopes, and fears, and thus also judgments 
with regard to what is worth while and the possession 
of the knowledge requisite for achieving it. The 
moral progress of a community is determined 
primarily by the aims of the individuals composing it, 
and only secondarily by the steadfastness with which 
those aims are pursued. If it be said that there are 
here two criteria of moral progress, I should not 
dissent, but I should insist that it is by reference to the 
first that moral progress is to be defined. This 
accords with om: accqited standards in passing 
judgment i^n peoples and civilizations. If we 
judge that one community is morally more advanced 
than another, we do not thereby judge that a hi^er 
percentage the members of the former strive to 
attain their aims than is the case with the second. 

^Sociologists differ considerably in their tenninology, some 
mfrg “ oomnnini^ " wbae others use “ socfety.” Ihavenot 
tried to be mote precise than the definitioa above suggests. See 
on this tr^c: H. A. Mess: “Tenninology,” in Sociological 
Review, 1^. 
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Indeed, we pass judgments with r^ard to dead-apd- 
gone communities for which no such statistical data 
axe forthcoming. We cannot, however, make so 
shaip an «istential distinction as the last sentence 
might seem to surest. An ideal that is not at all 
wrought into action belongs to the realm of dreams, 
and, not being manifested in behaviour, would leave 
no sign of its presence. Nevertheless, it is important 
to maintain that the degree of effidency with which 
the ideal is carried into practice is not a measure of the 
value of the ideal. 

In an earlier chapter, I quoted Mr. Vidler’s com- 
plaint that we as a nation have “ no dear sense of a 
national purpose”; our belief in “ democracy and 
freedom and the preservation of Western Civilization ” 
is too vague. With this judgment I agree. For the 
most part we take it for granted that we know what it 
would be like to have achieved the democratic ideal, 
but we thinV of democracy mainly in political terms 
as though it meant nothing but free voting by every- 
one. But democrat/ is not merdy this ; indeed it is 
only inddentaUy this as a matter of political machinery 
which, in fact, is required only for putting it into 
effect. Democracy is a vision of good living; it is not 
an easy ideal; it requires sacrifice to achieve and to 
maintain it. It would not be worth attaining unless 
it meant not only material welfare but also the 
devdi^ing of the excellences characteristic of the 
human spirit. 

If we are to build the better world of which we talk 
so much, we must certainly diminate unnecessary 
misery, the suffering inflicted by men upon men. For 
this purpose material improvements are needed: 
houses fit for human beings, whether “heroes” or 
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3iot; fisedom from the aiudety of economic inse- 
<011117; conditions conducive to the healthy develop- 
ment of the body. Good drains are required as well as 
good schools. These are tangible aims, and we 
speak confidently of securing them. Some confidence 
is reasonable, for much has been done since Dicdcens 
familiarize d a large public with the conditions of the 
poor in London. There has been progress enough to 
afford some groimds for hope. Our danger will lie 
in letting vested interests stand in the way. We 
cannot sunder material from spiritual conditions. 
Essential improvements in material conditions will 
not be achieved without sacrifice — sacrifice not only 
of this or that individual or only of things cheri^ed 
that are without value, but also of things it would be 
good to have were our world different from what in 
fact it is. These sacrifices will not voluntarily be 
made unless we have faith that they will promote an 
ideal worth realizing. 

Important thoush the material conditions are, they 
are not worth the having if they are achieved only by 
the suppression of freedom and the denial of truth. 
Intdlectual freedom is necessary in order that the 
lowest adbievements of science, which are its technical 
triumphs, may be put to good or evil purposes. Even 
these cannot be won without patience and discipline 
of ^irit Within the domain of his proper work the 
sdentist must have freedom of inquiry and steadfast 
respect for truth. Without intellectual freedom art 
also cannot flourish, and without art our better world 
will not be attaint If we were “lovers of the 
beautiful ” we could not have tolerated the slums, the 
haphazard building schemes, the outcropping (we 
cannot call it “ growth ”) of our dties, the defilement 
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of our landscape and de&dng of our villages, with 
which we are all too unhappily familiar. Our 
buildings must be fine, not merely expensive. A 
nation has the architecture it deserves. Our designs 
for our streets and houses, otur “ ideal homes,” reflect 
our spiritual aims, or the want of them. 

This better world will not come of itself, bom of 
vague hopes and Sunday aspirations. It can be bom 
only by the active and almost unceasing efforts of 
those who have accepted the ideal of making “ the 
world a better place and life a worthier thing ” and 
have rqected the illusion that the “ good fellowship ” 
engendered by war will without effort be prolonged in 
the time of peace. To build this better world will be 
difiScult; it cannot be built once for all, but must be 
continu^y renewed. It may never be built; it may 
not even be begun. That is a sobering reflection for 
those of us who have so hastily promised “ to build a 
better world.” We intend to; we do not deliberately 
lie, but perhaps we have not coimted the cost. Yet 
for the end to be achieved the cost is not too heavy to 
be borne. 
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CONFLICTING IDEALS 

“ To be sensitive— to have an open mind— these are 
valuable qualities even in war-time, whatever the wireless 
says. Do thqyhdp us to conquer tte Nazis? Theydon’t. 
They ace weapons in a larger and a longer battle.’ —E. M. 
Forster: New Statesman and Nation^ August 10, 1940. 

At the outset of his “ Inquiry into the Nature of 
Ideals and into the Methods employed for their 
Realization,” ^ Mr. Aldous Huxley says: — 

About the ideal goal of human effort there exists in our 
civilization and, for nearly thirty centuries, there has existed 
a very general agreement. From Isaiah to Karl Marx the 
prophets have spoken with one voice. In the Golden Age 
to which they look forward there will be liberty, peace, 
justice, and brotherly love. ** Nation shall no more lift 
sword against nation”; ” the free development of each will 
lead to tile free devdopment of all”; ” the world shall be 
full of the knowledge of the Lord, as the waters cover the 
sea.” 

There is difference, Mr. Huxley thinks, only with 
regard to the method that should be employed for 
reaching the ideal. In this judgment Mr. Huxley 
appears to me to be mistaken. There is not now, and 
there was not in 1937 when Mr. Huxley made this 
statement, “ general agreement ” with regard to the 
ideal goal of human ^ort,” even in Western Europe, 
not to mention Eastern A^. The Fascist ideal has 
been conceived in sharpest opposition to the values 
which Mr. Huxley believes to be so generally accep- 
This is the sub-tide to Mr. Huxley’s Ends and Means, 
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table, and which may be said to be characteristic of 
the democratic ideaL^ The opposition is an opposi- 
tion with regard to ultimate values. Fascism and 
democracy differ as ideals. The difference is em- 
phatically not a difference merely with regard to 
modes of social organization; it is not even a 
difference resulting from the use of different methods 
to achieve the same aim; on the contrary, it is the 
initial difference between these sharply opposed ideals 
that necessitates fundamental dffferenoes in the 
methods employed to achieve aims that are totally 
opposed. The ideal of Fascism is power and the 
^oriffeation of the State; the ideal of democracy is 
the development of ffee and happy human beings; 
consequently, their most fimdamental difference lies 
in their different conception of the worth of human 
beings as individuals worthy of respect 

The ideal of Fasdsm is opposed to peace; war is 
not regarded as an inevitable means for achieving a 
far-distant goal, but as itself an end for such a being as 
man. MussolM has put this point beyond dilute; 
the following passages are worth quoting : — * 

Fascism is to-day dearly defined not on]^ as a regime 
but as a doctrine. And I n^n by this fiiat Fasdsm 

realise that Mr. Huxley is not thinting about democracy 
or about forms of sodal organizatiott, and I do not suppose that 
he would agree that the idi^ of democracy^ indudes the values 
be ^edfies, although be quotes from the Commiadst Madfesto. 
I hope thai in the course of this chapter, I shall show reason 
for spieaking of this ideal as “democratic.” 

*I quote fix>m MScbael Oakeshott’s translation of “The 
Doctrine of FSsdsm,” an artide contributed to the Endebpe^ 
ItaUana by Mussolini, in 1932. Mr. Oakeshott gives the 
artide in mil, in bis Im Social and PoUtieei Doctrines of Con- 
terrvorary Europe (1939). The page references, given in 
parentbmes, are to this book. 
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to-day, self-critical as wdl as critical of other movements, 
has an unequivocal point of view of its own, a criterirm, 
and hence an a im, in face of all the material and intdUectual 
problems whidi oppress the people of die world. 

Above all Fascism, in so far as it considers and observes 
the future and the development of humanity quite apart 
from the political considraations of the moment, bdieves 
neither in the possibility nor in the utility of perpetual 
peace. It thus repudiates the doctrine of Padfismr-^iom 
of a leununciation of the struggle and an act of cowardice 
in the face of sacrifice. War alone brings tq> to their 
hi^^t tension all human energies and puts the stamp of 
nobility upon the peoples who have the courage to meet it. 
All other trials are substitutes, which never really put a man 
in front of himsdf in the alternative of life and death. . . . 
Fascism carries over this anti-pacifist ^irit even into the 
lives of individuals 170-1). 

It follows, as Mussolini says, that “ Fascism rejects 
universal concord.” 

1 do not know whether participating in war (Le., 
fighting suffices to put “ the stamp of nobility upon 
the peoples who have the courage to meet it,” or 
whether it must be successful war — i.e., victory. It 
would seem to be the latter, since unsuccessfiil war 
detracts from the power of the State. Yet courage, 
self-sacrifice, and the ability to face death may 
characterize the soldier who is defeated no less than 
the soldier who is victorious. Properly speaking, 
however, it is no doubt armies that are defeated or are 
victorious, and thus, in the end, not individuals but 
the State. Nevertheless, the glamour of Mussolini’s 
pronouncement is felt cMefiy by those who are think- 
ing of individual feats of nobility. For the Fasdst 
the point is probably of no importance; theindividual 
is simply an dement in the State. As Mussolini 
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The ketone of Fascist doctrine is the conc^tion of the 
State, ofitsessraice, of its tadcs, of its ends. For Fascism 
the State is an absolute before whidi iodividiials and 
groups are relative. Individuals and groups are ** think* 
able ” in so far as th^ are within the State ... the 
Fasdst State has a consciousness of its own, a will of its 
own, on this account it is called an “ethical” State 
(pp. 175-Q. 


And again: — 


But when one says liberalism, one says the individual ; 
when one says Fascism, one says the State (p. 177). 

This is, of course, the Idealistic theory of the State, 
which we encountered in the writinp of F. H. Bradley, 
who, like Mussolini, seems to find in war the hiih^est 
m^tression of the moral consciousness of the State. 
So fas as Mussolini has thou^t out the philosc^hical 
basis of his theory he seems to have accepted the form 
of philosophical Idealism propounded by Giovanni 
Gentile. Such a theory is necessarily authoritarian: 
there is, on this view, nothing appertaining to an 
individi^ apart firom his service to the State; indeed, 
the only language appropriate to this view is “ the 
individual ” and “ the State,” not “ an individual,” 
and scarcely “ a State.” The individual is a means to 
the State, which can hardly be said to transcend the 
individual; it engulfs the individual, “swallowing” 
him somewhat after the fashion of the Absolute, 
according to Bradley. Mussolini puts the point 
more grandiloquently : — 

The State is not only present, it is also past, and above 
all future. It is the State vdiidi, transcending the brief 
limit of individual lives, rqnesents the immanent con- 
science of the nation. The forms in which States express 
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themsdves change, but the necessity of the State lemains 
(p. 176). 

It is important for us to understand this doctrine (if 
we can) for it is a theory about human life which 
entails a theory of morals. I confess to finding 
difiSculty in imderstanding it. Why is the State 
“ above all, future ”? Perhaps in saying this Musso- 
lini is more aware than a philosopher should be of 
hims elf as the originator of the doctrine. He has not 
managed to make clear to himself the distinction 
between the State and the Fascist State. If Fasdsm 
is a philosophical theory about the essence of a State, 
about an absolute, then it does not make sense to talk 
about “ the Fascist State ” ; but it might make sense 
to talk about “ the Fascist conc^tion of the State.” 
Mussolini, however, is concerned to maintain that 
“ the Fascist State is unique ; it is an original creation” 
(p. 177). The point of importance is that the Fascist 
State is the “ original creation” of one individual — 
namely, Mussolini. Once we understand this, we 
may see why it is that one of the ten ofiScial sayings of 
the Fascist State is: “ Mussolini is always right.” 
This startling statement occurs in both the 1934, and 
the 1938, versions of “The Fascist Decalogue.”^ 
It is startiObog because it accords to one man not only 
all authority but all wisdom and, by being placed in 
the ofiSdal sayings, it suggests that “the Fascist 
State ” is after all boimd up with the personality and 
the life of its originator. This is surely inconsistent 
with the Fascist conception of the individual, unless 

^Mr. Oakeshott has translated diese two, out of the many 
versions of the Fascist Decalogue current in Italy. They are 
curious documents and should be consulted by anyone \dio 
wishes fhlly to understand Mussolini’s doctrine. 
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indeed the position accorded to Mussolini is intended 
to show that he is not as other men are. Perhaps this 
is the correct interpretation. In the 1934 version of 
the “ Decalogue,” “ Mussolini is always right ” 
appears as the ei^th ofiScial saying; in the 1938 
version it is the tenth (and last) saying. The earlier 
version has for its last saying, “ One thing must he 
dear to you above all; the life of the Duce.” This 
does not enter into the later version at all, from which 
I conclude that “the Duce” stands for Mussolini 
himself and not for the ofSdal. 

In the expositions of Fascist doctrine there is no 
developed theory of Leadership, such as we find in the 
Nazi creed. The differences between the Fascist and 
Nazi philosophies are less important from our point 
of view than their resemblances, and it may be that 
the theory of Leadership will be incorporated in later 
developments of Fascist theory. It is not necessa^ 
for my purpose to e3q)ound this theory in any detail, 
and it may indeed be assumed to be well known. It 
is, however, worth noticing that both the elevation of 
the Leader and the doctrine of “ racial purity ” are 
essaitial to the Nazi philosophy; they follow firom 
the fundamental inindple of the distinction and 
inequality of races and thus also the distinction and 
inequality of individuals. This involves the rejection 
of the democratic conception of a community. 
Further, since one “race” must be the “most 
excellent race,” it follows that one race ought to 
dominate the world. Hence the Nazi doctrine, like 
the Fascist, exalts war, although this condusion is 
reached along a different line of reflection. 

Hitler’s working out of this theory is much coloured 
by his personal detestation of the Jews and hiis no 
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doubt genuine belief tliat Tews have been a danger to 
Germany. The following passage brings out clearly 
Hitler’s attitude: — 

The great revolutions of this world would have been 
inconceivable if their driving force had been the respectable 
bourgeois virtues of pe^ and order instead of the 
fanatical— nay, the hysterical— passions which they in fact 
displayed. And yet our world is moving towards a great 
revolution, and there is only one question at issue: Will 
that revolution be the salvation of Aryan humanity, or will 
it be merely another source of profit for the eternal Jew? 
The true national State must make it its duty to develop a 
suitable system of education for its youth so that it may 
maintain a race of men prepared for the last and ^eatest 
decision of this globe; the first nation to take this road 
will be the conqueror. The whole character and education 
of the true National State must find its apex in its racial 
instruction. It must brand the sense of race and the 
feding of race in the instincts and the understanding of the 
hearts and brains of the youth entrusted to it. No boy 
and no girl shall be permitted to leave school until he or 
she has been initiate into the deepest knowledge about 
the inner necessity and essence of blood purity.^ 

There is no reason to suppose that Hitler does not 
himself believe this balderdash, and he has been 
fortified in his belief by the sham erudition of Alfred 
Rosenberg in whose book, Der Mythus der 20 
JahrhundertSy the “ myth of blood ” is set forth in all 
its terrible absurdity. The racial myth is absurd: 
it has no secure anthropological basis and admits of 
easy refutation ; the concept of race, as understood in 
the myth, confounds race, nation, historical traditions, 
and culture ; it will not cover the facts for the explsaiBr 

^1 quote this fix>m H. A. L. Fisher: A History of Europe, p. 
1196. Mr. Filler’s quotation is from Mein Kan^f, and 1 
presume that the tran^tion is his. 
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tion of which it was inveated. If similarity of race 
accounts for similarily of genius it would seem to 
follow that Germans and Jews are racially akin since 
both have been pre-eminent in music and philosophy. 
Of all the manifold and manifest follies of our times, 
the “blood myth” would seem to be the most 
extravagant, and is indeed a folly that has made men 
mad. It is also terrible, for there follows from this 
myth a philosophy of life— a theory concerning human 
destiny and the relation of man to the world: this is 
the theory of the dominance of one race, the “Aryan” ; 
all other “races” are relegated to a position of 
inferiority as sub-human. The practical consequences 
of the accqjtance of this philosophy are seen in the 
Germans’ treatment of the Poles and other peoples 
whom they have subjugated by force of military 
power. 

It is important to recognize that this Nazi philo- 
sophy does offer its disciples an ideal. That it is an 
evil ideal I am personally convinced; further, the 
profession of this ideal may well have provided 
opportunities for self-aggrandizement to unscrupulous 
men who have not been at all persuaded of its truth 
but are liars in their creed as well as in their policy. 
But this, if it be so, is not at all to the point The 
Nazi doctrines are put forward as a philosophy and 
have been accepted as such. Though nowhere fully 
expounded, and while such mrpositions as have been 
offered are incoherent and unsystematic, the doctrines 
have been translated into action in a manner coherent 
enough. This philosophy is also something more than 
a philosophy; it has bera inq)iessed upon its devotees 
with all the power of a religious creed, and as such it 
has been accepted by credulous and ill-educated 
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people. If any proof were needed of the value of the 
critical spirit, we can find it in the consequences of its 
absence, which can alone account for this extra* 
ordinary mass-phenomenon— the unquestioning and 
loyal acceptance by millions of human beings of an 
idi^l at once so stupid and so barbaric. It involves 
the denial of those social values that are characteristic 
of civilized societies: freedom, truth, love, humanity, 
justice, happiness. In their place it puts discipline 
and “ character.” 

National Socialism (for which I have used the 
popular abbreviation “ Nazi ”) is socialistic only in 
the sense that it is a theory of a planned sode^. The 
name is, accordingly, misleading, for, however 
necessary planning may be to achieve any kind of 
equalitarian sodety, this planning is regarded only as 
a method of achieving the aim in view, not as in itself 
desirable. For the Nazi doctrine the planning is 
essential, for it is an authoritarian doctrine; the ideal 
is the establishment of a hierarchical sodety with all 
power, knowledge, and moral authority concentrated 
in the Leader and delegated as he thinks fit to sub- 
ordinate leaders. Althou^ the doctrine was deve- 
loped under the impact of events and was already 
designed for achieving special political purposes, the 
claims made for it are universal. Like Socialism, it is 
presumed to have a message for the world: authority 
belongs to the most excdlent race; within that race 
supreme executive and legislative authority bdonp to 
the most excdlent man.^ It seems to me clear that, 

^ Cf. the folkradng octiact from a speed! made by Hitler at the 
Nuremberg Par^ Congiess, September, 193S : ** Since the Party 
is called upon to form an organization through whidi a political 
elite of the nation shall be continuously recruited to all eternity, 
the Parfy is also in du^ bound to ensure that the State be led on 
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notwithstanding many utterances of Hitler to the con- 
trary, the doctrine of National Socialism is, like 
Fasdsm, intended for export, and that its logical 
conclusion is world domination by one race. Peace 
and order are eventually to be brought to the whole 
world “ founded upon the victorious sword of a ruling 
pe<q)le, seuing the world in the interest of a hi^er 
civilization.” ^ Unlike Mussolini, Hitler (so far as 1 
have been able to ascertain) does not believe that war 
is in itself worth while, putting “ the stamp of nobility 
upon the peoples who have the courage to me^ it ” ; 
but the domination of the world is a war-like domina- 
tion, and the organization of sode^ is a military 
organization. It follows that the virtues of the Nazi 
moral code are the military virtues: loyalty to the 
Leader, unquestioning obedience without knowledge, 
ruthlessness to all “ enemies ” of the order, and self- 
sacrificing devotion to arbitrary commands.* Ibis is 
what the National Socialists understand by ” charac- 


tbe s^und of a stable philosophy. la fhlfilmmt of this 
historical imperative, the Party must create an organization that 
assures the stability of the leadership of the State by the ri^t 
sdection, training ; and orientation of the leaders of the State. 
The Party must, m this, act on the principle that all Oennans 
should be brought up on the doctrine of National Socialism; 
that the best National Sodalists become members of the Party; 
that the best members of the Party take the lead in the State.” 
(Quoted firam M. Oakeshott, op. cir., p. 226.) 

* Quoted from M. Oakeshott, op. dt., p. 203. 

* C. Schmitt has worked out a Nad conception of politics 
in vriucih the fundamental concept is FMaid-Foe; to this 
(tistinction all human actions and motives owe their meaning; 
upon it are founded the conoq)ts of good and evil, beautifhl 
and ugly, usefhl and harmful in the economic spbnce. It is 
an “abscdute category.” This is an unqualified acceptance 
of the doctrine “Might is Ridri.” But "Friend” has no 
"waning, and “ Foe” is simply (q>ponent (See Der Begrtff des 
Polltischen.) 
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ter.” The rule of law is annulled.^ Citizens can be 
tried and convicted for actions that were not pnnish> 
able offences at the time those actions were performed. 
This is an outcome of the authoritarian doctrine: 
“ The Leader (Elitler or Mussolini) is always ri^t.” 

Hitler has prodaimed that the Nazi domination is to 
last for two thousand years. There is not the slightest 
reason to suppose that he looks forward to a time, 
after the lapse of the two thousand years, when the 
rule of law could be re-established. On the contrary, 
the order is “eternal” (a favourite riang word of 
Hitlei's), being based upon the natural inequality of 
races and inequali^ of individuals. This “ natural 
inequality ” is stpposed to be a law of Nature ; Hitler 
thinlca of different peoples (races) as different 
biological species — Whence his revolting marriage laws. 
It is in these terms that we must understand Hitler’s 
use of the word “excellent.” His t^minology is 
ethical, being based upon the acc^tance of the 
Darwinian doctrine of natural sdection understood in 
the crudest and most ignorant fashion. Hitler tbinlca 
of peoples in terms of a stud-book. Nature “ red in 
tooth and daw ” provides his modd. There is no 
reject for human beings as such; there is nothing in 

^ Gf. the fonowing passage, whidi appeared in the Beamtm- 
kalendar of 1937: “Since there is, in the National Socialist 
State, no difference, let alone opposition, between the State as a 
sq>rate leipil structure and the total^ of dtizois and the 
inmvidual dtizen; since the State consists here of the totalily 
of citizens, united in a common destiny by common blood and 
a common philosophy of life and conmrised in a sin^ organiza- 
tion, it is neidier necessary nor posnble to define a spheoDo of 
fieedom for the individual dtosn as against the State. Hoice 
also it is ndther necessary nor possible to protect * subjective 
rights ' derived from sudh a sphere of fieedom by of 

constitutional law.” (Quoted ftom M. Oakeshott, op. ctt., 
p.227.) 



CX)NFUCnNG IDEALS 


143 


men, regarded as individuals, worthy of being 
devdoped. On the contrary, individuals are but 
means to the realization of the Leader’s ambition, or, 
if it be preferred, to “domination by the most 
powerful race.” 

Historians in the future will no doubt have much to 
say with regard to the causes which sufficed to bring 
about the submission of the German nation to Hitler. 
The history of Europe, the United States, and Asia 
between the two great wars cannot be discussed here. 
Certain considerations are, however, relevant to the 
topic of conflicting ideals. Believing as I do, that 
how a man thinks so in the end he acts, I am concerned 
to ask what there is in the Nazi ideal that has power to 
attract the youth of Germany and to inq>ire in many 
of them a reckless i^irit of sacrifice. For, it must be 
emphasized, the Nazi creed is an ideal— that is, it is 
accepted as a vision of a world worth having and 
worth dying for in order that it may be achieved. 
Stress has frequently been laid upon the miseries of 
the German people after the 1914-18 war; it has also 
been pointed out that after 192S there was considerable 
economic recovery in Germany until the world 
economic slump of 1929-31. Undoubtedly economic 
distress had much to do with the rise of Hitler to 
power.^ But this was not the sole cause, nor, in my 
opinion, is it the one that most needs to be stressed. 
What was most needed was the presentation of an 
ideal. 

Lord Halifax, speaking to the youth of Oxford, 

^ Cf. “ Hitler's movement itsdf was mali^ the consequeaoe of 
economic disappointment latber than political lesentment; he 
was supported less by veterans inflamed by flie past than by 
young men concetned with their future.” SHr Arthur Salter: 
Recovery, the Second Effort, 1931, p. 233. 
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told them that an impenetrable barrier divided them 
from the German youth. “ Their point of view,” he 
said, “ stands in stark opposition to yours. They do 
not understand your way of thinking. Your ideals 
mean nothing to them. They have their own ideals, 
which to our minds axe distorted and deformed, but 
for which hundreds of thousands of them are pre- 
pared, without a moment’s hesitation, to sacrifice 
their lives.” We know now that British youth also 
are prepared to die for their coimtry’s need. Never- 
theless it remains true, as Mr. Yidler has said, that we 
have “ no clear sense of a national purpose.” Under 
the stress of wax we are— it is to be hoped— trying to 
think out our ideal. Unless we do make this attempt, 
all our talk about building a better world is worse tTian 
useless; it is abominable self-decq>tion. We cannot 
build without any plan of the building. To seek to 
destroy the Nazi ideal is not enough; we must put 
something in its place; we most construct. Our 
belief is strong that ruthless domination is not a 
worthy go^ of effort, that lying, repression, cruelty, 
and hatred of other per^le are evil. We must, then, 
believe that truth, fieedom, tolerance, and love are 
worth pursuing. The more clearly we think out what 
it is we seek to destroy, the more clearly are we forced 
to recognize the necessity of formulating a construc- 
tive ideal. The attempt to be definite will reveal how 
sharply the totalitarian ideals axe opposed to the 
democratic ideal. 

Mr. Aldous Huxley is, then, seriously mistaken in 
supposing that there is unanimity with regard to ” the 
ultimate goal of human effort.” The Fascist and 
Nazi philosophies constitute a repudiation of the ideal 
of a community of individuals, each of whom counts. 
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associated together in such a way that “the free 
development of each is the conrUtion of the free 
development of all.” 

This last quotation is talcen from The Comrmmst 
Mcadfesto (1848) : — 

In the place of the old bourgMis society, with its classes 
and dass antagonisms, an association appears in which the 
free devdopment of each is the ccmdition for the free 
devdopment of all.^ 

This statement appears here in the context of the 
Marxian theory of the dass war. For this reason 
many people who do indeed share the ideal of a free 
association of free individuals will nevertheless reject 
the statement if its authorship be attributed to Marx 
and Engels. In this difficdt world of conflicting 
opinions, rival philosophies, and muddled ideals, it is 
much to be regretted that ideals formulated by those 
who see darkly are rejected by those who see not at all, 
and rejected because the formulation is inevitably 
mixed up with a good deal that is downri^t mistaken 
as well as with a lot of nonsense that, if only it were 
ignored, would soon wither away, having no sensible 
roots. It is hard to say which have caused the most 
harm to weary peoples craving a vision of a better 
world: those Marxists who have talked pernicious 
nonsense by making Dor KapUcd into a Bible and have 
venerated Marx as an inspired prophet, thus deifying 
his every mistake; or, those who, realidng that Marx 

^See the Ent^ish edition, 1909, p. 20. The Communist 
League at a meeting at its Ltmdon centre in 1847 conunisskmed 
Maixtodiaftamamfesto,onitsbdialf. He presented lus (baft 
early in 1848 and it was published under the title The Mcaifesto 
of the Comnaadst Party. Maix (Hied before the revifflon in 1872 
was accomplished, and Engtds completed it alone. It was first 
published in England in 1850. 
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also was subject to the limitations of his time and was 
not a god but a man capable of being mistaken, have 
rejected his important insight into the workings of 
society and have consequently failed to learn from 
him anything at all. 

The ideal of an association of human beings in a 
society in which the free development of each is the 
condition for the free development of all did not 
originate with Marx and Engels. Although this ideal 
is far from having been unanimously accepted, despite 
Mr. Huxley, is does at least go as far back as the time 
of Pericles — some two and a half thousand years — b, 
short time in the long history of man’s slow and 
halting development. This ideal is formulated in the 
Funeral Oration, made by Pericles,^ in the year 431 b.c. 
I quote part of the speech : — 

Our government is not copied from those of our neigh- 
bours: we are an example to them rather than th^ to us. 
Our constitution is named a democracy, because it is in 
the hands not of the few but of the many. But our laws 
secure equal justice for all in their private disputes, and 
our public opinion welcomes and honours talent in every 
branch of achievement, not for any sectional reason but on 
grounds of excellence alone. And as we give free play to 
dll in our public life, so we carry the same spirit into our 
daily relations with one another. We have no black looks 
or angry words for our neighbour if he eqjoys himself in 
' his own way, and we abstain from the litde acts of churli^- 
ness which, though they leave no mark, yet cause annoy- 
ance to our nei^bours. Open and friendly in our private 
intercourse, in our public acts we keep strictly within 
the control of law. We acknowlec^e the restraint of 
reverence; we are obedient to those in authority, and to 
the laws, more especially to those which offer protection 

1 The ** Speech ” is no doubt composed by Thucydides, but it 
certainly represents the ideals of P^des and probabhr corre- 
sponds roughly to what he actually said. 
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to the oppressed and to those unwritten ordinances whose 
transgression brings admitted shame. Yet ours is no 
workaday city only. No other provides so many recrea- 
tions for the spirit — games and sacrifices all the year 
round, and beauty in our public buildings to cheer the 
heart and deUght the eye day by day. 

Our military training too is different from our oppo- 
nents’. Our city is thrown opp to the world, and we 
never expel an alien or prevent him from seeing or learning 
anything of which the secret, if revealed to an enemy, 
might profit him. We rely not upon management or 
trickery but upon our own spirit. And it is the same in our 
education; whereas they [the Spartans] are from early 
youth always undergoing laborious exercises to make them 
brave, we live at ease and yet are equally ready to face the 
same dangers they face. . . . 

We are lovers of the beautiful, yet simple in our tastes, 
and we cultivate the mind without loss of manliness. 
Wealth we employ not for talk and ostentation but when 
there is a real use for it. Our citizens attend both to 
public and private duties. We alone regard a man who 
takes no interest in public affairs, not as harmless but as 
useless; and, if few of us are originators, we are all sound 
judges of a policy. The great impediment to action is not 
discussion but the want of that knowledge which is gained 
byit. For we are noted for being able to think before we 
act and for acting too. And th^ are surdy to be esteemed 
the stron^t hearted who, having the clearest sense both 
of the pains and pleasures of life, do not on that account 
shrink from danger. In short, 1 claim that Athens is the 
School of Hdlas, and that our citizens yield to none, man 
by man, for independence of spirit, many-sidedness of 
attainment, and sdf-reliance.^ 

I think this may fairly be taken as a statement of 
what Athens stood for in the age of Pericles. What 
Athens stood for^ but did not achieve. Only a short 
time after Pericles had made his speech, the Athenians 

have made a good deal of use of Jowett*s translation in the 
above transcription of the speech. 

LI.— 6 



IDBALS AND ILLUSIONS 


148 

decided that the little, independent state of Melos was 
not to be allowed to remain neutral. At first they 
tried to win the Melians over by argument, stating 
their own ambitions with the utmost frankness. 
When this procedure failed, they reduced Melos by 
force of arms. Thucydides constructed a dialogue 
between the Athenian envoy and the Melians, which 
put their views with great clarity. I quote a small 
part of the Athenian envoy’s speech: — 

We Athenians will use no fine words; we will not go 
out of our way to prove that we have a ri^t torule, or that 
we attack you now because we ate suffering any injuiy at 
your hands. We ^ould not convince you if we did. . . . 
But you and we should say what we really think, and 
aim only at what is possible, for we both alike know that 
into the discussion of human affairs the question of 
justice enters only where there is equal power to enforce it, 
and that the powerful exact what th^ can, and the weak 
grant what they must.^ 

When the Melians decided to resist and asserted their 
confidence in their Spartan allies and in the help of 
heaven, the Athenian envoy replied : — 

As for the gods, we expect to have quite as much of their 
favour as you : for we are not doing or claiming anything 
which goes beyond common opinion about divine or men’s 
desires about human things. For of the gods we believe, 
and of men we know, that by a law of their nature, when- 
ever they can rule, they mil. This law was not made by 
us, and we are not the first 1^0 have acted upon it; wedid 
but inherit it, and shall bequeath it to all time, and we 
know that you and all mankind, if you were as strong as 
we are, would do as we do. 

I have made this little excursion into Athenian 
history for two reasons: First, to set forth what may 

^ Jowett’s tranidation. 
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justly be regarded as a picture of the ideal of demoo 
racy; secondly, to show how easily even those who 
consciously accq>t such an ideal may be led, by the 
pressure of events, to dq>art from, even defi^tely to 
deny, the ideal. It may be objected that Pericles was 
idealizing Athens, that the state of affairs was not 
nearly so satisfactory as he pretended, and that he had 
forgotten those numerous inhabitants of Attica who 
were not citizens — women and slaves — and that upon 
the labour of the latter Athenian dvilization dq)ended. 
This is Ijpie. Of course Pericles idealized Athens, for 
he was describing an ideal, the ideal of Athenians. 
Certainly it could not be claimed that at any time that 
ideal was fully realized; but it was deliberately 
aimed at. Pericles did not forget the daves; he had 
never remembered them. It would not have occurred 
to him to talre the slaves into account. But he could 
claim that all the citizens had equal opportunities of 
taking part in the government of the State, that they 
had equality before the law, and a not inconsiderable 
measure of economic equality. There were no large 
inequalities in income, and in a State in which there 
were no large-scale industries and agriculture was the 
chief occupation many of the difficulties confronting 
modem States did not arise. 

Even so, as the incident of Melos ^ows, men who 
are conscious of a ciwlized ideal are easily tempted to 
act after the fa^on of barbarians. This does not 
mean that the ideal has not been accq>ted, and that 
those who proclaim it are only pretending to hold it as 
a doalc for their ambitions. Such an interpretation 
would be altogether too simple-minded; it might 
appeal to those who exalt the *' reaUst ” politicians at 
the espense of the “ idealist.” But (as I tried to diow 
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in Chapter “realist” politicians also have their 
ideals. To keq> to Ancient Greece for our illtis- 
ttations: the Spartans may be regarded as the 
“realist” politicians of the Ancient World. Their 
concq>tion of the State v^as the ancient counterpart 
of the Nazi view. The Spartan State was a nulitaiy 
organization; its aim was to make the dtizens 
soldiers. As Pericles said: “they are from early 
youth always undergoing laborious exercises to make 
them brave”; their sole duty was to obey, and to 
obey without thinking; their bravery was not based 
iq)on knowledge but upon discipline. Certainly they 
did not aim at achieving an association in which free 
men are able freely to devdop what they have it in 
them to be, living each his own life in association with 
like individuals. On the contrary, the Spartans 
aimed at making their State efficient for waging war; 
the discipline and mode of life of a military barracks 
was their ideal. They had some measure of success 
in war, though not so much as might have been 
expect^. They were remarkably successftil in 
organizing their State in accordance with the ideal 
they had in mind. 

The comparison which I wish to make between 
Athens and Sparta, by way of illustration, is this : it 
is not so diffir^t to achieve the authoritarian ideal as 
the democratic ideaL For consider: in the authori- 
tarian State there is one Leader and many led; the 
Leader has to plan, to think, and to enforce obedience 
on the part of the led; the led have nothing to do but 
ob^; they need not — indeed they must not— be 
allowed to think. The one and only problem for the 
Leader to solve is how to enforce obedience, how to 
prevent the citizens from thinking, how to keep 
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himself as an otgect of reverence. In a democratic 
State the citizens are not only allowed to thfat for 
themselves; they must think for themselves, they 
must exetdse self-restraint just because they are not 
coerced by an iron disdpline. In ^ort, th^ have to 
behave as free men or abandon the democratic ideal, 
as we may only too easily be tempted to do. 

It is perhaps not snfSdently realized how precarious 
are the ^iritual values of civilization: freedom, 
respect for other men issuing in tolerance and 
humanity, respect for truth and delight in knovdedge, 
love of beauty. These are civilized excdlences; they 
are not in the least “ natural ” but “ artificial,” for 
they result only from cultivation, acquired with 
difSculty and easily lost. They are the first values to 
be lost when men fight one another. They are not 
products of Darwinian natural selection, helping 
individuals and races to survive in the struggle for 
existence. When such a struggle is the main pre- 
occupation these values are at once- surrendered and 
are in danger of being denied. None ofus are wholly 
civilized; we are but too lately emerged from 
barbarism. War appeals to something -very deq>ly 
rooted in human nature. The “roll of the war 
drums” calls us, and duty is more e^erly and 
strenuously performed because in doing our warlike 
duty we seem to be no longer mea but rather heroes. 
Moreover, the lust for power, the joy of crudty, the 
pride of dominance, still have ^eir attraction. 
Accordingly, to maintain a civilized society we have to 
be constantly on guard against these inimitive and 
natural impulses. 

“We seem to talk so glibly of the enemies of 
freedom,” wrote a fnend of mine from S. Afirica, 
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last May (1940), “ and they are here within onr own 
gates, within our own skulls. I don’t know what 
these people mean when they talk of freedom. It 
seems to me that some words cause us to stop thinking 
and to drift on a turbid flow of muddled and muddied 
emotion.” I think my fiiend is right We are 
bemused with words, we are roused to the rally of a 
** great cause ” ; the cause indeed may be great; only 
unfortunately we so often do not know exactly what 
the cause is. And so the technical enemies become 
— as they often are — the enemies of “the cause”; 
accordingly we suppose that if we defeat these 
enemies in war we ^ve thereby gained our cause. 
But we may defeat 1»rbaiian enemies and for^ the 
barbarian “in our own dculls,” in our minds and 
hearts. We may have accepted, consciously and 
deliberately, the ideal of democracy, and we may be 
engaged in a war against the avowed enemies of 
democracy; to lose the war will then mean that 
democracy is overthrown. But to win the war does 
not mean that democracy is saved. 

These are commonpl^s, but they are important 
commonplaces, since, thou^ known, they are not 
always noted. I am not at all concerned with the 
procedure of the war in which my country is now 
engaged. I am not thinking of the danger of losing 
freedom through the organization necessary for 
prosecuting a war. That is a theme worthy of 
consideration, but I do not propose to consider it in 
this book. I am thinking of the difOculties that will 
beset us in any attempt to build a better world or, 
without metaphor, to make of our coimtry a State 
which could not u^ttingly be said to be a democracy 
such as Peticdes described. 
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It may be tiresome to keq> barking back to Pericles. 
Yet it is reasonable enough. Our civilization is rooted 
in Greek civilization, and the democratic ideal has not 
been more finely described than by Pericles. For- 
tunately for him, Pericles had an easier tusk than ours ; 
he did not have to spend much time over the political 
machinery of democracy, for of such noachinery next 
to none was required in the simple, direct constitution 
of Ancient Athens. Nor was he concerned with the 
problems of “economic democracy” since the 
question of the right distribution of wealth was not by 
any means a pressing one. He was able to devote 
himself entirely to saying what democracy is as a 
vision of good living an ideal of a moral and spiritual 
order; he could be definite enou^ to be able to 
recommend it to his hearers and to claim (not quite 
accurately) that in Athens this ideal had been achieved. 

We have become accustomed to distinguish 
I>olitical from economic democracy and we argue 
whether it is possible to have the former without the 
latter. In my opinion it is a mistake to think of 
denoocracy in this way and to speak as though there 
were two forms of “democracy.” “Economic 
democracy” means economic equrdity — or at least 
equality of economic opportunity. “ Political democ- 
racy ” merely signifies the machinery, or constitutional 
forms, through which democracy may be put into 
eifect within the political sphere. But democracy as 
an ideal is a form of scxdety, an association of free men 
in which the fiee development of each is the condition 
of the free development of all. So &r all that can be 
said to have been achieved in “ the Western Democ- 
racies” is the political machinery of democracy. 
With this many people are content. Thus, for 



IDEALS AND ILLUSIONS 


154 

example, an American writer, Mr. J. S. Penman, 
says:— 

Democracy is a political form of government by the 
people and for the pec^le. It can exist and does exist 
under a capitalistic i^gime and is not incompatible wi& 
die organization of industry under captains of industry, 
directing and co-operating with the forces of labour. The 
cardinal principle of democrapy is liboly, and it is opposed 
to any system which tends to sacrifice men’s freedom. 
Democracy with its responsibility to the people legislates 
for the common welfare and aims to remove any barriers 
of economic privilege or monopoly which hinder the firee 
^vdopment of the life of the people. It is not to be 
identified with any scheme which se^ to reduce men to 
an equality in economic conditions, or whidi interferes 
with any man reaping the rewards of his labour so long as 
they are not obtsOned at the sacrifice of the freedom and 
opportunities of other men.^ 

Comfortable words for capitalists and captains of 
industry, but surely not an a^quate description of the 
democratic ideal. It is not my intention here to 
discuss whether democracy can exist under a capita- 
listic r^ginie, for the question of the appropriate 
economic order, as well as the question of the 
political machinery required for implementing democ- 
racy, is, I am contending of quite subsidiary impor- 
tance to the question of what democracy is as a moral 
and spiritual order. To regard democracy as nothing 
more than ** a political form of government ” is to 
miss what matters most.* 

^ The Irresistible Movement of Democrat^ (1923), p. 714. 

s It is not surpnsiDg that, since Mr. Penman does conceive of 
democracy in this way, he should suppose that democracy has 
been achieved. Hesays; “ A study of the history of the demo- 
cmtic movement and the final triumph of democracy ou^t to 
reveal to us the direction in which it is going and the aims whidh 
it seeks to xeadbi now that it has obtained the ascendancy^'* Op, 
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We saw in Chapter IV that the fundamental 
prindple of democracy is an ethical prindple which 
can be expressed in the form ; all men alike owght to be 
free and happy. That is, men are all individuals and 
ought to be treated as individuals, and as such ought to 
be free each to develop what he (or she) has it in him 
(or her) to become. In view of the many foolish 
arguments ^ against democracy that have been based 
upon a denial that all men are equal, it is well to 
emphasize once more that the equality required for 
democracy is not equality in physical strength, or 
equality in intelligence and wit, or equality in moral 
behaviour, or any sort of equality with a prefix; it is 
equality as individuals who are associated with other 
individuals in the State. The question whether “ one 
man, one vote ” is the best means for ensuring the 
realization of democracy so far as the political 
machinery is concerned is only of secondary impor- 
tance. It will not be discussed here. Again, it is 
relatively of minor importance whether the democratic 
ideal requires economic equality in the sense that no 
one’s income should exceed anyone else’s income. 
All that is necessary is that the economic order should 
be such as to permit that all men should in fact have 
the chance to live free and happy lives. In my 
opinion it is extremely unlikdy that the moral basis 
of democracy will be found to necessitate equal 
incomes for everyone; it is even more unlikely that 
it should be consistent with extremely unequal 
incomes. In a society in which a few individuals are 

dr., p. 709. Ibe seotoice I have italidzed suggests that Mr. 
Penman believes that the democratic ideal has been realized in, 
say, the United States of America and Great Britain. 

’See, for instance,, H. L. Mendren, Notes on Democracy. 

u.— 6 * 
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very wealthy and many are very poor it is probable 
that both the wealthy and the poor will not lead free 
and happy lives. 

Whether this is the case or not cannot be deduced 
from any a priori prindples. There is nothing either 
moral or immo ral ia wealth indq>endently of the 
economic structure of the society in which the wealth 
is possessed. How far wealth helps or hinders men 
from living happy lives depends upon various 
economic factors at any given stage in the development 
of a society and upon the attitude of its members to 
economic afiairs. I do not intend to pursue this 
topic here. 

But it is in connection with the economic aspects of 
a democratic society that one of the most serious 
otgecdons to the democratic ideal is apt to be made. 
This is the objection that democracy is a materialistic 
ideal. In so as this objection is equivalent to the 
accusation that “happiness is an end fit only for 
swine,” I have already dealt with it. But the accusa- 
tion has been made in a somewhat different form by 
Fascist and Nazi leaders. Their contention, freed 
from abusive misrepresentations, amounts to the 
charge that democracy sets before men a purely 
selfish goal ; that the ideal of democracy is for no one 
to have any care for anyone excqpt himself save in so 
far as may be necessary for securing his own ends 
narrowly conceived. It is, they preach, an easy mode 
of life, a low and contemptible goal to set before 
oneself. For them democrat^ spells plutocracy, and 
happiness means ostentatious luxury. 

This charge, I make bold to assert, is not true. I 
admit, however, that there has been much in what 
Mr. Penman calls “the irresistible movement of 
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democracy” to make the charge plausible; it is, 
moreover, certainly true that many “democrats” 
have talked, and probably many more have thou^t, 
in such a manner as to give some justification to these 
critics. In the comparatively li^ life of modem 
“ democratic states ” it is easy to see how far people 
fall short, and how ignoble are some of their pursuits. 

But if we mean by democracy a vision of good 
living, an ideal fit for such a being as man, then, as I 
insisted in the previous chapter, democracy is neither 
a materialistic ideal nor one easy to achieve. If 
democracy is taken serioudy, it is certain that it is so 
far from being selfish that it is concerned with the 
welfare of every member of the community; it is so 
far from bdng easy that great effort has been required 
to take the first steps to its realization, and continued 
vigilance is needed to maintain what has so far been 
achieved. The democratic ideal does not confine a 
man within the limitations of his own narrowly 
conceived sdf-interest; it widens his interests to 
include all men, so far as this is possible to the 
limited intellectukl gra^ and the groping imagination 
of a finite human being. To achieve this ideal we 
must make such political machinery as will enable 
every man to have his needs considned and to 
contribute to the working of this machinery according 
to his ability. No one must be slave to another nor 
subject to the arbitrary will of any of his fellows, 
whether he lead or be led. We must create such an 
economic order as to allow to every man the satis- 
faction of his primary needs and to permit the 
development of himsdf as an individual. 

It is easy to use the phrase “ the development of 
oneself as an individual.” I have frequently used it 
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in the preceding pages. It is not at all easy to make 
definite what such development means. Individuality 
does not mean eccentricity.^ It means that my 
thou^ts are really the outcome of my thinking, not 
the repetition of someone else*s thought; that my 
decisions are in like manner mine; that I know and 
feel myself to be a growing thing utterly different from 
a cog in a machine or a hand uplifted at a mass 
meeting. Hence the first essential of individuality is 
freedom of thought— i.e., intellectual freedom. It is 
quite impossible to overstress the importance of 
intellectual freedom; it is the most priceless possession 
of the members of a democracy; without it, indeed, 
there is no democracy. I * must be free to make up 

^ In his pamphlet On Liberty Mill sometimes spoke as though 
he suppo^ ecoentridty to be a mark of individuality. This 
was not his inteation. He valued ecoentiicLty as a symptom of 
nan-canfonnity. He insisted: ** In this age the mere example 
of non-amfonnity, the mere refusal to bend the knee to 
custom, is itself a service. Pred^ because a tyranny of 
opinion is such as to make eooentridty a reproach, it is desirable, 
in order to break through that tyranny, that people should l)e 
eccentric. . . . That so few now dare to be eccentric marks the 
diief danger of the time.” This was written in 1859. Does it 
not apply to Gennany, Russia, and in a lesser degree, to Italy 
now? Mill was afiaid that the peoples of Europe would 
become less and less able to think for themsdves, more and 
more echoes of one another. He said: ”The d^potism of 
custom with which these nations are threatened is not predsdy 
stationaxiness. It prescribes singularity, but it does not pre- 
dude change, prowded all diange together.” Tbi^ prophetic 
warning has been justiiSed; the Qetman peoples were taught by 
Hitler: “The nation that allies itself with Russia becomes by 
that fact the enmy of Oennany.” This is Hitler’s teach^ in 
Mein Kantpf. It will be remembeied how the Germans “ all 
dumged together ” when Hitler saw fit, in August, 1939, to 
ixgect this doctrine. The Germans axe not fools, but their loss 
of intdlectual freedom has sapped their power to think for 
themsdves. 

I” stands for any one person; “ You ” (in the foUowing 
sentences) stands for any other person. 
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my ovm mind. That presupposes that I have a mind 
to make up. It does not follow that you do not con* 
tribute to the making up of my mind ; it may be that I 
need information and that you can supply it. Li all 
matters touching public aJE^rs I stand in need of 
information and usually also of guidance. Conse- 
quently relevant information must be freely accessible 
to me; no one ought to d^de what I may know; 
no one ou^t to lay down tabus ; no one ought to have 
power (due to wealth or any special privilege) to cut 
me off from the sources of Mormation.^ No one 
ought, by being able to withhold from me the means 
of livddhood, be thereby also able to bend me to his 
will. I, for my part, must esert myself to learn what 
I need to know and to think freely. This is difiScult, 
but if I fail I am not a member of a democracy even if 
I am a citizen in a State that is democratic de^ite my 
failure. It is an illusion to suppose that a Rotator 
makes himself; at most he seizes an opportunity 
made for him by passive, stupid, incompetent, and, 
above all, unsatisfied and fearfiil men. 

In a democracy government must be, as Petides 
pointed out, by discussion. Such discussion must be 
valueless unless the partkapants are well-frifoimed, 
able and ready to think for themselves, and not afraid 
to say what they think. Certainly the discussion will 
often be irrdevant, unnecessarily lengthy, and at times 
downright boring. When the discusdon is over 
those who have been entrusted with executive power 
must do what is possible. Mistakes will inevitably 

^ It will be obsnved tbat this does not forbid the withholding 
of information in time of war, since, it is presumed, those with 
the power to withhold it do not owe tins power to wedth or 
special privilege, but to a position of special respcmnbility. 



IDEAIS AND ILLUSIONS 


160 

be made, inevitably because we all lack wisdom at 
times; some of ns are never wise. This is a risk that 
must be taken. The ideal of democracy does not 
pennit of a Leader whose function it is to initiate and 
^teimine policy, leaving the citizens to be led by 
promises and propaganda blindly to obey his dictates 
and acquiesce in decisions made for them, not by them. 
It is a mistake to argue that a democracy must be 
inefBcient, althou^ this accusation is often noade and 
frequently accepted as correct by those who neverthe- 
less are democrats. EfSdency is efficiency for 
something. A democracy is efficient for the purposes 
of ficee men; it is ineffident for the purposes of a 
master seeking to control slaves. 

Democracy, then, demands a great deal of the 
citizen. It demancte self-disdpline, submission to 
laws democratically established, willingness to par- 
tidpate in political discussion, willingness to serve 
others and thus to micourage in oneself those friendly 
fedings for other persons which find their highest 
expression in love. The sacrifices required of the 
individual by a community at war are hard to endure 
but th^ are not always hard to make; the sacrifices 
required in a democracy at peace seem easy to make 
bemuse we have not seriously considered what they 
involve and how humdrum and irksome may be the 
enduring of them. To co-operate voluntarily with 
free men in a firee community seems attractive 
because “ to act voluntarily ” and “ to be firee ” are 
pleasant-sounding phrases. Then comes the clash of 
interests, /.want what will frustrate you; to sur- 
render my claim, however feeble the claim may be, 
is difficult; to know whether it ought to be sur- 
rendered may need intelligence and imagination. My 
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natural egoism vnll not be gratified, as in war, by its 
enlargement in the notion of my conntiy against an 
enemy, for both you and I are, ex hypothesi, citizens 
of a State at peace. Nor is it a matter of a single 
decision — one hurdle to be jumped and the race is won. 
The need for decisions recurs and the struggle is 
renewed. Only a sense of good-fellowship and faith 
in our ideal of free men finely associated can cany us 
through these difficult moments. 

Moreover, we shall each of us make mistakes and 
our burdens may not be equally distributed. There is 
so much scope for error when men are free. That is 
why democracy seems inefficient, whereas it is only 
groping. 

Once we see clearly what it would mean to achieve 
democracy we may prefer an easier ideal— ^o be 
automatons in an authoritarian State. But I hope 
not. 



CHAPTER Vni 


SPEAKING PLAINLY 

“ There ace also Idols formed by the intercourse and 
association of men tvith each other, which I call Idols of 
the Mtfket-plaoe, on account of the commerce and consort 
of mm there. For it is by discourse that men associate; 
and words are inq)osed according to the appiehensicm of 
the vulgar. And therefore the ill and unfit chotee of 
words wonderfhlly obstructs the understanding. Nor do 
the definitions or explanations wherewith in some things 
learned men are wont to gu^ and defend themselves, by 
any means set the matter ri^t. But words plainly force 
and overrule the understanding, and throw all into con- 
&sion, and lead men away into numberless empty con- 
troversies and idle fancies.” — ^Francis Bacon. 

I 

Of the usefulness of abstract words there can be no 
doubt, but there are unnoted dangers in our use of 
them. “ Paris smiled a welcome to the Royal Pair ” 
(a quotation &om a new^per) is certainly a harmless 
way of saying that Parisians for the most part wel- 
comed the King and Queen and that the sun shone. 
“ Capitalism increases production ” is probably 
harmless; “ Capitalism can’t be blamed for slums ” 
has in my opinion passed the wavering boundary that 
sqKuates the harmless firom the harmful usages of 
abstract words. “War brings much suffering to 
victor and vanquished alike ’’ is probably harmless, 
but it seems to me likdy to be, in most contexts, a 
borderline case. “ Poverty is not evil provided tl^t 
it be cheerfully borne ” is, I think, another example 
hovering on the boundary. 

l«2 
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The decision whether the use of abstract words in a 
given context is harmless or baimfiil is necessarily 
largdy a matter for individiial judgment. Since the 
context has always to be taken into account, no hard- 
and-fast line can be drawn; indeed, harmless usages 
IMiss very gradually into harmful usages. But it is 
possible to lay down a principle which affords some 
slight help in enabling us to distingui^, in a given 
context, between a harmless and a hanooful usage. 
The principle may, for our present purpose, be 
stated as follows: If a sentence in whidi the main vford 
is translated into an equivalent sentence in Vfhkk this 
word is r^laced by corresponding less abstract words, 
and if the new sentence thus obtained would be dissented 
from (or assented to) by someone who had formerly 
assented to (or dissent^ from) the original sentence, 
then the use of abstract words in the miginal sentence 
was harmfid. It is necessary to e:^lain what I mean 
by “ equivalent sentence.” For my present purpose ^ 
it is enough to say that two sentences composed of 
different words and syntactically different are equiva- 
lent if they both state the same fact, in the sense that, 
if the first is true, the second is true; and, ifthe first is 
false, the second is false. Equivalent sentences may 
be said to be translations of each other, and the 
process of r^ladng some of the abstract words in a 
sentence by others may be called “translating the 
sentoice.” I translated the sentence “ Paris smiled a 
wdcome to the Royal Pair,” although I did not 

* My pisaeat purpose is an extremely limited one— oamc^, to 
point out that we are in danger of befooling ourselves with 
words, and that we might be saved from mai^ fools oS our- 
sdves tw speakfeg plaii^. For this purpose it is not necessary 
to go into certain logical refinements that, Jbr other purposes, 
would be essential. 
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actually exhibit it as a translation. “ The beach was 
packed with humanity ” is translated “ men and 
women were crowded ti^tly together on the beach.” 
It is quite likely that the second sentence will not be 
regarded as equivalent to the first; in that case it is 
not an exact translation. But, if anyone were to 
make this objection, then it is clear that he under- 
stands what I mean by equivalent sentences. That is 
enough for my purpose. 

There is one other point. I was careful to state the 
principle in terms of assenting to, and dissenting from, 
a statement. That is my interest in this question so far 
as my present purpose is concerned. I am convinced 
that we sometimes assent to a statement expressed in a 
given way althou^ we should dissent from it if it 
were differently, but equivalently, e}q>ressed. For 
instance, “ War alone brings up to their highest tension 
dB human energies and puts the stamp of nobility upon 
the people who have the courage to meet it ” could be 
(partially) translated by 

“Human beings who are engaged in an organized 
effort to kill, wound, starve, or otherwise injure other 
human bemgs organized in the same wcty for the same 
sort of purpose wiB have all their specifically human 
energies raised to the highest tension, and this organized 
effort to km, wound, starve, or otherwise injure other 
sets of human beings, similarly engaged, is admittedly 
noble if these human beings thus organized to kill, 
wound, starve, or otherwise injure other sets of human 
beings, similarly organized, meet with courage the 
organized efforts of the second set of hurrum bemgs to 
kid, wound, starve, or otherwise injure them” 

This is a clumsy sentence, not very ea^ to follow, 
but it is not at all unclear. I do not Tnainfain that it 
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is an exact translation of the oiigmal sentence (which 
is a translation of an Italian sentence written by 
Mussolini), because I am not sure what exactly the 
word “ it ” in our original sentence stands for. But I 
do m ai n tain that I have replaced the word “ war ” by a 
phrase that is strictly equivalent to it. The point of 
this translation is that it brings out what the word 
“ war ” means. I do not, of course, want to suggest 
that such a translation of ‘‘ war ” is especially suitable ^ 
for a dictionaty,^ or that it is at all desirable that we ‘ 
should never use the word “ war ” itself. The use of 
abstract words is often very convenient, even of large 
abstractions such as the word “ war.” By abbrevia- 
tion we keep our heads ; but sometimes by abbrevia- 
ing we confhse our minds and may lose our lives. 
By stressing the meaning of mzr as an organized effort 
of individmb to kill, injure, and hurt one another in all 
conceivable ways we are teou^t face to face with 
what it is that happens when nations are at war. It 
might seem that this is unnecessary; we all know, so 
it may be urged, what war means. To which the 
reply is that those of us who are now living in States 
that are carrying on war do know, and we are not 
likely to forget, what war means; but also some 
people do not seem to have realized what war is or 
they could hardly have talked the sort of nonsense 
with which Mussolini (and other people) have regaled 
us. I think it would be a useful moi^ exercise to 
select some passage, or speech, in praise of war, and 
replace the word “ war,” every time that it occurs, by 
some such translation as 1 have given. 

^Itocconedtometoseehowmy dictionary defines war; the 
definition is “ Open conflict betweoi nations, active hostili^ 
cani^ on by force of arms.” 
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Consider, as another example, Mr. Churchill’s 
reply to a question, asked in the House of Commons, 
concerning our 'war aim. He replied: ’’You ask 
what is our aim. 1 can answer in one word — ^it is 
victory. Victory at all costs, victory in spite of 
terrors, victory however long and hard the road may 
be. For without victory there is no survi'val.”^ 
“Victory” means “defeat of the enemy” — ^i.e., 
greater success than the enemy has in the organized 
effort to kill, wound, starve, or otherwise hurt 
individuals of the enemy nation. It is certainly true 
that the aim of such an organized effort is to be 
superior to the enemy’s organized effort. In other 
words, victory is the aim of the fighting and may 
truly, then,- be said to be the aim of war. But 
usually when people ask “What is our war aim?” 
—or, as they more frequently say, “ What are our vrar 
dtmsl th^ are not speaking plainly, and so do not 
succeed in asking the question they meant to ask. For 
what they want to know is “ Wliat was the aim in 
'view when 'we decided to make this organized effort to 
kill, etc.” And to this question it is not 'usually 
correct to say “ Victory is our aim.” I say it is not 
usually correct, but, if we believe that war is worth 
while for its own sake, then no doubt the aim In 
decidir^ to go to 'war is victory. This may be 
M'ussolini’s view, as 1 suggested in the previous 
chapter. 

Our habit of using abstract words and thinking in 
abstractions without ever coming down to the par- 
ticulars throng whidi they might be translated may 
also lead us into confusions in talking about States. 
For instance, at the beginning of the war in which we 
* House of Commons Debate, May 13, 1940. 
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are now engaged, Mr. Neville Chambe rlain said that 
although we were at war with Germany we were not 
fighting the Germans', and it was also said that what 
we were fighting against was Hitlerian and not 
Germany. Now I do not want to deny that these 
statements meant something important, and if 1 
understand them correctly I should like to agree with 
them. But people have found such statements 
confusing, and they have asked how con we be fitting 
Hitlerism and not be fighting Germans? And a lot of 
questions like that have been asked and left unan> 
swered, or answered only by correspondents to the 
newspapers, and these have not managed to be very 
help^ in clearing up the confusion in people’s minds. 

“ Hitlerism ” is Briti^ slang for “ National 
Socialism as carried into effect by Hitler and his 
subordinates.” In saying that we are fighting against 
Hitlerism, then, we are saying that we are fighting to 
prevent Hitler and his subordinates, or anyone who 
cities Hitler, from behaving in the way in whidi 
Hitler and his subordinates behave. In my opinion 
it is a good thing to do all we can and must to prevent 
Hitler and his subordinates from behaving in the way 
in which they have been and are behaving in carrying 
National Socialism into effect It will be noticed that 
I have not tried to translate “ National Socialism ” 
but have retained the abstract words. That is because 
it would take too long since to translate “ National 
Socialism” would be to set out a lot of sentences 
embodying what are called “ the doctrines of National 
Sodalism ”— e.g., ” The Twen^-Five Points ’’—and 
also stating the dharacteristic methods of carrying 
doctrines into practice. It is further not necessary to 
do this, because we are not likely to forget that 
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** Natiooal Socialism is a name for a set of doctrines 
and certain practices connected with those doctrines. 
(Some of these doctrines were discussed in the last 
chapter.) We are not likely to think about National 
Socialism as though it were a thing, or a person, and 
could act — e.g., oppress people, or fight, or be kind, 
or that National Socialism could be blamed for cruelty 
or praised for being kind. We are never tempted to 
think like this; we should say that ** National 
Socialists are to te blamed, etc.” But if we say we are 
fighting against National Socialism, or Hitlerism, and 
have no quarrel with the Germans, then that is not so 
easy. For National Socialism is the set of doctrines 
accepted by National Socialists, and these people are 
Germans (not exclusively Germans, but in the context 
those are the ones meant). So that, when the time 
comes to deal with the Carmans after the fighting is 
over, it may be difficult to know with whom it is we 
“hadourquarreL” It will be inoportant to remember 
that the Head of the British Government did tell the 
Germans that we had no quarrel with them but were 
fighting against Hitlerism. But it may be that before 
fighting ends the British Government will have 
changed their minds; or, it may be that a large 
majority of Germans will say that they are National 
Socialists, and in that case we shall have a quarrel 
with them. Whatever may be the case at the end of 
the war, it will be very important for us to draw these 
distinctions (assuming that we are victorious) or to 
have good reasons for holding that it is no longer 
important to distinguirii between “fighting Hitler- 
ism ” and “ fi ghting the Germans.” 

In the last sentoace I used “ we,” and the context 
was supposed to make clear that “we” stood for 
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the British Empire and her allies. “The British 
Empire ” is an abstraction used in the personifying 
mode. In the same way “ the British Government ” 
is an abstraction. A few sentences back I wrote 
"... the British Government will have changed 
their minds.” Many people would prefer to say 
”... the British Government will have changed its 
mind.” Either expression is, as we say, good 
En^h. But there is a significant difference of 
emphasis in the change from one usage to the other. 
The first calls attention to the fact that the Government 
is composed of several members; the second calls 
attention to the fact that when a policy has been 
decided upon by these members (whatever may be the 
procedure through which they reach a decision) they 
act as a unity. Thus there is a sense in which the 
Govenunent can be thought of as if it were a single 
person. In the same way we speak of the people 
constituting a State as if they were unified into a single 
entity, the State. We have already seen that this way 
of speaking may encourage us to neglect the impor- 
tance of individuals. But there are certainly many 
occasions on which it is necessary for us to speak like 
this and to talk about the State, and the Government. 
Accordin^y there is a legal fiction that a State is a 
person. This is a convenient fiction not only for 
lawyers but for all of us when we want to be brief. 
But it is a mode of speaking that has dangers, one of 
which we have just mentioned. Another is that we do 
pass moral judgments upon States, yet these judgments 
cannot have exactly the same significance as judg- 
ments about an individual expressed in the same 
words. For example, if we say, “ Germany forcibly 
annexed Czechoslovakia and in so doing acted 
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wrongly ” we are stating a judgment diflFerent in form 
from the judgment, Hitler forcibly annexed Chur* 
chill’s wallet and in so doing acted wron^y.” 

It has sometimes been said that “States cannot 
commit theft and murder in the sense in which these 
are moral offences.” This is an example of the sort 
of sentence that must be translated before we can be 
clear whether it is being used to say what is true or 
not. Perhaps the following statement may bring out 
the point of importance in this usage: — 

The personality of the State is not a fact whose truth or 
falsdiood is a matter for argument. It is what interna- 
tional lawyers have called “ the postulated nature ” of the 
State. It is a necessary fiction or hypothesis— an indis- 
pensable tool devised by the human mind for dealing with 
the structure of a devdoped society. . . . The fiction of 
the group-person, having moral rights and obligations and 
consequently capable of moral behaviour, is an indis- 
pensable instrument of modem society; and the most 
indispensable of these fictitious group-persons is the State. 
In particular, it does not seem possible to discuss inter- 
national politics in other terms. “Relations between 
Englishmen and Italians ”isnotasynonymfor “ Relations 
between Great Britain and Italy.” It is a curious and 
significant paradox that those utopian writers on inter- 
national affairs who most vigorously denounce the 
personification of the State as absurd and sinister, none 
the less persistently allocate moral praise and blame 
(^^ally the latter) to those imaginary entities, “ Great 
Britain,” “ Italy,” and “ France,” whose existence they 
deny.^ 

Prof. Carr finds significance in the fact that the 
writers whom he is pleased to call “Utopians” 
denounce the personification of the State as “ absurd 

^E. H. Carr: The Twenty Years Crisis 1919-‘1939i PP- 
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and sinister” but nevertheless allocate praise and 
blame to, say. Fiance. To me it is interesting and 
significant that it is Prof. Carr’s Utopians who find 
dangers in the personification of the State. In this 
respect I should like to be classed with the Utopians. 

I have already admitted the usefulness of this legal 
fiction of personality, but its usefulness is not incon- 
sistent with abuse — ^i.e., with dangerous usages. It 
is true that we all “blame States”— e.g., we have 
talked about “Germany’s war-guilt” — either with 
approval or disapproval of the judgment implied in 
the phrase. Or, we say that “Italy m^e an 
unprovoked attack on Abyssinia,” and tiliereby imply 
a moral judgment. Everyone knows that by 
“ Italy ” in that sentence we do not mean a piece of 
land', we are talking about the people who inhabit 
that land, but we are not always talking about all the 
Italians. 

Prof. Carr’s sug^sted translation of “Relations 
between Great Britain and Italy ” into “ Relations 
between Englishmen and Italians ” is absurd, as he no 
doubt meant it to be. If he supposed that that was a 
correct translation he must be very insensitive to the 
requirements of logical analysis and the agnificance of 
abstract words used in the personitying mode. No 
sentence in which the word “ Italy ” occurs can be 
equivalently translated into another sentence whidh 
c^ers from the first simply in the substitution of 
“ Ttaliang ” for “ Italy ” ; other words in the sentence 
must be altered. For a statement about Italy — e.g., 
“ Italy needs raw materials ” — is an indirect statement 
about Italians; but it is not a statement that each and 
every individi^ Italian needs raw materials. Or, to 
take another example: “Unoccupied France needs 
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food ” does not mean that an entity “ Unoccupied 
Fiance” is in need of food; for France has no 
stomach and digestive system. It is certainly some- 
times convenient to talk in metaphors and personified 
abstractions, but it is a sign of considerable confiision 
in thinking to suppose that what is thus said is not 
metaphorical. “Italy needs raw materials” is a 
statement about individuals organized in an associa- 
tion, in the mtUm-Uke way, aind is a statement to the 
effect that these individuals thus organized require 
that sets among them should possess (or have access 
to) raw materials. Similarly, statements about the 
proletariat are statemrats about individuals organized 
into an association in the economic vx^. 

There can be no doubt that to forget these elemen- 
tary facts is dangerous, since it leads to confused 
thinking, as has been the case with Prof. Carr — and 
a great many other people who think and write as he 
does. As we saw m Chapter I, Prof. Carr believes 
that the only “ reality ” is power so far as the relations 
between States are concerned, and “ powm: ” he 
means “ physical power ” — i.e., naked force. If we 
not only speak in the personifying mode of “ Great 
Britain,” “ Italy,” “Germany,” etc., but also think 
in it— Le., take these names as names for single 
entities such as persons, just as “ Winston Churchill ” 
names a single person-^en we are much more likdy 
to be persuaded that the only real— i.e., important — 
factor determining the idations between Great Britain 
and Germcaiy is naked force. For if there wmre a 
conflict of interest between Winston Churchill and 
Hitler it mi^t conceivahly be to the interest of both 
to try to settle this conflict by fisticuffs. Suppose, for 
example, that Hitler (an individual man) were trying 
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to break into Winston Churchill’s (another individual 
man’s) bedroom in order to steal his wallet. Here is 
a plain conflict of interests; it might (I do not say it 
would) be settled by Winston Churchill’s tacdding 
Hitler and thrusting him bodily out of his hedroom. 
It mi^t also be settled by wile on the part of Winston 
Churchill, or by his managing to ring up the police so 
that there shall be a policeman on the premises in time 
to arrest Hitler with the swag. 

All these are quite possible ways in which one 
individual might deal with another individual whose 
interest in the possession of a wallet conflicted with 
his. It has in fact been found that the method most 
convenient for the naajority of the citizens of a State 
is the third. This is not likely to be disputed. We 
ate now well accustomed to accept the &ct that there 
is a peaceful and legal way of settling such conflicting 
interests between individuals who are members of the 
same State. People who think like Prof. Carr, 
however, seem to forget that Germany, Great Britain, 
the Briti^ Empire, are not each sin^e persons but 
sets of individuals; that it is not, except by way of 
metaphor, Germany that has such and such interests but 
Genrums that have such and such interests. Germany 
is not a very large person with an inomense stomach 
and a large fist; nor is Great Britain, or any other 
State. There is no inevitable reason why conflicting 
interests between States should have to be settled m 
ways utterly different from the ways in which conflict- 
ing interests between citizens (i.e., individual members) 
of the same State are nowadays settled. There is 
indeed not any essential difference between conflicting 
interests of different States and conflicting interests of 
different individuals, so far as what is meant by 
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“ conflicting interests ” is concerned. It is not true 
that there is a great big person, Germany, which has 
power, and another great big person, Gr»t Britain, 
which has power. What is true is that a certain set of 
individuals are organized politically into the nation of 
Germans, and another set into the nations referred to 
by the name Great Britain.” We certainly spealr 
of “ national power ” or of “ the power of a nation.” 
But this power does not belong to a person; itbdongs 
to individuals organized militarily; it is exerted upon 
individuals by individuals by the method of war. We 
have already translated tiie word “war” into a 
form which reveals in language what this method of 
war is. 

It seems to me that plain q)ea]dng of this kind is of 
the greatest importance. Prof. Carr likes to talk in 
terms of a “group-person”; I should prefer to 
speak of “ a group of persons ” just to remind myself 
that a “ group-person ” is, as Prof. Carr admits, a 
legal fiction. For it is a dangerous fiction if its 
fictitiousness be forgotten. The interests of a “group- 
person” are not, as Prof. Carr continually insists, 
single and immutable; they are complex and 
unstable. Moreover, the interests of some indivi- 
duals bdonging to one group may be in agreement 
with those of some individuals bdonging to another 
group, and the two groups may be, for instance, in 
Gmmany and Great Britain respectively. Whatever 
determines these interests may be, at any givea 
moment, the most important factor in deciding how 
the one set of individuals will behave to the other set 
of individuals. Among the determinants of these 
interests are the beliefs about matters of flict enter- 
tained by individuals belonging to the groi^, and the 
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ideals wbidi these individuals have. These are quite 
as important as the power^ie., naked force — 
belonging to the group in the sense that the members 
of the group can force members of the other group to 
do as th^ wiidi them to do. By “important” in this 
context I mean “ effective in determining modes of 
behaviour,” and this is what Prof. Cart means by 
“real.” It is most misleading to use the word 
“real” in this sense if its usage is coupled with a 
simple-minded assumption that because “ Germany” 
is grammatically a singular name, German is a single 
person. 

However, if we do use the word “ real ” in this 
sense, then it is not correct to say that “ only power 
is rehl” or that “power is the sole reality.” For 
what determines how the organized set of individuals 
will in fact exert their naked force upon another 
organized set of individuals will in the first place be 
what these individuals aim at— Le., their ideal, and in 
the second place what they believe to be true concern- 
ing matters of fact Consequently I maintain that 
power is not the sole reality in determining modes of 
bdhaviour between states nor in determining social 
change of any kind, whatever Hitler, Mussolhii, and 
Prof. Carr may say and at times seem to think. It is 
indeed clear that totalitarian statesmen are well aware 
of the importance of ideas. Th^ know quite well 
that their power over thdr fellow-countrymen lasts 
only so long as their ideas are accqitable to, or at 
least not activdy rgected by, the mass of the people. 
Hitler’s power over the Germans is not the power of 
naked force alone; one man has no physical power 
over an army; his power is the power of persuading 
those in possession of naked power to accept his ideas 
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and then use their physical force (i.e., their naked 
power) to enforce others to do as he wants. 

We easily become confused in thinking about the 
social importance of naked power, economic power, 
and the power of ideas, because these three are 
inextricably intermingled in their effects upon social 
groups. It is possible partially to umavel this 
complexity, but the unravelling is difficult and requires 
a detailed analysis of a definite situation. The 
difficulty is apt to be concealed from us because of 
our use of the word “power”; we think of power 
as something possessed in the way in which a State 
possesses an army and a man possesses a house. But 
to say “ Hitler has power to do so and so ” means 
“ Hitler tr ob/ie in akA omf a way to do so and so.” 

Sometimes “ the way ” is by being able to put men in 
concentration camps, sometimes “the way” is 1^ 
being able to sway the opinions of men at mass 
meetings, and so on. We can truly say that Bfitler is 
poweiM because he is able to use so many different 
ways of making people do what he wants that we do 
not notice the differences mce the consequences are 
alike in being “ what Hitler wants,” even though he 
does not always want the same, for instance, as in the 
case of Russia. 

I do not profess to have given a full analysis 
of fictitious entities— ie., personified abstractions 
expressed in language 1^ proper names. I tiiould 
tike to do so, and such a discussion is no means 
irrelevant to the consideiation of moral problems. 
But a full discussion would not be possible without 
writing, if not a volume, at least several chapters as 
long as this one. I hope, however, that 1 have said 
enough to show how dan^rously we may be mMed if 
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devices. 


n 

I now pass to the consideration of a quite different 
set of difficulties arising from our legitimate but 
sometimes confusing use of language. By saying that 
the use is Intimate I mean that it is in accordance with 
the correct use of the English language; in saying that 
it is nevertheless confusing I am saying that this usage 
mideads us so that we do not understand what 
exactly it is that we are saying. When this happens 
we ne^ to speak more plainly, even if less elegantly. 

We often use such expressions as, “Ck>nscience 
tells me so and so,” ” My conscience forbids me to 
fight,” “There is no such thing as conscience,” or 
“ Conscience is a myth.” All these are quite correct 
English sentences. But if we think of “ Conscience,” 
whether spelt with a capital or not, as the name for a 
sin^e entity, then we may be led to think of conscience 
as if it were “ the little man within the breast ” — ^to 
use Adam Smith’s description. If we then decide that 
there is no such “ little man ” we may think we have 
dispensed with conscience, and that all talk about 
right and wrong, good and evil (words associated m 
usage with “conscience”) is nonsense — an absurd 
notion from which sensible men should free them- 
sdlves. That would be unfortunate, for we do think 
in terms of consdence, and we sh^ not get rid of 
these thoughts by dispensing with the v/ord “con- 
science ” while at the same time refusing to translate it 
into an3rthing else. 

In the Elizabethan age the word “ conscience ” had 
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not been clearly differentiated in usage from the word 
“ consciousness.” A study of Shakespeare’s language 
shows that it was sometimes used as another word for 
amsciousness but was coming to be used in a distinc- 
tive sense. For example, 

Thus coDsdence does make cowards of us all.^ 

I understand that Hamlet is here using “ conscience ” 
to mean reflexive consdousness—Le., introspection, 
without any reference to moral judgments. This is 
shown, I think, by his subsequent remark— “ siddied 
o’er with the j^e cast of thought.” He is thinking 
of “too much thinking,” not of “reflection with 
regard to acting ri^tly or wrongly.” At least this is 
in my opinion the correct interpretation, but our 
modem usage of “ conscience ” is now so fixed that 
most people do take the statement to be about moral 
judgments. 

Consider next the example : — 

By my troth, 1 will speak iny conscienoe of the King: 

1 thiiflr he would not widi himself anywhere but v^ere 
he is.* 

Here again, I think, there is no reference to moral 
experience, but there is a xdeience to personal 
sentiment. 

Finally consider : — 


conscience hath a thousand several tongues. 
And every tongue brings in a several tale. 

And every tale condemns me for a villain.* 

* Hamlet, Act iii, scene 1. 

*XlngHauy V, Act iv, scene 3. 
*X3ngRiduirdni,Axtv,seeoe3. 
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la this case Shakespeare’s use of “ conscience ” is 
clearly in conformity with modem usage; what is 
expressed is moral condemnation of oneself. 

By the time of Milton the modem usage seems to 
be quite well established: — 

Peace hath her victories 
No less renowned than war: new foes arise. 
Threatening to bind our souls with secular chains. 

Help us to save free consdence from the paw 
Of hireling wolves, whose Gospd is their maw.^ 

And again:— 

And 1 will place within them as a guide 
My umpire Conscience ; whom if they will hear. 

Light after light well us^ they shall attain, 

And to the end persisting safe arrive.^ 

In this passage Milton is, appropriately to his story, 
personifying Conscience. God (who is presented by 
Milton as making, this speech) proclaims that Con- 
science is an umpire guiding Adam and Eve aright. 
This may be hastily dismissed as a poetic fiction; 
nevertheless, it is a fiction which many people have 
accepted as non-fictitious, and, as in the case of the 
fictitious entity *‘the State,” difEiculties are thereby 
caused. In our usage of the word “ conscience ” we 
are affected by the tradition that has for a long time 
given a meaning to the word. Words have what may 
be called an historical setting as well as a context on 
each occasion of their use. We are, sometimes not at 
all, sometimes only dimly, aware of this historical 

1 Sonnet to the Lord General Cromwell^ May^ 1652* 

* Paradise Lost : Bk. DI, 194-197. 

LI.— 7 
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setting; neverthdess it influences us in our usage and 
gives— to employ a metaphor— a colour to our 
thinking. This significance derived from the his- 
torical setting is felt and resented by those who take 
the trouble to make shift to do without the word. 
They speak as if they thought that “ conscience ” as 
use4 for instance, by Milton in his sonnet to Cromwell 
stood for a purely fictitious entity and nothing more, 
in the sense in which “ Mrs. Harris ” stood for a 
fiction made up by Sairey Gamp. Once the fiction is 
discovered, no more notice need be taken of Mrs. 
Harris. In the same way, it is supposed that, since 
there is no such infallible umpire as Milton called 
“ Conscience,” there is no further use for the -word 
“ conscience.” This, however, is a mistake. If we 
are in search of comparisons we should do better to 
compare the use of the word “ conscience ” with the 
use of ” Germany ” and ” Great Britain ” in such a 
sentmce as “ Germany is at war with Great Britain.” 
This is a significant sentence; its linguistic form will 
mislead us only if we falsely suppose that “ Germany ” 
and “ Great Britain ” are names for sin^e entities in 
the sense in which “ Adolf Hitler ” and “ Winston 
Churchill ” are names for sin^e entities — ^i.e., 
individuals; to suppose this leads us along the line of 
thinking of conscience as “a little man within the 
breast” 

My own opinion is that we cannot diq>ense with the 
notion of conscience and that there is no sound reason 
for trying to dispense with the word. It can surdy be 
safely asserted that everyone does sometimes use the 
word “conscience” and its derivatives; we also all 
of us use words assodated with conscience — namely, 
“ou^t,” “duty,” “right,” “wrong,” “good,” 
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“evil.”^ Moreover, we speak of approving and 
disapproving or condemning actions and we com- 
monly suppose that it is our conscience that approves 
or disapproves. In speaking like this we are at least 
asserting that we have the power to regard our actions 
from a certain point of view— le., of approval and 
disapproval. There is not the least need to personify 
conscience in order to make sense of such statements 
as these. 

Every human being is capable of reflexive con- 
sciousness; that is to say, is capable of “bending 
back ’’ his judgment on Umself and considering his 
actions and motives from the point of view of 
approving or condemning them. If anyone were to 
deny that he either can or does tiius reflect, 1 do not 
think there is any argument that could convince him 
of his mistake, but I should consider that he was 
mistaken. For we do distinguish between right and 
wrong action, and betwerai good and evil states of 
affairs, and betwemi duty and inclination. However 
we may diSer with regard to the analysis that should 
be given of these terms, we must admit that they are 
significantly used.* Bi^op Butler seems to me to be 

* For the salce of brevity I sjp^ as though everyone spoke 
Bnghsh. So far as I know all dvihzed languages contain trans- 
lations of tbyese words. 

‘ Cf. ** The peculiarity of coiisdeace is that it reflects on 
actions from the point of view of thdr r^tness or wrongness. 
The very fact that we use words like ‘ li&xU* * wrong,’ ‘ duty,’ 
etc., shows that there is an intellectual faculty within us which 
recognizes the terms denoted by these names. Otherwise such 
words would be as meaning^s to us as the words ' black ’ and 
* white* to a man bom blind. We dearly distingui^ between a 
right action and one that happened to turn out fortunately. 
And we clearly distinguish between a wrong action and one that 
happet^ to turn out unfortunately.” Prof. C. D. Broad: 
Five Types of Ethical Theory^ p. 77. 
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right in maintaining that the psychological analysis 
of human nature shows that men have a consdenoe. 
He says: — 

But there is a superior piindple of reflection or con- 
sdenoe in every man, whi<^ d^tinguishes between the 
internal principles of his heart, as well as his external 
actions: which passes jadgranent upon himsdf and them; 
pronounces determinately some actions to be in them- 
sd[\’es just, right* good; others to be in themselves evil, 
wrong, unjust; wUch, without being consulted, without 
being advised with, magisterially exerts itself, and approves 
or condenns him ^ doer of them accordingly.^ 

By calling conscience a “principle of reflection” 
Butler is calling attention to this “ bending back ” of 
my consciousness upon mysrif. “ Reflection ” does 
not in this context mean “speculation,” but self- 
judgment Consdence is reflexive* consciousness. 
There is nothing mysterious about this. But con- 
sdence is only one form of reflexive consdousness; 
it is that form which issues in such a judgment for 
instance as condemning me for “ a villain.” It is in 
this sense that Shakespeare used the word in the 
quotation given above from King Richard 7/7. It is 
important to notice that consdence is not ^eculative ; 
it is not reflection about one’s conduct, or one’s moral 
prindples, in the sense in which “ reflection about ” 
means “thinking about.” On the contrary, con- 

'Butier continues: “and winch, if not forcibly stopped, 
naturally and always of course goes on to anticipate a higher 
and more e&isctaal sentence, whidi shall braeafter second and 
afSim its own. But this part of the oSSce of consdence is 
beyond my present design explicitly to craisidm:.” Sermons: 
n, “ Upon Human Nature.” 

*Cf. the use of “reSexive” in Urn expression “tefiexive 
verbs,” and in the pbrase used by logicians, “ reflexive rela- 
tions.” 
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science issues in action and makes judgments about 
action; it relates to situations in which choices ate 
being made. 1 am disposed to act in a certain way; 
but alternative courses of action lie open before me; 
there is a conflict. Conscience is bom of the stress 
and strain of the conflict ; it marks a crucial moment 
in consciousness, and there occurs awareness of 
direction towards one act rather than to another. 
Hence conscience is felt as having authority. So it 
was natural to our modes of speech to make conscience 
the sulgect of finite verbs, and say, for instance, 
“ Conscience tells me to do so and so ” and ** Con- 
science forbids me to do so and so.” Accordingly 
conscience issues in action or conscience is violated. 
This being so, conscience is personal in the sense that 
my conscience is felt as directive of, and judgmg, 
actions; yours is confined to your actions. Butler’s 
way of e^tessing this is obscured because he uses the 
third person singular; still, he does use the singular 
and not the plural pronoun. In consequence, he 
seems to me to make the point clearly enough, and he 
insists upon the directness and inwardness of 
conscience; it is an “ internal prindple.” 

In acting there is involved cognition, feeling, and 
conation, and conscience involves awareness of moral 
principles, emotional attitudes ' of approving and 
disapproving, and conative tendencies to seek what 1 
approve and tom from what I disapprove. But 
consdence is not merely an intellectual firculty, or a 
judging faculty, but a behaviour-directing faculty. 
To have a consdence is to have a diqmsitional 
tendency to act in a certain definite way when a 
dioice between alternatives is offered to us.- 

This account of the notion of conscience is, I 
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believe, in accordance with the conventions of the 
English language. It does not presu|q>ose any 
special metaphysical assumptions or any special 
pindy ethical views with regard to conscience. 
Butler, in the passage 1 quoted, goes on to make such 
assumptions : I quoted these in the footnote on page 
182. These assumptions do not form part of what 
the word “ conscience ” means; hence, the rejection 
of the assumptions does not justify the rejection of 
conscience. It belongs to the next section to 
consider whether there are any grounds for these 
assumptions. 


m 

Although conscience judges only my actions, since 
conscience is reflexive and self-directing, I do make 
moral judgments about your actions. But it is 
important to see that these judgments are different, 
and that it is nonsense to say that my conscience tells 
me that your conscience does not say what it does. 

I quote from a verdict made by the chairman of a 
Conscientious Objectors’ Tribunal, who refused to 
accept the plea of conscientious otjection: — 

The applicant bases his case on moral grounds. Hesays 
that on moral grounds he would leave a wounded soldier 
in the streets to die, rather than attend to him. He says 
he would have notfa^ to do with a firiaid who became a 
soldier. We cannot accept the view that that is morality. 
We think it is not consdence but unreasoning prejudice. 

The chairman is here recording his dissent from the 
applicant’s conception of his duty. He does not (so 
far as can be seen from the statement quoted in the 
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Manchester Guardian) accuse the applicant of saying 
falsely that his conscience forbids him to succour a 
wounded soldier, but of substituting “imreasoning 
prejudice” for “conscience.” I suggest that he 
could not possibly be in a position to make such a 
judgment. It is certain that one man’s conscience 
may direct him to do one thing which another man’s 
conscience would forbid. Conscience is not infallible, 
but it has authority; it directs my actions and is, 
within the domain of my action, supreme — that is, is 
final. There is no appeal for me to anything beyond 
my conscience. This follows, 1 think, from the 
account of what “consdence” means which was 
given in the last section. 

The consideration of such a difiGiculty as this has 
led some moral philosophers to try to clear away 
confusions by introducing new technical terms. Thus 
Sidgwick made a distinction which he took to be both 
clear and important between what he called “ sub- 
jective ” and “ objective ” lightness. He says that an 
action is “ otgectively right ” when it is in fact the best 
action possible in the circumstances, and “ subjectively 
right” when the person performing the action 
believes it to be the best possible. An action might, 
of course, be both subjectively and objectively right; 
in that case it would be, he says, “ absolutely right.” 
I suppose this means that the action could truly be 
said to be right without any qualifying adverb. But, 
he adds, “ it would, 1 conceive, be universally held 
that no act can be absolutely right, whatever its 
external aspect and relations, which is believed by the 
agent to be wrong.” He adds, in a footnote, that it is 
not indispensable “ that a belief that it is right should 
be actually present in the agent's mind; it mi^t be 



IDEALS AND ILLUSIONS 


186 

completdy ri^t, althou^ the agent never actually 
raised the question of its rightness or wrongness.”' 

I thitilc this usage of “ subjective ” and “ objective ” 
is confusing; it certainly has confused many moral 
philosopheis. We already have in English a con- 
venient word denoting what Sidgwick calls “ subjec- 
tively ri^t ’’—namely, “ conscientious.” A man is 
commonly said to “act conscientiously” when he 
acts in accordance with his conscience, or, as we also 
say, as his conscience directs him to act. The 
conscientious objector, to whom reference was marfa 
above, was acting conscientiously, assuming (as I do, 
since there is no evidence to the contrary) that he was 
not lying in making his appeal to be registered as a 
conscientious objector. The chairman evidently 
assumed that no one’s consdence could direct him to 
behave as the applicant said he would behave. In my 
opinion it seems odd that the chairman should regard 
the man’s views as the result of “unreasoning 
prejudice”; they strike me, on the contrary, as the 
outcome of a desperate attempt to be consistent in 
acoq>ting the ideal of non-violence. There are, I 
imagine, few consdentious objectors who would 
bdieVe that they ou^t to leave a woimded soldier in 
the streets to die because he was a soldier. But this 
consdentious objector seems to haAW argued that to 
save a soldier from dying is to help the army. What- 
ever we may think of the premisses he accepted, it 
does not seem to be correct to deny that he attempted 
to reason from them. Indeed, a man might weU be 
converted from his “consdentious objection” by 

^Thf Methods of EtMcs. Seventh ed., p. 207. lassumethat 
Sidgwick means die same by “ completdy right ” in the foot- 
note as by “ absolntely right ” in the text. 
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being led to see that such a conclusion might be its 
logical consequence. The naistake made by the 
oTiftirman ' is by no means uncommon. If you 
(anyone) hold an opinion about what ought to be 
done wliich seems to me (any other person) to be 
preposterous, wrong, wicked (to speak in a crescendo 
of indignation), then I find it very hard to believe that 
your conscience is really directing you. But this 
belief rests upon a very serious muddle; it was for the 
sake of dearing up this muddle that Sidgwick made 
his distinction between “subjective rightness" and 
“ objective rightness.” 

Unfortunately Sidgwick’s way of making the 
distinction only increases the muddie. For he appears 
to present us with two varieties of rightness— xtaasly, 
subjective and objective. It is surely difficult to 
believe that rightness has two varieties, and, if there 
are these two, how are they related? Is one rightness 
better than the other, or does it not make sense to ask 
this question? I think it does not make sense to ask 
tMs question ; I believe that the syntax of the question 
is mistaken. To say that an action “ has subjective 
rightness" is to say that the action “ is subjectively 
right,” and “subjectively right” means the very 
same as “ consdentious.” In saying “He acted 
conscientiously ” we have managed to get rid of the 
word “right” in this context. This is a gain; it 
enables us to ask the question, “ In acting consden- 
tiously do 1 always act rightly?”, without being 
led into the difficulty of supposing that there are two 
varieties of rightnesses. Moreover this last question 
is equivalent to the question: “Ifl act conscientiously 
can I be sure that I shall be doing the best that could be 
done in the situation in which I now have to act? ” 

LL— 8 
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It is equivalent because to act conscientiously is to 
act in accordance vdth my moral scruples — Le., 
in accordance with a principle accqited by me in 
behaviour. If I reflect, in the sense of “ reflect ” 
which means “ ponder upon,” I shall judge that my 
principle is a moral principle— that is, a principle 
with regard to what ought to be done. It follows 
that, in acting consdentiously I am acting in accor- 
dance with what I judge to be best; but it does not 
follow that in so judging I judge truly. Hence it does 
not follow that in acting conscientiously I am neces- 
sarily acting in the best way possible, although it is 
not only true but a tautology to say that I should be 
acting in the way which seemed best to me. It 
clearly remains an open question whether what 
seemed best to me was in fact best or, indeed, whether 
there is any point in taUdng about a best at alL My 
acting consdentiously is a claim to be doing the best 
possible; it may be countoedl^ your acting consden- 
tiously in a way that denies my claim. For me there 
is no appeal from my consdence to your consdence ; 
to suggest that there could be is to fail to talk sense. 
It is, however, not nonsense but sober and sometimes 
paMul sense to admit that *' my consdence may need 
to be enlightened.” 

Although it makes sense to say ” my consdence 
may need to be enlightened” it is nevertheless a 
queer thing to say, and it could not be said at the 
moment when my dedding to act is issuing in action. 
It could be said only when I am contemplating my 
actions as having been actions in accordance with a 
prindple or am pondering with regard to modes of 
acting hypothetically entmtained as possible modes 
in whidh I shall act In sudi circumstances 1 may be 
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hesitating, unsure, doubtful of myself, of my principles 
of action, and thus in an indedsive frame of mind. 
If I have ever had the experience of changing my 
attitude to certain modes of action, coming to 
believe that an action I once believed to be rightly 
done was in fact not the best action in that situation, 
then I may feel that perhaps my ideals are at fault. 
But at the moment of acting conscience is absolute, 
that is, is unquestioned. “A man’s conscience,” 
says L. T. Hobhouse, “ may be a poor thing but it is 
his own; and . . . though there may be many errors 
incident to the principle that men should do ultimately 
what is right in their own eyes, yet, if they do anything 
else than what is right in their own eyes, there is no 
moral law at aU.” ^ it is permissible to interpret 
’‘moral law,” in this context, in terms of moral 
obligation, then I agree with Hobhouse. In feeling 
morally obliged to act in such and such a definite way 
now I am aware of the authority of conscience. 
C!onscience has authority: as Buder pointed out, 
authority and superintendency belong to consdence 
by its very nature. But authority is not power; I 
may recognize what my conscience directs me to do 
but may &il to do it. My consdence claims to tell 
me truly what 1 ought to do, but the claim to truth is 
not a guarantee of truth; consdence, no less than 
intellect, may err. 

I shoiild contradict myself if I said: ‘‘lam acting 
rightly, but it would be better if I did not so act.” It 
is not contradictory to say: ‘‘I believed then that 1 
was acting rightly, but I see now that, although I 
acted consdentiously, I did not act ri^tly.” It is 
not contradictory to say : ‘‘ He acted consdentiously, 
^ The Metc^kysieal Theory of the State, p. 92. 
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but it would have been better for the world had he 
acted otherwise.” The judgment, “This is better 
than that,” is appropriate only to situations. If I 
act in violation of my conscience, that I do so act 
eviL If I act in accordance with my conscience, that 
I do so act ]& good. But it does not follow that the 
situation in the first case is worse than it would have 
been had I acted otherwise; nor that the situation in 
the second case is better than it would have been had 
I acted otherwise. To suppose that it does would be 
to assume that my consdence cannot err. But it is 
not part of the meaning of the word “ conscience ” 
that my conscience cannot err; the claim to truth is 
not self-validating. 



CHAFTER DC 


THE LAST ILLUSION 

“ And now it is time to depart and go our ways — ^1 to 
die, and you to live ; but whi(^ is the better part is known 
only to God.” — Socrates. 

“I HAVE always held,” says Canon Peter Green, 
“ that unless man is immortal — ^unless, that is to say, 
there is a conscious life after death for the individual 
—the very idea of morality ceases to possess any 
significance.” ^ This seems to me a very strange view. 
Canon Green complains that he has encountered much 
opposition to it. Peojde think, he says, that “it 
means that I should not speak the truth, or try to live 
a diaste life, if it were not for the fear of some kind of 
punishment, some hell, hereafter. But 1 do not mean 
that I should not try to do ri^t if I were convinced 
that there was no future life. I mean that I should not 
know what ‘right’ and ‘wrong’ meant There 
would still be distinctions of ‘inexpedient* and 
‘ expedient,’ of ‘ pleasant ’ and ‘ unpleasant* The 
terms ‘ right ’ and * wrong ’ woidd cease, for me, to 
have any meaning.” 

Canon Green finds support for this view in Kant’s 
contention that a rational being is “ in every case an 
end in himself.” But, unless God’s aim includes me 
as a part. Canon Green argues, then “ I am a means 
to God’s ends, but not an end in myself. But in that 
case I cease to be a moral being. People say that in 
such a case I ‘ ought ’ to make God’s ends my ends, 
* r/ie Problem of Right Conduct, p. 111. 
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and to co-operate with God. But why? And if I 
do, how is it * moral’ conduct? There seems to be 
no answer to these questions.” 

It is evident that C^on Green holds this view with 
great strength and sincerity. I suspect that it is not 
only psychologically impossible for him to think 
otherwise, but also to believe that anyone could 
seriously come to a diflerent condusion as the result 
of a reasoned argument He does not hesitate to 
accuse “high-minded Agnostics” who, he says, 
“dedare with passionate sinoerity that no matter 
what may be their personal destiny the claims of 
truth, justice, and mstcy remain unaffected,” of 
holding their view with passion but without reason. 
“ Their passion,” he says, “ seems to be a substitute 
for argument” “ Why,” he reiterates, “ diould these 
ideals still be binding? What is the materialist’s 
Basis of Ethics?” 

To this query he insists that there can be no rqply. 
It is not enou^ for the Agnostic to say that he sees 
these ideals to be binding. Of course, Canon Green 
retorts, “ can be seen to be binding on us,” but 
the A^ostic caimot give any rational justification of 
why they are binding. It is impossible to try to get 
out of tto difilbilty by talking about an “ eternal law 
of righteousness,” for how can a law be binding on 
me unless it is the “ expression of my own nature ”?, 
and then there will arise the question, “ how can an 
eternal law be the expression of the nature of a merely 
temporal being? ” ^ 

1 do not find it ea^ to follow Canon Green’s 
argument. Perhaps he did not allow himself qxace 
to develop it. Neverthdess, he has raised questions 
The Problem of Sight Conduct, p. 112. 
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which people think to he very important and about 
which it would be desirable to try to think clearly. 
To me it seems that there are several muddles in the 
argument, but I am quite aware that the muddle may 
be my own. 

One point, however, is very dear— namely, that 
Canon Green means by “ immortality ” the continued 
life of the individual person. If we are not in this 
sense immortal, then, so he thinks, there is no meaning 
in the words “ right ” and “ wrong,” and no rational 
justification for morality. Yet he insists that he 
would continue to try to db right even if he were 
convinced that there was no future life. But, on his 
view, there would in that case be no meaning in the 
distinction between right and vfrongy so it is difficult 
to see why he should trouble to act rightly since there 
could be no sense in distinguishing between acting 
ri^tly and acting wrongly. Is it because he has been 
accustomed to make a distinction and has tried “ to 
do right,” and would continue, as it were by habit, 
to prder acting in the way he formerly judged to be 
right rather than in the way he had formerly judged 
to be wrong? He would still be making a distinction 
between “ejq)edient acts” and ‘‘ri^t acts” but, 
given the hypothesis we are considering, the distinction 
would have ceased to have meaning for him. This 
certainly seems to me to be a muddle: ” 1 try to do 
right, but * ri^t * has no meaning for me ” does not 
appear to say anything at all. 

I cannot agree with Canon Green’s interpretation 
of Kant. What Kant means by saying that a human 
being is “ an end in himself” is surely that a human 
being as such has absolute, or unconditional, worth. 
This does not entail that a human being lives for 
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ever.” I agree that if God uses me as means and 
roerdiy as a means, then I am certainly not an end but 
a mete means — ^i.e., what worth 1 have is conditional 
upon the end; it is not absolute. For this is just 
what the hypothesis asserts. But this language of 
means and end is very inappropriate and muddling, 
althou^ no doubt Kant is responsible for Canon 
Green’s use of it. 1 (Le., any human being) may have 
imconditional worth and yet also be a member of a 
“Kingdom of Ends” — that is, a member of a 
community of human beings each of whom has 
imconditional worth. I do not see that Kant’s 
conception of the Kingdom of Ends requires any 
reference to God in order to give it sense. To the 
question why should 1 co-operate with God to achieve 
His aim unless this aim “ includes me as a part ” I 
cannot properly reply because it is not clear to me 
exactly what the question asks. Keeping as far as I 
can to Canon Green’s language, I should say that, if 
I saw God’s aim to be good and if He needed my co- 
operation, then I should believe that I ought to co- 
operate because the aim was good and could not be 
achieved without my aid. My difSculty is to see why 
Canon Green thinks otherwise, so I am a&aid I must 
have missed his point. 

There seem, indeed, to be two difSculties which 
Canon Green has not suflidently distingui^ed. The 
first is whether the words “ right ” and “ wrong ” 
have any meaning if we do not live for ever. The 
second is why I ^ould do what is ri^t if I am not 
immortal. But if it were, in fact, not true that I am 
immortal then, on Canon Green’s view, the second 
question could not logically be a^ed That he 
nevertheless does ask it is the main reason why I find 
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his views muddled. It is strange that he does not 
seem to remember that some of the great religions of 
the world do not include belief in immortality, while 
others include this but not belief in a God. Some of 
the Jews of the Old Testament do not seem to have 
believed in human immortality, but they foimd no 
difficulty in believing in the distinction tetween the 
right and the esqpedient. It is true that their distinc- 
tion between what was right to do and what was wrong 
was regarded as <*ependent upon the commandments 
of God. But it livas taken for granted that what God 
commanded was good because God was good and 
thus could not command what was wrong. Good is 
not “good” because God commands it, but God 
conunands it because it is good. In other words, 
good is lo^cally prior to God. 

Canon Green’s reference to “ some kind of punish- 
ment, some hdl” — ^in his argument about the 
significance of morality— suggests that he thinks a 
bdief in hell and heaven is logically necessary to the 
distinction between ri^t and wrong. I ffiink he 
must be aware that many Christians would disagree 
with hun. Still, it must be admitted that it has been, 
and perhaps may still be, a very conunon belief. I 
doubt, however, whether it has been an effective 
belief. In saying that it is not an “ effective ” belief 
I mean that people assent to it and then act as thou^ 
th^ did not believe it. Certainly it has been supposed 
that if people generally ceased to believe in hell, there 
would be a gi^t outburst of wrongdoing; many 
preachers have in consequence tried to instil fear of 
hell into their hearers’ hearts. In my opinion this is 
an immoral practice and the belief in hell is itself 
immoral, and I do not propose to discuss it further. 

I.L— 8* 
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There is, however, a conaected belief which must be 
distinguished and is worth consideration. This is the 
bdhef that in order that my life should have significance 
1 must continue to live after death. This is not, I 
think, the same as the belief that “right” means 
nothing unless 1 be immortal. St. Paul affords an 
example : “ If after the manner of men I have fought 
with beasts at Ephesus, what advantageth it me, if the 
dead rise not? let us eat and drink; for to<morrow 
we die.” ^ We are so familiar witl these words, and 
the whole chapter in which they occur sounds so 
beautifiilly in our ears, that we may not pause to 
consider the reasoning. When we do so we must 
surely find it very odd. The beasts are, presumably, 
worth fitting. If so, why seek advantage beyond 
their destruction? To take an example nearer home. 
Suppose that an unexploded bomb has to be removed 
in order that people in the neighbourhood should not 
shortly be blown to death or soioudy wounded. It 
is someone’s duty to remove it Volunteers are a^ed 
to undertake the dapgerous task. A soldier volunteers. 
Let it be further supposed that he feels tiiat it is very 
likely indeed that he will be killed (and I imagine that 
that is not an absurd supposition). Neverthdess he 
does volunteer. Would he necessarily argue that, 
unless it were finally to his own advantage, if not now 
then hereafter, he would not understand how it could 
be his duty? I think not. Christ shid; “Greater 
love hath no man than this, that a Tnan lay down his 
life for his fiiends.” It does not seem to me that 
Christ argued that this laying down of one’s life 
would be “made up” to one by some advantage 
hereafter. 

* First Epistk to the CorintUans, Chapter XV. 
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It may, however, be argued that to do one’s duty is 
an advantage whether one thinks of the advantage or 
not, and that it would not be reasonable for anyone to 
do Ids duty unless it were in fact an advantage to do so. 
This is, of comrse, very commonly said, and it opens 
up a wider question than that raised by Canon Green. 
1 shall return to this question at the end of this 
chapter, for the sense of the answer to it depends 
upon the answer to the prior question: What is the 
rational justification of morality? 

We have seen that Canon Green believes that an 
Agnostic or a Materialist can give no answer to this 
question. Mr. Gerald Heard goes ev»i fiirther than 
Canon Green, for he asserts: “The Rationalist 
Materialist to-day must be immoral.” ^ And again : 
“ Far firom the pure Ethicist actually living a nobler 
life, the Rationalist, as is reasonable, lives a life of 
continually increased material satis&ctions and 
continually lowered achievements.”^ Mr. Heard 
offers no evidence at all in support of his contention 
that the Rationalist lives a life of continually increased 
material satisfactions and of “ lowered achievmnents.” 
He does not even seem to be aware that any evidence 
is required. This is probably because his contention 
is not at all based upon an examination of how 
Rationalists do in fact behave, but is a conclusion 
deduced from his own views with regard to the 
nature of ethics. 1 must, ther^ore, briefly sketch 
his argument 

Mr. Heard thinks that traditional morality (by 
which I think he means Christian morality) began 

The Third MoralUy (1937), p. 37. 

* Ibid^ p. 71. 1 assume tbat “ pure Ethicist *' and ** Rational- 
st ” are used by Mr. Heard as synonyms. 
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to be undemimed three centuries ago when Newtonian 
cosmology displaced anthropomorphic cosmology. 
The world was conceived as a machine, and a machine 
is amoral. “ Ethics,” he says, “ if they are honest or 
indeed real, must be a consistent action induced from 
objective observation of reality. If reality is only a 
machine, espressing a blindly working, amoral law, 
then ethics cannot be moraL”^ It is not easy to 
unravel this sentence but I take the gist of it to be 
that ethics must be consistent with itself and based 
upon the nature of reality; if reality— which is,' 
presumably, a synonym for “the world”— is a 
machine then ethics must be of the nature of a 
machine; but a machine is amoral, hence ethics 
cannot be moraL 

1 shall not discuss this contention because Mr. 
Heard goes on to argue that in the recent development 
of physics “ mechanism is transcended ” ; from which 
it would seem to follow that his argument would not 
apply to contemporary Rationalists. His own argu- 
m«it, however, is worthy of comment. He says : — 

In idiysics we see the univme is to>day realized to be 
fun d a men ta lly unmaterial. All that matters takes place 
outside matter.* 

Again: — 

The solid world is thus no more real than the coloured, 
the sounding, the smelling world. The whole tihing is a 
construction made out of wave energy ^ a peculiar 
creature, the living body; a particular organism, tte 
psychophysical being.* 

* The Third Morality (1937), PP> 48-49. 

' Ak/., p. 129. If me universe is “ immaterial,'* it does not 
malm sense to speak of ** outside matter.” 

137. 
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In my opinion these considerations about physical 
theories are wholly irrelevant.^ Mr. Heard does not 
think so because he holds that ethics requires “a 
complete system of the universe to which men can 
react with a complete pattern of behaviour.” * The 
urge for completeness is hardly less common than the 
urge for certainty, but it is doubtful whether we can 
attain ” a complete system of the universe ” and I do 
not think it makes sense to talk of a “complete 
pattern of behaviour.” That, however, may be due 
to my stupidity. I do not at all deny that we (i.e., 
we who ate alive to-day) need to think out anew the 
foundations of our ethical beliefs and to revise our 
conceptions of what we ought to do. These are 
problems that must be faced anew by every generation. 
But I do deny that the recondite speculations of 
physicists have any bearing upon ethics. 

It is probable that those who take the contrary view 
do so because they are afraid that the acceptance of 
the metaphysical view of mechanical materialism 
(called by Mr. Heard “ mechanomorphism ”) destroys 
“ the belief in freedom, in human responsibility, in the 
authority of reason, in the duty of argument, in the 
claims of the individual.” * Certainly to believe that 
we are not responsible for our actions, that reason is 
to be disregarded, that augment is not worth while, 
that the claims of the individual are of no account — 
all this would be disastrous because we should be 
believing what was false. My contention is that Mr. 

^ I have discussed this topic in my PMosophy end the Phy- 
^cists (see especially Ch. XU). 

* The Third MoraSty (193'^ p. 150. 

* Quoted fiom R. Ellis Roberts’s Preface to the “ I Believe” 
Series. See p. 44 above. 
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Heard and Mr. Ellis Roberts misconceive the nature 
of the problem of human reqionsibility and the 
nature of the authority of reason. They, and many 
other thinkers from the time of St. Augustine, seem 
to suppose that it is logically possible to have a theory 
of “ the complete system of the universe ” and lAen to 
raise the question how to fit in human responsibility 
and the claims of reason. Once the problem is 
approached in this way it may become insoluble. 
Thus, for instance, the problem was insoluble for 
St. Augustine because he first accepted the view 
God created me and foreknew my actions, and then he 
asked himself the question how I could be re^nsible 
for so acting. Once the problem is posed in this way. 
no doubt the only way of dealing with it is to assert 
that God made me free. Thus Milton presents God 
as saying: — 


They, therefore, as to right bdonged, 

So were oeated, nor can justly accuse 
Thor maker, or their making, or their fate. 

As if Predestination overruled 

Their will, disposed by absolute decree 

Or high foreknowledge. Thor themselves deoeed 

Thw own revolt, not I. If I fareknew. 

Foreknowledge had no influence on their fault. 

Which had no less proved certain unforeknown. 

So without least imptdse or ^ladow of fate. 

Or aught by me immutably foieseai, 

Thqr trespass, audiors to thonselves in all. 

Both what th^ judge and what they dioose; for so 
I formed them fiee, and fiee they must remain 
Till they enthrall themsdves: I dse must diange 
Their nature, and revoke the high decree 
Unchangeable, etonal, whidi ordained 
Their freedom; they themselves ordained their fqll.r 

^PmOse iMt, Bk. m. 111-128. 
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This is not an acceptable solution once the question is 
posed; the notion of forming does not fit the notion 
of forming free. 

We do sometimes say truly, “ I chose jQreely to do 
this,” “lam free to make up my mind on this point 
and act accordingly,” “ I decided to do that,” “ I am 
responsible for having done that.” The fact that 
such statements are true is a datum to be taken into 
account, not a deduction from a theory of the 
“ complete system of reality.” If such a theory were 
to entail that statements of this kind must be false, 
then the theory is manifestly at faults 

It is true that we sometimes try to excuse ourselves 
for having acted wickedly by throwing the responsi- 
bility for our deeds upon someone or something else 
— ^Fate, God, or even perhaps “ the great machine of 
the universe.” The excuse is a miserable failure and 
is self-contradictory if the re^onsibility is cast upon 
a “ great machine,” for it does not make sense to 
attribute reqionsibility to a machine, nor to excuse 
oneself to it. 

There is another sense in '(vhich we use the word 
“ free ” with reference to our actions. We sometimes 
say that we act fredy when our actions are reasonable, 
or, as it is sometimes put, “ are in accordance with 
what reason would prescribe.” Milton affords us 
an example of this usage also: — 

^ I haw discussed the problem of human freedom and lespon- 
sitnlity in my Philosophy and the Physicists, Part III. My 
argument there is not free from muddles and is oRen ill- 
mpiessed, but I still think that it is in the main correct. Ihope, 
if I live long enough, to deal with this topic more fully and withr 
out bang encumbered by discussion of the views of physicists. 
But that is too long an undertaking to be attempted in this 
book. 
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But God left ftee the Will ; for what obeys 
Reason is free; and Reason he made ri^t^ 

But this is quite a different sense of “freedom,” 
tho u gh legitimate enough in certain contexts. Some- 
times when I {any Q act freely I act rightly, sometimes 
wrongly. When I believe myself to act reasonably, 
then I am not ill at ease, so that the consciousness of 
being free may be very strong. 

There is an interesting example of an ordinary man’s 
reflections about acting freely in Mr. Somerset 
Maugham’s Of Human Bondage? I should like to 
quote it in full, but must content myself with a 
fragment: — 

“Well, what is your objection to the Categorical 
Imperative? ” 

“ It suggests that one can choose one’s course by an 
effort of will. And it suggests that reason is the surest 
guide. Why diould its dictates be any better than those 
of passion? Ih^’ie different That’s alL” 

“ You seem to be a contented ^ve of your passions.” 

“ A slave because 1 can’t bdip myself, but not a con- 
tented one,” laughed Philip. 

While he spolm he thought of that hot madness which 
had drawn him in pursuit of Mildred. Hie remembered 
how he had chafed against it and how he had felt the 
degradation of it. 

“ Thank God, Fm free ftom all that now,” he drought. 
And yet even as he said it he was not quite sure whether he 
spoke sincerely. 


We do feel ourselves to be “ slaves of our passions ” 
but not of our reason. Driven by hot passion we do 

^ Op. dt., Bk. K, 351-352; cf. also Bk. XU, 83-«5: 

“ Tnieliberfy is lost, which always with right reason dwells 
Twinned, and from Im hath no dividual being.” 

* Chapter LXVn. 
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what we would not do if we were but cool — ^i.e., able 
to take a longer view. To be reasonable is to have 
regard to the whole situation that is relevant. To act 
reasonably is to act in the light of such relevant 
knowledge. I do not ei^ect that this would be 
disputed, but it may be objected that what is relevant 
is the “complete system of reality,” that lacking 
knowledge of it we are not in a position to act 
reasonably, and that if the “ system of reality ” be 
such as to make our desires incapable of fulfilment 
our theory of morals will suffer or be non-existent. 
To this I cannot agree. 

I think that the etMcal objection many people feel 
to any form of metaphysical materialism is that they 
suppose that such a theory is hostile to our moral 
aspirations and that unless we can hope for the 
fulfilment of these aspirations morality does not 
make sense. I fancy ffiis would be Canon Green's 
position. I am glad to be able to claim for my view 
the support of a distinguished theologian. Prof. F. R. 
Tennant, who, speaking of the argument from our 
moral a^irations to their fulfilment, says : — 

It [this argument] takes several forms . . . e.g., that 
whidh owes its plausibility and its professed independence 
of teleology to a double usage of the word “ rational.” 
We can only argue from needs and aspirations to their ful- 
filment when we have established, as a major proniss, that 
the world is reasonable, oc “ rational ” in the smse of 
tdeolos^cally ordered. That, however, is identical with 
what it is wished to prove, and is not datum or ascertained 
fact What is initim fact or loemiss is that the world is 
more or less rational in the sense of analytically intelligible. 
But such rationality does not imply that the woild is so 
perfectly harmonious a whole that no serious error in 
human judgments or no fhistration of the nobler and 
more permanent human hopes is incompatible with it 
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Neither certainty nor probability that the universe will 
respect our agnations can be given by moral judgments 
alone, thougb individuals may hold that belief tenacioudy,> 

He inishes the point home with the utmost clarity, 
adding:— 

The Philosopher caimot plead that if such a view as that 
our aspirations are to be nullified were conceivable it would 
remain inoedible because outraging the deep^t convic- 
tions on which our life is built. The “ thinking reed ” 
may face the world as a judge rather than as a suppliant; 
but so fkr as moral ideals alone can infrnm us, the world 
may expunge both him and than, however intolerable the 
thou^t may be. 

Prof. Tennant does not himself believe that “ the 
moral argument stands alone,” and he is thus able to 
come to the contusion that our moral a^irations will 
be fulfilled. But he does not make the mistake of 
supposing that we could not have nooral agitations 
unless we were, by some means or other, assured of 
their bring fulfilled if not in this lif^ then in a world 
to come. It is the fear that perhaps our efforts to do 
what is right, to achieve what is good, to realize our 
ideals, are fiitile, that, in the end, nothing worth 
doing will have been accomplirited— this is the 
reason why we seric for a “ rational justification ” 
of morality. This is the reason why Canon Green 
thinks that the Materialist can find no "Basis of 
Ethics,” and Mr. Heard— mote strangely— that “ the 
Rationalist Materialist to-day must be immoraL” 

What, then, is meant by a rational justification of 
morality? At the outset we must clear away what 
is, I believe, a serious and common mistake. Morality 

VWoaopKed Huology, VoL K, pp. 94-95. 
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is not to be deduced from anything else; the concept 
of moral obligation is not to be exhibited as a 
deduction from a S3rstem of the universe. On the 
contrary, the fact that we know what it is to be 
morally obliged is a datum that must be fitted in, if 
we are so ambitious as to construct a theory of the 
universe. 1 have already touched upon this point 
in connexion with difficulties that have been raised 
concerning human responsibility. I will illustrate 
my point with an example that has nothing to do with 
morality:— 

She should have died hereafter; 

There would have been a time for such a word. — 
To-morrow, and to-morrow, and to-morrow, 

Creeps in this petty pace &om day to day. 

To the last syllable of recorded time ; 

And all our yesterdays have lighted fools 
The way to dusty death. Out, out, brief candle! 

Life’s but a walldng shadow, a poor player. 

That struts and frets his hour upon the stage. 

And then is heard no more: it is a tale 
Told by an idiot, full of sound and fury. 

Signifying nothing. 

The fact that a human being can create such verse is 
a fact that must be taken into account in any attempt 
to construct a metaphysical theory of the universe. 
Whatever “ ejq)lanation ” — ^psychoanalytical or other- 
wise-may be given of how Shakespeare came to 
write thus, or of how it is that we can be moved and 
exalted by it, the fact that he did so write and we ate 
so moved is a datum for, not a deduction Iftom, any 
metaphysical theory whether materialistic or idealistic. 
I^ne^ not have taken an example from poetry, and 
do 80 only because the example can be presented to 
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the attention of the reader, whereas I could have 
cited only titles of plastic works of art or of musical 
compositions. Nor need the example have been of a 
work of art at all. The achievements of Galileo, of 
Newton, of Gauss, of Thucydides, illustrate the same 
point. No one— so I believe— professes to deduce the 
possibility of such achievements from, say, an idealistic 
metaphysical theory; likewise, no one should try to 
deduce morals from metaphysics. Further, suppose 
that a materialistic theory of the universe made sense 
and vras also true (a large supposition, I grant), then 
again these facts, which I cited as examples, would 
have to be fitted in. The case of morality raises, I 
submit, no further and peculiar difficulties, so far as 
“ rational justification ” means “ giving a deductive 
argument in support of.” 

But that is exactly what people usually do mean by 
“giving a rational justification,” as, for instance, 
when it is asked whether induction cmi be rationally 
justified. My own answer to this question is that 
induction cannot be thus rationally justified, not 
because it is too difficult but b^use the request does 
not make sense; it is asking us not to talk about 
induction but to talk about deduction instead. That 
indeed is precisely what many logicians have done. 

This comparison between the traditional treatment 
of the “ inroblem of induction ” and the request for a 
rational justification of morals seems to me to be 
enli^tening. Nevertheless, a difficulty remains. 
Even if we belong to those who are not satisfied with 
the rationality of induction, we do see that it works, 
or— as it is sometimes put— it is justified tqr its 
success. And, it may be asiked, is there not a corre- 
sponding problem about morality? Does morality 
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work? Is it “justified by success”? or “Does 
morality pay?” These questions lead on to the 
wider question, already mentioned — “ Will our moral 
aspirations be fulfilled? ” This 1 think really is the 
question that s^ves the sting to the moral problem, 
but is taken away from the inductive problem by the 
fact that science is achieved. 

To ask whether morality pays is, of course, to ask 
the question whether my doing my duty is any 
advantage to me. This is usually so asked as to 
mean : “ What shall I get besides the satisfaction of 
doing my duty, if 1 do my duty? ” 1 believe the 
answer to that is : “ Very often you will get no other 
satisfaction, and when you do get some other 
satisfaction it never is a satisfaction gained as a 
reward for doing your duty.” This answer does not 
seem to me to raise difficulties. If doing my duty is 
worth while for its own sake, then the addition of 
something else worth while does not make the doing 
of duty more worth while, for tihat would be nonsense. 
What it does do is to make the whole situation better. 
And it makes the whole situation better because ex 
hypothesi the so-called reward consists in having 
another good thing. But it is not logically necessary 
that there should be this other good thing, and there 
is no reason to suppose that it is usually, or even very 
often, the case that there is another good thing - 

I spoke just now of the “ so-called ” reward for 
doing our duty, because it seems to me senseless to 
talk of being rewarded for having something worth 
while, and if I do my duty I do have something worth 
while however much dse I may have that is the 
reverse of worth while. It is true that we sometimes 
encourage one another to act in the way in which our 
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duty would Ue, because we are uot always willing to 
do our duty, since duty and our wants and inclinations 
may be in conflict. And the situation as a whole will 
be better if we “ do our duty ” than if we do not, even 
though, strictly speaMng, we are not acting dutifully. 
This is obviously the case with children. We try to 
encourage them with rewards to do what is the ri^t 
thing to do in the situation or to deter them with 
penalties firom doing the wrong thing. But if the 
action is done for the sake of the reward, or to avoid 
the penalty, then it is not duty that is done but only 
something that it is well should be done non-morally 
rather than not at all. When we “ put away childish 
things,” it is not reasonable to want to be helped by 
rewards or deterred by penalties. But we are often 
not at all reasonable; so rewards and penalties are 
socially veiy useful. I am not, however, concerned 
with questions of moral education now, and so I am 
not concerned with rewards and penalties. 

There is, however, still another diflSculty. Even if 
we are willing to face the fact that it is not certain that 
our moral agitations will be fulfilled— and it often 
looks as thou^ it is not at all likely they will be — we 
do still want to know that when we act conscientiously 
we shall be doing the best that can be done in the 
situation in which we are acting. Even of that we 
caimot be sure. Indeed it is to be feared that we all 
have cause to know that in acting conscientiously we 
did not always do the best that could have been done. 
For consider what it is to act in a complex situation 
— and it is in complex situations that we rely upon the 
direction of conscience. To act in a complex 
situation is to bring about changes the causes and 
consequences of which we know only in part; 
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further it is to briug about those dianges for the sake 
of what we judge to be most worth while in the 
circumstances. B.ut our judgment may be mistaken 
in two very different respects. We may be in error 
with regard to the causal consequences of our actions ; 
what we reasonably e:q>ect to happen may not happen. 
We may judge that something is intrinsically good 
which we subsequently realize was not good but evil. 
As partly rational beings we each have a certain ideal, 
vague in some respects, fairly definite in certain other 
respects, often insusceptible of explicit formulation. 
With reference to such an ideal we have now (it is 
assumed) to act; we accordingly act. But, it may be, 
we lacked some knowledge necessary for the achieving 
of the best possible course; there was misjudgment 
with regard to what it would be best to achieve; or 
we did not see clearly what was worth while. In one 
way it was the best act we could perform at that time, 
since we cannot do more than act conscientiously. 
But this is merely to say that we did act conscien- 
tiously; it does not follow that we did that which was 
best to be done. 

It is not enough to desire what is good; it is not 
enough to act with due regard to the action and after 
careful scrutiny and deliberation; it is further 
necessary that our insist should be keen and our 
judgment undouded, and that we should know what 
will be the outcome of the changes we initiate. We 
do not always know. 

That this should be so affords no sound reason for 
us to despair of making our world a better place. We 
already know that a great deal is wrong, that there is 
mijch unnecessary misery, much folly, much cruelty 
and hatred; we know that we are able, if wc care 
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enough, to get rid of some of these evils-. We already 
know that there is much that is good in our world 
and that we. are able to preserve and increase this 
good. It is not, I think, presumptuous of me to say 
this. For we are, especially just now, being told on 
all sides that we “ can each of us help in making a 
better world.” Of course people who speak to us 
from pulpits and on platforms and on the wireless do, 
it must be admitted, sometimes say what is not very 
sensible; perhaps they do not eiqiect us to take much 
notice, or to be aware of their inconsistencies and 
vagueness. But that again is not always the case. 
We do all see the evil of the slums; a great deal has 
been said about it since Hitler’s bombers destroyed 
some of the slums, though the destruction was not 
done with any good intentions of ridding London of 
an evil. Clearing away the slums and putting some> 
thing better in their place is something quite definite 
that needs to be done. Only it is not so easy as people 
seem to think, or at least, to say. For the slums 
cannot be removed and leave our economic system 
unafiected. One effect may be interference -with 
freedom. So even here we find that we do not 
always know for certain what is best to do. We are 
confronted not with logically simple questions such 
as, “Is love good?”, “Is cruelty evil?” ; we have 
to consider whether it is in fact possible to remove 
one evil without introducing some other evil, or losing 
something that it would be good to retain. It is an 
illusion to suppose that “ there riiall never be one lost 
good.” Slums are an illustration; we could have 
taken others, but the point would have been the same. 

It would be possible to approach the problem frpm 
a diffoent direction. Instead of speaking about 
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anything so definite as clearing away slums, we might 
have talked about the value of love, and agree that it 
is worth while to love our nei^bour as ourself. My 
reason for not doing so is that we so often have said 
it is our duty to love our neighbour, but have not 
thought out how that love would manifest itself, that 
it seemed better to be definite. 

The urge to attain certainty is very great. It is not 
at all easy to face the fact that we cannot have 
certainties. We like to think that there is a moral 
code, if only we knew it, that was wholly right, given 
out ^ God on Mount Sinai or written in our hearts. 
No doubt the German Youth have found satisfaction 
and peace of mind in the Naa creed, with their belief 
that Hitler is always right; and the Fascisti, with lAeir 
belief that Mussolini is always right. These Leaders 
are felt to have a wisdom that is beyond question. 
Unfortunately the Leaders do not always agree, and 
the deliverances of one wise man are in conflict with 
those of another. The case is not widely different 
with regard to the leaders of Christian opinion — 
Catholic, Protestant, and Nonconformist. So that 
we have only two alternatives. Either we most decide 
upon our leader, the wise man who “ knows the rules 
of the game,” and then refuse to listen to any other; 
or we must, in the end, after hearing what they have 
to say, ded^ each for himself: I for myself; you for 
yourself. It seems, then, that I must be willing to 
make mistakes, and mistakes that cannot be remedied. 

Life is not a game for which rules can be prescribed 
once for all: nor a rehearsal for a Great Drama the 
first 4)erformance of which is not yet; nor a porch 
leading us into heavenly courts. It is an illusion to 
find the value of our lives here and now in a life to 
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come; it is aa illusion to siqipose that nothing is 
worth while for me unless I live for ever; it is an 
illusion to sui^ose that there is no uncompensated 
loss, no sacrifice that is without requital, no grief that 
is unassuaged. But it is also no illusion but uncon- 
tested fact that here and now we know that hatred, 
cruelty, intolerance, and indifference to human misery 
are evil; that love, kindliness, tolerance, forgiveness, 
and truth are good, so unquestionably good that we do 
not need Ood or heaven to assure us of their worth. 
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“ Nothing evex becomes iieal till it is experienced — even 
a Proverb is no proverb to you till your Life has illustrated 
it”— John Keats. 

Even if ethical principles a,Fe eternal and immutable 
it is certain that they need to be re-interpreted for 
every period and re-thought by every ^neration. 
Our moral beliefs, our standards of ri^t and wrong, 
our conception of our relations to other men undergo 
some change as our modes of living change. This is 
true of the individual as he develops from the child 
through youth to manhood, unless indeed his growth 
be arrested. It is true also of men associated in 
groups, tribes, nations. States, interrelated States, 
and the world. The development is not always in 
wisdom, it is not always for the better ; all that can be 
certainly afiSrmed is that there is either change or the 
stagnation of decay. We cannot free ourselves from 
the past nor avoid affecting those who are to come 
after us. In the changing scenes of human history no 
definite pattern is discernible but there are interwoven 
threads which from time to time give an appearance of 
a pattern yet to come. 

When he had completed his History of Europe the 
late Mr. H. A. L. Fisher wrote in his Prefiu%: — 

One intellectual excitement has, however, been denied to 
me. Men wiser and more learned than I have discerned 
in history a plot, a rhythm, a predetermined pattern. 
These harmonies are concealed from me. I can see onfv 
one emergen^ following upon another as wave follows 
wave, only one great fact with respect to which, since it is 
213 
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unique, there can be no generalizations, only one safe rule 
for ^historian: that he should recognize in the devdop- 
ment of human destinies the play of the contingmt and the 
unforeseen. This is not a doctrine of cynicism and 
despair. The fact of progress is written plain and large on 
the page of history ; but progress is not a law of nature. 
The ground gained by one generation may be lost by the 
next. The thoughts of men may flow into the channe ls 
which lead to disaster and barbarism. 

The more widely in time and over the surface of the 
^ohe we mctend our view of human history the more 
evident becomes the truth of Mr. Fisher’s contention. 
There is no clear line of advance, no inevitable- 
development, no continuous progress in the affair s of 
men and their relations one with another. Hegel 
and Marx, each in his different way, sought to 
construct a philosophy of history and to demonstrate 
the inevitable airivd of the world or of man at some 
wished-for goal. Each failed. Those who will at 
all costs obtain a tidy pattern must pay the price of 
ending with a partial and one-sided -view of the 
activities of men. It could hardly be otherwise in so 
complex a study as the history of mankind. The 
wisest as well as the most foolish must leave something 
out; the distinction between wisdom and folly lies in 
what is omitted. It is not in the least surprising that 
the completion of the pattern has brought at one time 
one and at another time another of these activities 
into prominence. In the thirteenth century it was the 
religious and spiritual aspect that vms emphasized: 
in the sixteenth, seventeenth, and ei^teenth centuries 
the rational, and in the nineteenth century the 
economic aspect The emphasis was stressed to the 
point of isolation. Hence arose the myth of the 
economic man, transformed by Marx into the ideal 
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of the economic Tnan. His brilliant survey of history 
es^lained so much to men who felt the urgent need 
of explanation that they cannot tolerate the thought 
that it too is one-sided and conditioned by the circum- 
stances of Marx’s own life and times, so that it 
necessarily fails to point the way to an inevitable end. 

There are at least three factors that determine 
social change: economic structure, the possession of 
power — especially naked power — and ideas. It has 
been my purpose in this book to insist upon the 
importance of ideas. I do not deny the importance 
of economic structure or of the possession of power, 
but with these I have not been directly concerned. 

The one-sided emphasis on power has led to the 
demising of ideas. In the first chapter an attempt 
was made to vindicate the significance of ideals. An 
idea of a certain state of afiairs as worth realizing is an 
ideaL The classification of men into idealists and 
realists has stcpidly or wilfully been based upon the 
denial that we must have ideals. I have examined 
Prof. Carr’s attack on idealists and his glorification 
of realist politicians, and have sought to show that 
the attack fails. Tben we mcamined Mr. Vidler’s 
very different objection to idealists— mow significantly 
named “ Utopians.” This is the objection that their 
hopes are set upon this earth instead of being turned 
towards heaven. This theme was taken up again in 
the second chapter in whidi we examined the dq>recia- 
tkm of the Social Reformer at the expense of the 
Saint Two Catholic writers. Miss Rosalind Murray 
and Cardinal Newman, were seen to be more con- 
cerned to save souls for heaven than to fit men for 
earth. 

'Xt this point the question was raised concerning the 
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desiiabSity of ovexhauling our moral prindples. 
Coosequoatly in the third chapter we considered the 
problem of examining the foundations of our moral 
code with or without the help of a moral philosopher. 

We had then to start afresh. Recognizing how 
deeply our climate of opinion had been altered by the 
impact of the American Revolution, we considered 
the ideal of the pursuit of happiness. At once we 
were forced to pay attention to the claim that 
freedom and happiness ought not to be. confined to 
some only among human beings. This led to the 
discovery that “ the greatest happiness philosophy” 
was, in the persons of Bentham and J. S. Mill, 
concerned rather with the removal of unnecessary 
human misery than with the pursuit of pleasure. 
Contemplation of the desperate state of our world 
led us, m the fifth chapter, to the condusion that when 
our dties are in flames and our fdlow-men are 
organized for mutual slaughter happiness must be 
forgone. Out of our miseries we snatch some 
optimism in the fervent hope that we can build a 
bkter world upon the ruins of the present. In the 
sixth chaiJter an attempt was made to find some 
indication of what such a world might be like. 

A difSculty arises from the conflict of ideals. The 
” we ” who seek to build a better world cannot be 
taken to stand for all Europeans, still less for all 
mankind. Accordingjly in the seventh chapter we 
(axid here the reference is plain— the author and the 
readers of this book) examined the rival ideals of 
Fascism and National Socialism in opposition to 
Democracy. It was insisted that all alike are ideals 
and it was daimed that Fasdsm and Natioj)al 
Socialism ace iohecently evil. But we are forced to 
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recognize that more support the ideal of Democracy 
than are aware of what it entails. 

In the eighth chapter we made a digression of impor- 
tance. We considered the dangers into which we are 
led because we do not understand the nature of our 
linguistic devices. The discussion begins evidently 
with verbal points; it seems to pass beyond them. 
In point of fact no question is merely concerned with 
words; yet no philosophical problem can afford to 
neglect words. In this chapter this contention was 
illustrated by a discussion of the use and abuse of 
abstractions, and by a plea for the admission of 
“ conscience.” 

The contemplation of the demands of conscience 
led us to ask whether the deliverances of conscience 
can be justified. In the ninth chapter we attempted 
to answer this question, and to free ourselves from 
the illusion that morality derives its significance from 
a world to come. 

We have been so much preoccupied with human 
suffering, so conscious of our blindness and stupidity 
u we survey men’s halting attempts to make their 
ideal stable and definite, that it may well seem that the 
outcome is a pessimistic despair. That is not my 
conclusion. Human beings are too fine in their 
highest achievements to justify despair. As I write 
sadness pervades much of the civilized world: 
frustrated hopes, broken lives, thousands of dead; 
cities in ruins, cathedrals destroyed; treachery, lies, 
and hatred too plain to be ignored. But that is not 
the whole tale. Cathedrals were built by men who 
had faith in qiiritual things and professed a religion 
of ^ove. It is better that these cathedrals should be 
destroyed by those who demise the love of men as an 
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unworthy weakness than that they should be saved 
from destruction at the expense of enslaving the 
spirit of men. Amidst the ruins it is still possible to 
preach the ideal of freedom, truth, happiness, and 
love. This is the choice brfore us now; it is a 
conflict of ideals. The choice offered us is evil, but it 
is not necessary to choose the worse. The way 
before us is hard, but it is not impossible to make it - 
lead towards a world where men can be free and 
happy because they are not afraid of the truth, 
however uncomforting, and have learnt that love 
casts out fear and brings peace. 




